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PREFACE. 



TO read a part of the Old Testament in the light of the 
New, and to discover in it, when thus treated, not only 
a portion of the history of the past, but also the explanation 
of much that is in the present, and the prophecy of more 
that is in the future, is the aim of this book. 

The story of Elijah is one of thrilling interest There is 
a shadow of mystery, and yet a mien of majesty about the 
hero which so affects every reader that he is almost apt to 
forget that the Tishbite was, after all, '* a man subject to 
like passions as we are.** I have endeavoured, by setting the 
prophet amidst the surroundings of his age and comparing 
him with the reformers of other days, to bring him so near 
to us that we may hear the throb of his great heart, and 
catch the inspiration of his life. I have not attempted to 
conceal his failings, but have sought everywhere to draw 
from his conduct the lessons most appropriate to our modem 
circumstances. 

The kind reception given to " David, King of Israel," has 

encouraged me to send forth this new work ; and if it shall 

awaken any to earnest study of the Word of God, or give 

direction and support to any perplexed or fainting spirit, I 

will be devoutly thankful. 

W. M. T. 
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THE STARTLING MESSAGE. 




"And Elijah the Tishbite, who was of the mhabitants of Gilead, said 
unto Ahab, As the Lord God of Israel liveth, before whom I stand, 
there shall not be dew nor rain these years, but according to my word." 
— I Kings xvii. i. 



I. 

THE STARTLING MESSAGE. 
I Kings xviL i. 

ISRAEL was at this time in a most deplorable condition. 
Its rulers had caused the nation to err ; and as one king 
after another disappears from the scene, his character and 
history are summed up by the sacred chronicler in the 
words, " He did evil in the sight of Jehovi.ii after the man- 
ner of Jeroboam the son of Nebat, who made Israel to sin." 
This is the sad refrain continually recurring in the national 
annals, and each time it is repeated it reveals a blacker depth 
of wickedness than before. Of Omri it had been said that 
** he did worse than all that were before him ; " but it was 
reserved for Ahab to inaugurate a new species of iniquity, 
more revolting than any which the ten tribes had committed 
since the date of their rebellion against the son of Solomon. 
This monarch was by no means the weakling he is com- 
monly supposed to have been. Now and again, indeed, his 
whole nature seems to have been, for the time, paralyzed un- 
der the operation of what Maurice has described as " a trou- 
blesome conscience, checking an evil will ; "* but in general 
he manifested those qualities which have seciured for other 
kings the title "great." He was brave and successful on 
the field of battle. Once and again he vanquished the army 
of the proud Ben-hadad ;t and at last he met his death while 
fighting valiantly, though in disguise, at Ramoth-gilead.J 

♦ " The Prophets and Kings of the Old Testament," by F. D. Maurice, 
p. 129. t I Kings XX. 21, 29. X Ibid. xx»i. 34. 
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This personal prowess was combined in him with a love of 
art and a desire to promote the commercial prosperity of his 
people. He made streets for himself in the great trading 
city of Damascus.* He reared for himself a palace of ivory, 
and was, besides, the founder of several cities, f But all this 
outward magnificence was dimmed by a darker shadow of 
iniquity than that which fell on the glory of any of his pre- 
decessors. Thus it is written concerning him : " It came to 
pass, as if it had been a light thing for him to walk in the 
sins of Jeroboam the son of Nebat, that he took to wife 
Jezebel the daughter of Ethbaal king of the Zidonians, and 
went and served Baal, and worshipped him. And he reared 
up an altar for Baal in the house of Baal, which he had built 
in Samaria. And Ahab made a grove ; and Ahab did more 
to provoke the Lord God of Israel to anger than all the kings 
of Israel that were before him. "J 

There is thus a clear distinction drawn between the sin of 
Jeroboam and that of Ahab. It is intimated that, as the son 
of Nebat took a new departure from the worship at Jerusa- 
lem, when he set up the golden calves at Dan and at Bethel ; 
so the son of Omri took a new departure from the practice 
of Jeroboam, when he built a temple and set up an altar to 
Baal. The act of Jeroboam Was, in the main, political. He 
foresaw that if the tribes who had chosen him to be their 
king continued to go to Jerusalem to attend the three great 
annual religious festivals, the spiritual union would speedily 
overcome the political division. So he established separate 
centres of worship at Bethel and Dan ; and knowing the crav- 
ing of the heart for some visible emblem of the divine glory, 
he set up the Egyptian symbol of the calf He could not 
have the real shechinah, but he did set up an outward 

* I Kings XX. 34. t Ibid. xxii. 39; Amos iii. 15. t Ibid. xvi. 31-33. 
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representation; and his particular selection of the calf may 
be traced to the influence upon him of Egyptian ideas conse- 
quent upon his long residence as an exile in that land. But 
he had no desire to give up the covenant claim of the people 
on Jehovah. Indeed, he would not have admitted that he 
had ceased to serve Jehovah. His view of the case was that 
he was serving Jehovah under the symbol of the golden calf; 
and therefore the sin which he committed was not a viola- 
tion of the first commandment, but of the second. He had 
not a thought of worshipping any other god than Jehovah ; 
but he guiltily made to himself and to his people an outward 
symbol to represent Jehovah. That was bad enough ; but 
the guilt of Ahab was greatly more heinous, for he abjured 
Jehovah altogether, den)dng His exclusive claim to deity, and 
repudiating anything like a covenant relationship between 
Him and Israel. 

He thus dethroned Jehovah, and en the vacant seat he 
placed Baal and Ashtaroth, the two divinities of the Zido- 
nians. These were the deities of the old Canaanites, for 
their homage to which these ancient tribes were driven out 
to make way for the descendants of Abraham. Hence, the 
adoption of their worship by the ten tribes was a total apos- 
tasy from Jehovah, and a return to the ancientidolatry of the 
land. It was not merely a violation of the second command- 
ment, in that there was an image of Baal in stone, and of 
Ashtaroth in wood ; but it was also a breaking of the first 
commandment, in that it involved the repudiation of Jeho- 
vah, and the adoption of another god in His room. And so 
Ahab^ who introduced this new sort of idolatry, did worse 
than all that had gone before him. 

Now, these two deities, Baal, the male, and Ashtaroth, the 
female, represented the fertilizing and productive principle 
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in nature, and their worship was that of power. To the 
more cultivated and refined, it was simply a species of Pan- 
theism ; to the multitude, it was what one has called " the 
worship of deified abundance, under a splendid and sensu- 
ous ceremonial ;"* or, as Maurice has put it, " The worship 
of Baal was the worship of power as distinguished from right- 
eousness."t Hence, the apostasy of Ahab in giving up the 
personal Jehovah, the covenant God of Israel, and the 
Creator and Preserver of all things, and preferring Baal, 
was analogous to, if not, indeed, precisely identical with, the 
modern heresy of those who discard a personal God, and 
refuse to believe in Him who is a loving father, while they 
deify nature under the name of law. Thus this old history 
has a special appropriateness to the present time, and we may 
profitably ponder for a little the record of the manner in 
which the efforts of Ahab were counteracted and neutralized. 
The introduction of Baal- worship into Israel was part of a 
deliberate plan on the part of Ahab. He wished to strengthen 
himself to the fullest extent against his Syrian enemies, while, 
at the same time, he developed the material resources of 
his country by an alliance with the Zidonians, who held 
the sea-board. If he could only succeed in welding Israel 
and Zidon together, he felt that he could defy the dynasty 
of Damascus, and look forward to a time of great prosperity 
from a participation in the unrivalled commerce of the Phoe- 
nicians. But there is no unifying influence so strong as that 
of religion. Hence he determined to carry the nation over 
bodily into the Zidonian worship ; and, as the first step in 
that direction, he allied himself to the royal house of Zidon, 

* " Elijah. " Four University Sermons, by Walter W. Shirley, M. A., 
Oxford, p. 20. 
t "The Prophets and Kings of the Old Testament," p. 128. 
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by marrying Jezebel, the daughter of Ethbaal, king of the 
Zidonians. 

Thus, if I have read the record aright, his worship of Baal 
was not the result of his marriage with Jezebel, but his mar- 
riage with her was the consequence of his determination 
to establish Baal-worship throughout his dominions. For 
political reasons, Jeroboam set up his calves : and now again, 
for political reasons, Ahab determines to convert the nation 
into worshippers of Baal. In this effort he found Jezebel 
a most efficient and unscrupulous assistant She was the 
daughter of one who, being himself a priest of Baal, had, as 
Josephus* tells us, murdered his own brother in order to gain 
the crown ; so that he was both priest of Baal and king of 
Zidon. She inherited both the religious fervour of the priest 
and the unscrupulous cruelty of the man. She united in her- 
self the strongest intellectual powers, the fiercest passions, 
and the fieriest will, while her moral sense was hardened 
almost into insensibility. With her " I dare not" never waited 
upon " I would ; " and, no matter what stood in the way of 
the attainment of her designs, she would trample down every 
obstacle, and press forward, even through a " mire of blood," 
to the object of her ambition. She may be regarded as the 
Lady Macbeth of history ; only, as it seems to me, there was 
less of" the milk of human kindness" in her breast than the 
great dramatist has put into that of his striking creation ; 
and Jezebel would not have come back, shivering, with the 
dry dagger in her hand, saying, " Had he not resembled my 
father as he slept, I'd done it" Without the least misgiving 
she would have plunged it into the sleeper to the hilt! With 
such an ally, the Baal mission made great progress. The 

• "Antiquities,** viii. 13, i ; contra Appion, i. 18. In the latter 
citation we identify Ethbaal with Ithobalos. 
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people, indeed, were largely ready for such idolatry. Their 
hearts had long been set on outward magaificence and power ; 
and so, in accepting Baal for their God, they only gave 
their outward homage where they had long been giving their 
inward adoration ; and the mass of the community made 
no complaint when they saw well-nigh a thousand priests 
supported from the royal funds.* A nation which could see 
unmoved the rebuilding of Jericho in defiance of the curse 
pronounced by Joshua upon him who should again set up its 
gates,f had evidently swung very far from its allegiance to 
Jehovah, and would not hesitate to follow the example of the 
court ; for, as all colours are alike in the dark, so any religion 
is indifferent to him who cares nothing for religion at alL 
There were, indeed, some faithful among the faithless ; for 
even after a bloody persecution, seven thousand remained 
who had not bowed the knee to Baal, and among these were 
a hundred prophets who had hidden themselves in a cave. J 
But the majority — belonging to that class so well described by 
M. Prochet§ as " having the religion of * I don't care,' " and 
as having this characteristic, that, while they would not erect 
the gibbet or the scaffold for others, they would by no means 
face either for themselves — followed the court, and saw with- 
out remark the emissaries of Jezebel go through the land, 
overturning the many altars which had been erected to the 
one true God, and himting down the stem old covenanters 
of their day, who would not give homage to the Zidonian 
deity. 

So, on the whole, the transition had been made with ease 
and success ; and Ahab and Jezebel might be sitting in their 
Jezreel palace of ivory, congratulating themselves on the skill 

* I Kings xviil 19. t Ibid. xvi. 34. t Ibid, xviii. 4 ; xix. 18. 
§ In his address at the Evangelical Alliance, New York, Oct., 1873. 
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which they had shown, when, sudden and terrible as a clap 
of thunder from a cloudless sky, there swept m before them 
a weird-looking man, with long, flowing hair, a mantle of 
sheep-skin round his shoulders, and a rugged stafl* in his 
hand ; and before they could ask him who he was, or why 
he had come thither, he had flung the gage of defiance at 
their feet, and said, " As Jehovah the God of Israel liveth, 
before whpm I stand, there shall not be dew nor rain these 
years but according to my word." Then, this message given, 
he vanished like an apparition. " It was," as Wilberforce 
has said, " like the flash of the lightning, sharp as a blazing 
sword in its sudden vividness, but not tarrying for a moment, 
revealing everything, and gone as it reveals it."* Who was 
this strange, uncourtly, and defiant visitor ? All we know of 
him up till this time is expressed in the words, " Elijah the 
Tishbite, who was of the inhabitants of Gilead." No flourish 
of trumpets ushered him into the presence of royalty ; and, 
in like manner, no herald precedes him on the sacred page 
to proclaim his parentage, or tell the story of his early life. 
He is the " Melchizedek" among the prophets, " without 
father, without mother, having neither beginning of days nor 
end of life, abiding a prophet continually." And all this is 
in keeping with his rugged character, his abrupt and start- 
ling appearances, and the stem work he had to do. We 
know something of the early history of Moses at the court 
of Pharaoh, and we read with interest the narrative of little 
Samuel's sojourn at the tabernacle in Shiloh; we have a 
glimpse of Elisha at the plough, and of Amos following his 
herd, ere yet they were called to carry the message of the 
Lord to the people of the land. But the boyhood and youth 
of Elijah are unknown. He comes here as suddenly into 

• " Heroes of Hebrew History," by Samuel Wilberforce, D. D., p. 328. 

B 



:! 



1 8 THE STARTLING MESSAGE. 

view as if he had just descended from the clouds, and clothed 
himself with their thunder as he came ; or we might almost 
fancy that he had at that moment alighted from the chariot 
of fire, which, tarrying for him in the heavens, was to bear 
him ultimately firom the earth. 

In the absence of all other details, we are glad to make 
the most we can of his name and designation. Elijah means 
** My god is Jehovah ;" and this, whether given him by his 
parents or assumed by himself, was in striking accord with 
the mission on which he was sent The very mention of it 
was a solemn protest against the Baal-homage of Ahab and 
his court ; and every repetition of it would be to the prophet 
himself a new reminder of the truth which he had to pro- 
claim, and of the strength by which he would be upheld. 

He is also called " the Tishbite." This is supposed by 
some, rather artificially, as I think, to mean " reformer j" by 
others, it is thought to be derived firom the place of his resi- 
dence or of his birth. But we do not know certainly that 
, there was such a place as Thisbe ; and if there ever was, it 
is now impossible to identify it, so that here again we are in 
the dark. The probability is that his youthful days were 
spent in the obscurity of some mountain village, and in the 
humble lot of poverty. But this is not unusual in the his- 
tory of God's most distinguished servants. We have spoken 
already of Amos and Elisha ; can we forget in the same con- 
nection a higher than either, even the Lord Jesus Himself, 
who was for a time a Galilean carpenter ? The strongest 
trees are found, not in sheltered nooks, but in the most 
exposed places, where sweeps the full fiiry of the storm ; 
the hardiest flowers grow, not in the hot-house, but on the 
mountain-side, in close proximity to the glacier and the 
snow ; and God's grandest heroes are taken, for the most 
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part, not from the lap of luxury or the home of affluence, 
but from the dwelling of penury, and the abode of obscurity. 
Their very struggles have developed strength; and the 
difficulties which they have beea forced to encounter have 
quickened inventiveness and inspired resolution. 

But Elijah was " of the inhabitants of Gilead." And this, 
too, may have had some influence in producing that rugged 
strength which we discern in his character; for, surely, the 
scenery on which one daily looks has much to do with the 
formation of the man. There is a difference between the 
hardy Swiss and the effeminate Italian ; and in the grizzly 
visage and patient endurance of the Scottish Highlander wc 
can see something of the heath-clad granite of his native 
hills. Now, Gilead, on the eastern side of the Jordan, was a 
land much like theirs. " It was," says Mr. Grove, " a 
country of chase and pasture, of tent-villages and mountain 
castles, inhabited by a people, not settled and civilized, like 
those who formed the communities of Ephraim and Judah, 
but of wandering, irregular habits, exposed to the attacks of 
the nomad tribes of the desert, and gradually conforming 
more and more to the habits of those tribes. To an Israelite 
of the tribes west of the Jordan, the tide Gileadite must 
have conveyed a similar impression, though in a far stronger 
degree, to that which the title Celt does to us. What the 
Highlands of Scotland were a century ago to the towns of 
the Lowlands, that, and more than that, must Gilead have 
been to Samaria and Jerusalem."* 

Such a one, then, was Elijah, as he stood before Ahab. 
He wore no court dress; he spoke in no polished phrase, 
but, like a sturdy Quaker, he refused to give any reverence, 
and, with his thees and his thous, his faithful warnings and 

• Smith's " Dictionary of the Bible;" article Elijah, 
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his awful threatenings, he struck terror into Ahab's souL 
He was such stuff as iconoclasts are made of, and he com- 
bined in himself many of the distinctive excellencies of the 
chief reformers of the sixteenth century. The courage of 
Luther, the plainness of speech of Latimer, the devoutness 
of Calvin, and the " perfervid" impetuosity of Knox, were all 
united in the character of this man of God. Yet was he " a 
man subject to like passions as we are."* There were deep 
springs of tenderness in his soul, and there were shadows of 
weakness cast even by the greatness of his strength. Still, 
take him for all in all, he stands alone among the prophets, 
overtopping them all in the rough vigour of his manhood and 
the unflinching courage which his faith in God inspired. 

But now let us look at his first utterance before Israel's 
king. Every clause of it is significant, and as each came 
out, it must have cut keenly into Ahab's souL " As Jeho- 
vah the God of Israel liveth." This is an oath, and in the 
mouths of many men it would have been simply and only 
profane ; but Elijah is very far from taking the name of the 
Lord in vain. His words had a peculiar appropriateness to 
the circumstances of tlie hour. ** Jehovah liveth.*' Ahab 
was a worshipper of Baal, the abstract representative of power, 
an impersonal attribute, a blind principle ; and, in opposi- 
tion to all that, Elijah declares that " Jehovah liveth," ay, 
and that He liveth as " the God of Israel." The king had 
repudiated the covenant which the Lord had made with 
Israel. He had chosen to affirm that there was no Jehovah, 
and, by consequence, that there was no covenant ; and now 
Elijah, in the first words he utters, gives the flattest contra- 
diction to all these notions: "Jehovah the God of Israel 
liveth;" ** Before whom I stand" — here is another statement 

•James v. 17. 
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of the personality of God. It is not only that Jehovah exists 
in some far-away comer of the universe, where He takes no 
interest in the affairs of men or in the operations of nature, 
so called, but that He is here, and that I am now in His pre- 
sence, delivering His message, sustained by His strength, and 
protected by His power. He has sent me hither; He is with 
me here ; He will accompany me hence. Think not, there- 
fore, to follow me with thy spying minions ; dream not of 
putting me to death by force of stratagem. I stand before 
Jehovah, and I wear a charmed life until my work is done. 
" As Jehovah liveth, there shall not be dew nor rain these 
years but according to my word." He thus perils the proof 
of the existence of God and of His covenant relationship 
to Israel on the coming of drought and its continuance, until 
he spoke the word for the return of rain. It was a terrible 
judgment which he thus denounced; but it was one that 
would come home to every inhabitant of the land, and would 
prepare every heart for yielding to the truth that the provi- 
dence of Jehovah extends to all the operations of nature and 
all the events of history, and thus would strike at the very 
root of that idolatry which had become so dominant among 
them. Ahab believed in Baal and Ashtaroth, which, in the 
very loftiest view that could be entertained regarding them, 
were an ideal representation of the productive powers of 
nature ; but Elijah would show him, and his people with him, 
that those powers which Baal symbolized were effective only 
through the personal operation of Jehovah. God would for 
the time withhold His hand, to let them see that it was by 
His constant agency that the dew and the rain did come ; 
and thus He would teach them to confide in Himself as the 
personal, living, loving Jehovah, " who upholdeth all things 
by the word of His power," who is above all, and over all, 
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and in all. By a terrible privation He would teach them the 
doctrine which Jesus sought to impress upon His hearers by 
His loving words : that Jehovah is the Director of all things, 
great or small ; that a sparrow cannot fall to the ground, 
or a rain-drop descend from the clouds, or a globule of dew 
form upon a blade of grass, without Him ; and so He would 
lead them from the worship of mere external force in the 
material universe to affectionate trust in the Divine Father. 
By miracle, in the sense of a break-in upon the regularity of 
nature, he would lead them up to the perception of that con- 
tinuous miracle, that constant agency of the personal God, 
by which even the ordinary processes of nature are carried 
on. Thus the question in dispute between Elijah on the one 
hand, and Ahab on the other, was the same as that which is 
in many quarters in debate to-day. It was the personal 
existence of Jehovah and His covenant relation to His own 
people, as opposed to that cold materialism which refuses to 
recognise anything but force, or law, or power, and which 
repudiates all special providence. In the name of the living 
as against the lifeless; in the name of the personal as 
opposed to the impersonal ; in the name of the loving Father 
as distinguished from inexorable and impassive law, Elijah 
proclaims that there should be neither dew nor rain, and he 
hinges the truth of his assertions as to Jehovah on the ful- 
filment of his prophecy. Let the present generation give 
good heed to the result I For the Lord God of Elijah liveth 
yet, and He will not be mocked or repudiated with impunity. 
Men slight the Old Testament Scriptures, and when we 
preach to them from these ancient records, they sneeringly 
bid us remember that we are living in the nineteenth century ; 
but, lo ! in these venerable annals we find "the interpreta- 
tion of modern facts/' and the antidote to modern errors. 
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The naturalistic philosophy of to-day, which makes so much 
of laws and forces, and refuses to acknowledge God, is but 
a variety of the Baalism of Ahab ; and it, too, will find its 
Elijah to repeat its demolition. 

But now, leaving the prophet to the guidance of Jehovah 
as he passes out from the presence of Ahab, let us linger a 
few minutes longer to gather up one or two practical lessons 
from the history which we have thus rapidly reviewed. 

Let us remark, in the first place, how insidious is the 
growth of sin, whether it be in the heart of an individual or 
in the history of a nation. Behold the idolatry of Israel, 
full-fledged and unblushing, in the Baalism of Ahab. But 
how did it begin ? Away back in the time of the Judges, 
there was an Israelite, named Micah, who engaged a 
wandering Levite to become his priest, and set up a private 
chapel in his house, with images, and an ephod, and all the 
accessories of worship. When the Danites came to spy out 
the land, that they might choose a place in which to colonize, 
they visited Micah, and got his Levite to consult his oracle 
for them ; and then, some months after, when a whole com- 
pany of emigrants went from the South, they took this priest 
and his images with them, and carried them away to Dan.* 
Thus the people of that city became accustomed to image- 
worship ; and so, when Jeroboam revolted from Solomon's 
son, and desired to set up separate religious centres for his 
subjects, he chose Dan for one of them. 

For sixty years that state of things had existed, and the ten 
tribes had repaired to Bethel and to Dan, instead of going, 
as formerly, to Jerusalem. But the change of ritual wrought 
a disastrous change in the people. It weakened their 
spiritual perception ; it lowered their moral tone ; it deadened 

* Judges xvii., xviii. 
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their consciences. Hence, they were just in a condition to 
be drawn away by the gorgeous worship and licentious and 
immoral rites of Baal and Ashtaroth, and so they fell an easy 
prey to Ahab's schemes. That which their fathers would have 
strenuously opposed in the days of Jeroboam, they meekly 
accepted in the days of Ahab. But it is ever so. The 
nature of evil is to increase. Hence, alike as individuals, as 
congregations, and as commimities, we should withstand the 
beginnings of iniquity. Indulgence in one sin blimts the 
conscience, and prepares the way for another which at first 
would have been sternly resisted, and that, in its turn, makes 
the soul ready for yet another. " A little leaven leaveneth 
the whole lump." The admission of one sin into the heart 
is like the reception ^f the Grecian horse into the Trojan 
city. It brings with it the germs of many more. Its name 
is " Gad" — a troop cometh. One evil tolerated in a church 
will soon generate many others. One disreputable thing 
permitted or sanctioned in the State will speedily produce a 
numerous progeny. All sins are near akin, and wherever 
one enters, communication is opened with all the rest. The 
little divergence from rectitude which is begun as a policy, 
because it seems to be required for some important end, will, 
by-and-by, develop into more heinous iniquity. So, if we 
would preserve ourselves from yielding homage to Baal, we 
must resist the worship of the golden calf. Mammonism 
prepares the way for materialism. The deification of worldly 
success by our mercantile Jeroboams leads on to the 
worship of law by our philosophic Ahabs. This was 
the course of things in ancient Israel ; and he who cares 
to look around him may see the same leaven working at 
this hour. 

Let us observe, in the second place, how, when God has 
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a work to do, he finds a fitting agent to do it. If all men 
were alike, there could be no special adaptation in any man 
for a particular work ; and no one individual could have the 
power of moulding or influencmg his age by his intellectual 
or spiritual force. On the other hand, since men are not 
thus alike, if there were no superintending Providence, the 
right man might not always come at the right time, or be 
sent to the right place. As Wilberforce has said, " A great 
poet might be produced when a great general was wanted, 
or a wonderfiil financier might be given to a horde of 
savages."* But there are no such mistakes made in the provi- 
dence of God. When the hour strikes, the man is ready, ay, 
even though it may have taken many years to fit him for the 
work. Elijah was prepared when it was time for him to 
appear. When the Gospel was to be given to the Gentiles, 
Paul, whose whole early training had been an unconscious 
preparation for his special mission, was called for the pur- 
pose ; and when the fulness of the time had come, Luther, 
already fitted for the work by his experiences, sprung up to 
nail his theses to the church-door of Wittenberg, and chal- 
lenge Rome to do her worst. Nor is this all. The man who 
has the work to do is the right man to do it. Had Elijah 
been one who wore soft raiment and dwelt in kings' palaces, 
he could not have roused Israel as he did. Had John the 
Baptist been begloved and fashionable, deaUng in silken 
speech and soft attire, he would never have stirred the men 
of his generation to repentance. His mission, like that of 
Elijah, needed a fearless, blunt, undaunted man, who was not 
afiraid to call things by their common names, and such a 
man God made him in the desert. We often hear slighting 
remarks on the great Reformers, as if they had been too stern 

* '* Heroes of Hebrew Monarchy," p 319 
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and rugged in their bearing ; and Knox especially has hardly 
been forgiven by the readers of romance because he made 
Queen Mary weep. But in their days men had stem work 
to do, and a woman's tears are not so costly as a nation's 
blood. We had not been as we are to-day if it had not 
been for their sternness. True, their manner would not have 
suited our age ; but they were not sent to our age ; and they 
were made, not only for their work, but by it. God needs 
his Luthers as well as his Melancthons ; his Pauls as well 
as his Johns ; his Latimers as well as his Leightons ; and 
we may as well find fault with the sweet-brier in the hedge 
because it is prickly, and because it is not the violet in the 
garden border, as complain because God's people in one 
age and in one department of His work are not so polished 
and refined as those in another. The carpenter has tools 
of various fineness and with different edge. The plane 
would be as useless for felling trees as the axe would be for 
smoothing the surface of some valued piece of wood. Each 
is best for its own work ; and so in the great providential 
and gracious work of the advancement of God's Church, each 
agent is most admirable for the work he does. Instead, 
therefore, of criticising the harshness of the Reformers, let 
us endeavour to find out what our particular mission is, and 
let us give ourselves to that with all our might 

Finally, let no one be deterred from doing what he believes 
to be his duty because he is alone. As we shall see, up to 
the time when Elisha was called, Elijah was for the most 
part without any coadjutor. He dwelt apart. He stood by 
himself. Yet God was with him, and he did valiantly. Had 
he waited until he could persuade some fellow-man to go 
with him into Ahab's palace, I do not think that he ever 
would have entered it. But he went in God's strength, and 
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he spoke his message with all boldness. Let no one be dis- 
mayed, therefore, because he is only one ; for one man with 
God in him and with him is " multitudinous above all human 
majorities," and will and must succeed. Not that the might 
is in himself— he is only one — but he furnishes a medium 
through which the might of God, which is omnipotence, may 
come in contact with the evils of his age. Thus he is 
"mighty through God to the pulling down of the strong- 
holds" of iniquity. If, therefore, there be any stirrings in 
any one to-night toward the doing of some needful work, let 
him not wait for some fellow-man to accompany him j but 
let him go forth to it himself alone, taking with him this 
gracious promise : ** One man of you shall chase a thousand, 
for the Lord your God, He it is that fighteth for you, as He 
hath promised you." 
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And the word of the Lord came unto Elijah, saying, And it shall 
be, that thou shalt drink of the brook ; and I have commanded the 
ravens to feed thee there. . . . And the ravens brought him bread 
and flesh in the morning, and bread and flesh in the evening ; and he 
drank of the brook." — i Kings xvii. 2, 4, 6. 



II. 

BY THE BROOK. 

I Kings xvii. 2-6. 

HAVING delivered his startling message in the audience 
of Ahab, Elijah left the royal presence as abruptly 
as he had at first appeared. We have no record of what 
occurred after his departure, between the monarch and his 
courtiers ; but we may suppose that though for the moment 
they were awed into solemn silence by the prophet's weird 
aspect and dreadful words, they would, at his exit, break 
out into a shout of laughter at the whole affair ; for it is the 
manner of such men to pass from the extreme of terror to 
that of derision. The first emotion of the king was, perhaps, 
that of indignation, forming itself into the purpose to thrust 
Elijah into the dungeon, as, in after days, he did with 
Micaiah ;* but the rapid movement of the prophet rendered 
any such design abortive ; and so, baffled in his intended 
vengeance, he would affect to look upon the whole thing 
with contempt. " Tush !" he might say, " 'tis but some 
maniac who has broken loose," and in a few days the occur- 
rence would be forgotten. But when the rainy season came, 
and the sky above continued cloudless, blazing like burnished 
brass with the red glare of the fiery sun ; when, month after 
month, no dew-drop sparkled on the withered grass ; when 
the fountains refused to flow, and the rivers dried up in their 
beds, and grim, gaunt Famine began his desolating march 
across the land; then Ahab and his court would think upon 
the Tishbite, and recal his awfiil words. 

* I Kings xxii 26, 27. 
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At first, indeed, there might be Httle feeling of alarm, for 
hope is ever strong in human breasts. Though the rain 
was long in coming, the people would still expect it in its 
season, and now and again some aged man would calm their 
rising fears by telling them of some similar occurrence in his 
younger days, when, after all, the rain came at as late a date 
as that, and the harvest was as good as usual. But when the 
whole rainy season had gone by, and no right shower had 
fallen to refresh the thirsty land; when the grass had become 
blackened and destroyed, as if some prairie-fire had passed 
over it with its scorching breath, then the cry awoke in the 
palace, and was echoed in every quarter of the land, "Where 
is Elijah the Tishbite ? " They sought him east and west, 
and north and south ; they sought him in the towns and in 
the desert, on the mountain-sides and in the lonely valleys ; 
in Gilead and Judea, in Israel and Zidonia ; yea, wherever 
they heard that any one answering to his description had 
appeared, thither Ahab sent a messenger,* in the hope that 
he might prove to be the prophet But all search was vain, 
for the Lord had hidden him ; and not until it was time for 
him to strike another blow, would Ahab be permitted to look 
upon his face. 

Even as he left the palace of the king, '* the word of the 
Lord came unto him, saying, Get thee hence, and turn thee 
eastward, and hide thyself by the brook Cherith, that is 
before Jordan." It is almost impossible now to identify the 
locality which is here described. Three opinions have been 
held by scholars regarding it Some place it on the eastern 
side of the river Jordan, and suppose that it was one of the 
" Wadys " of Elijah's native Gilead. Others believe that it 
was the valley of one of those brooks which run into the 

* I Kings xviiL lo. 
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Jordan from the range of hills upon its western side ; and of 
those who are in favour of this opinion some prefer the Wady 
Fasael, some the Wady Kelt This last is that which Robin- 
son and Porter think to be the valley of the Cherith ; and 
as, whether they are correct or not, the valley in which the 
prophet was concealed must have been one not unlike the 
Wady Kelt, I shall quote to you the description which 
Porter has given of it " No spot in Palestine is better fitted 
to afford a secure asylum to the persecuted than the Wady 
Kelt On each side of it extend the bare, desolate hills of 
the wilderness of Judea, in whose fastnesses David was able 
to bid defiance to SauL The Kelt is one of the wildest 
ravines in this wild region. In some places it is not less 
than five hundred feet deep, and just wide enough to give 
passage to a streamlet like a silver thread, and to afford 
space for its narrow fiinge of oleanders. Tht banks are 
almost sheer precipices of naked limestone, and are here 
and there pierced with the dark openings of caves and grot- 
toes, in some one of which Elijah may have lain concealed. 
It opens into the great valley ; and from its depths issues a 
narrow line of verdure into the white plain ; it gradually 
spreads as it advances, until it mingles, at the distance of a 
mile or more, with the thickets that encompass Riha, the 
modem representative of Jericho.*** 

Into this valley, or a valley like it, Elijah went But let 
no one suppose that he went thither because he was afraid 
of any consequences that might come upon him, for the bold 
message which he had carried in God's name to Ahab. He 
went to Cherith because God sent him thither; and, in 
taking up his abode in his rocky cavern, he was serving his 
Master as faithfiiUy as he was when he entered the palace of 

* Alexander's **Kitto*s Encyclopaedia," vol. i., p. 484. 
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Jezreel to confront the king, or when he stood upon the 
summit of Carmel and put to shame the worshippers of 
BaaL 

Here is a lesson which we may well take to ourselves. In 
this busy, bustling age, we Christians, catching somewhat the 
spirit of the times, are apt to imagine that God can be served 
only by public labour. We talk so much about ** working for 
Christ" among the poor and ignorant and degraded, that 
sometimes, I fear, the sentiment of despondency is awakened 
by our words in the hearts of those who, by some cause or 
other, are for the time unable to exert themselves thus 
publicly in advancing the Redeemer's kingdom. But God 
has different departments of service, and sometimes He may 
send us to a place of solitude, just that we may render to Him 
the homage of quiet waiting and loving patience. Jesus was 
pleasing the Father, and advancing the great work of our 
salvation, as really during His forty days' sojourn in the 
wilderness as when He taught in the Temple courts, or 
preached to the multitude upon the mountain-side. John the 
Baptist was " fulfilling his course" as truly when he was in 
the desert as after he had shown himself unto Israel Paul 
was serving his Divine Master as faithfully when he was in ' 
prison as when, in Ephesus, he taught in the school-room of 
Tyrannus; and so when, in the providence of God, we are 
separated from our fellow-men, either by space or by that 
which is just as thorough an isolater — peculiar personal ex- 
perience — let us not, therefore, imagine that we are not doing 
our Father's will. Not now, indeed, does Jehovah speak to us, 
as here He did to Elijah, and none of us may pretend that he 
has heard the Lord saying to him, " Go here," or " Go there/' 
but yet He leads us as really by His providence as He directed 
Elijah by His word; and when we are laid aside from active 
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usefulness, and consigned to the solitude of a sick chamber, 
let us not fret ourselves with the thought that we are thereby 
disqualified for working for His glory. Our work, then, is 
to be quiet, and to manifest patience under His hand. Into 
such a Cherith valley, all rugged and dreary, God sent John 
Milton when he sealed his eyes in blindness ; yet the poet 
was not thereby led to think that he could do nothing for 
his Lord. Nay, for out of the darkness of his trial he sung, 
like the nightingale, his song of trust and peace— after this 
fashion : — 

** When I consider how my light is spent 
Ere half my days, in this dark world and wide, 
And that one talent which is death to hide, 
Lodged with me useless, though my soul more bent 
To serve therewith my Maker, and present 
My true account, lest He, returning, chide ; 
* Doth God exact day labour, light denied ? ' 
I fondly ask. But Patience, to prevent 
That murmur, soon replies : * God doth not need 
Either man's work, or his own gifts : who best 
Bear His mild yoke, they serve Him best ; His state 
Is kingly ; thousands at His bidding speed. 
And post o'er land and ocean without rest ; 
They also serve who only stand and wait.' " 

Yes, thou son of sanctified genius, we thank thee for the 
words, " They also serve who only stand and wait" Who- 
soever thou art, therefore, whom God has sent into some 
lonely Cherith, take to thyself the comfort of these noble 
lines. Wait ; and as thou waitest, drink of the brook that 
is purling at thy feet ; for though thou canst not do much 
now, thy waiting will discipline thee, and so prepare thee to 
do more hereafter. 

Thus, at least, it was with Elijah here ', iot ^^ xaajj x^^x 
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cut off this period of his history from that by which it was 
succeeded, and we must believe that he was fitted, in a 
large measure, for his after-work by the meditations and 
devotions to which he gave himself in this solitary place. 
It is in secret that God performs His mightiest works. No 
eye has looked into the great laboratory of Nature, wherein 
are mingled those elements that go to produce the effects 
which are constantly appearing; and it is in solitude, away 
from the busy haunts of men, that Jehovah works the 
greatest wonders of His grace. When Jesus sought to open 
a blind man's eyes, He " led him aside from the multitude ;" 
and when, in the instance before us, God conducted Elijah 
to this lonely valley, be sure that He opened His servant's 
eyes to many things which before had been invisible to him. 
We may not err, perhaps, if we affirm of him at this time 
what a living writer has said of the true poet : — 

** He saw through life and death, through good and ill, 
He saw through his own souL 
The marvel of the everlasting will, 
An open scroll. 
Before him lay.'** 

In any case, we may surely declare that, in his long sojourn 
in this rocky retreat, Elijah drank from another stream than 
that which rippled at his feet, even from the river of the 
water of life, that flows from beneath the throne of God. 
He was never alone. Everything around him talked to him 
of God, and God Himself communed with his souL Thus 
was he strengthened and trained for the work that was 
before him ; and if we would ever succeed in doing anything 
great for Christ, we must seek often to be " alone with God." 

• Tennyson. 
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Indeed, if God through us intends to do something signal 
for the glory of His name and the good of our fellows, He will 
somehow contrive to have us for a long while with Himself, 
that He may shape to us distinctly the high ideal which He 
means us to realise. It was thus He did with Moses and 
with Paul, with Elijah and with John ; and thus will He dis- 
cipline for special usefulness those whom He will yet employ. 
Only let us notice this : it is not solitude alone that fits the 
soul for service, but solitude filled and brightened and dis- 
pelled by fellowship with God. The man that is alone with 
himself has, probably, the worst of all companions ; he who 
is alone with God has certainly the best ; and when he joins 
his fellow-men, they see on his very countenance the reflec- 
tion of the glory on which he has so long been looking. 

But let us pass on, to look at the promise which God gave 
to Elijah in connection with the command to proceed to 
Cherith. **And it shall be that thou shalt drink of the 
brook; and I have commanded the ravens to feed thee 
there." The Master whom Elijah served " sendeth no man 
a warfare on his own charges." If He set one out on a pil- 
grimage, He will put a staff into his hand, and will support 
him in the way. If He call one to sufier for His sake, He 
will sustain him by His grace and cheer him by His favour. 
And so in regard to temporal matters as well as spiritual, if 
He require one of His children to do a certain thing. He 
will provide for him those resources which are needed for 
the doing of it Hence, having ordered Elijah to Cherith, 
He promises to provide for his wants. It might be that there 
was no miracle in the continuance of this mountain torrent ; 
and, indeed, it seems clear that there was none, for by-and- 
by it failed; but there was a miracle oi presdenu, in the 
assurance here given to Elijah, inasmuch as it implied, on 
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the part of Him who gave it, foreknowledge that the brook 
would continue to flow long after the others were dried up. 
Nor was this all. The careful observer of the ways of Pro- 
vidence will not fail to note the fact that the stream which 
ran so long was in a hidden retreat where no one would 
think of seeking for the prophet. " Whoso is wise, and will 
observe these things, even they shall understand the loving- 
kindness of the Lord.''* 

But more wonderful is the latter part of the promise : " I 
have commanded the ravens to feed thee there." So won- 
derful, indeed, is this pledge on the part of God to His 
servant that many have staggered at the words, and have 
attempted to bring another, and, to them, less improbable, 
meaning out of them. It happens that the term here trans- 
lated "ravens" is rendered by the word "merchants" in 
Ezekiel xxviL 27, and some have wished to take in this 
sense here. Others, changing the vowels of the Hebrew 
word — ^which, within certain grammatical limits they may 
do, if it be imperatively required, since they are not of any 
higher authority than that of the Masoretes of the fourth 
century — would take the term to be Arabs, or inhabitants of 
a town called Arabah, whose existence and location, how- 
ever, are purely hypothetical. But neither of these opinions 
can be rested in for any length of time by the intelligent 
Bible-student; and it is not without considerable amaze- 
ment that I find one of them advocated by a writer who has 
done so much for the illustration of the Scriptures as Dr. 
Kitto. Still, the term cannot here be understood as " mer- 
chants," since the site of the Cherith must have been far 
removed from the course usually followed by caravans or 
travelling companies. Neither can it mean inhabitants of 

* Psalm cvii. 43. 
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Arabah, since, in accordance with all Hebrew analogy, if 
such people had been intended, they would have been 
called, not "Orebim," as the word is here, but "Arabaim." 

But the most serious objection to all these views remains 
yet to be stated. The great purpose of God in sending 
Elijah to Cherith was to conceal him for the time from 
Ahab and the people of Israel. Now, to provide for him by 
merchants, or by the inhabitants of a town, was to peril that 
concealment. A secret may be safe in the keeping of one or 
two j but when it comes to be known to companies, or the 
people of a city, it is sure to be divulged by some one. Espe- 
cially would it be certain to leak out when, as in this case, 
the personal interest of all the inhabitants of the land seemed 
to be involved in its publication. We can understand the 
stories told in Scottish glens of the shelter given to the 
Covenanters, even by those who did not quite agree with their 
principles ; for though they ran a certain risk thereby, they 
did not directly lose anything by screening them. But here 
the whole nation was suffering from drought and consequent 
famine; and according to the statement of him who 
threatened them in God's name with these calamities, they 
could not be removed until he again gave the word. Hence, 
every inhabitant of the land had a personal interest in dis- 
covering and making known his retreat. To suppose, there- 
fore, that in these circumstances companies of merchants, or 
the dwellers in a certain town, could keep the secret of it 
to themselves, in face of the particular reward offered for the 
prophet's discovery, and the general advantages to be reaped 
from his re-appearance, is to accept that which is to me a 
far greater improbability than that the birds of the air 
brought food to the prophet of the Lord. 

No doubt it is objected that ravens were unclean accord- 
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ing to the law, but we may reply in the words of Dr. Eadie : 
" The law did not prohibit any one from using food that had 
been borne on the back of a camel or horse, both of which 
were unclean for food, according to the law. Now, these 
creatures performed for Elijah the same service that beasts 
of burden did to people in ordinary circumstances. Though 
God says to Elijah, * I have commanded the ravens to feed 
thee,* it is not meant that He would in any way so affect their 
natural disposition that they should bring food, and deposit 
it solely for the prophet's use, but simply that Elijah should 
be fed through their instrumentality; that they, following 
their natural habits, would bring food for their own use, or 
for the support of their young, of which Elijah could easily 
avail himself."* Thus understood, it is far more natural to 
take the word as describing ravens, than to view it as 
implying human agency. Of course, in either case, the hand 
of God would be acknowledged by all parties ; but, in the 
circumstances of the prophet at the time, the agency of birds 
is even more natural than that of men, while, as a learned 
writer in Smith's " Dictionary" says, " There is no escape 
from the plain meaning of the words, occurring as they do in 
a passage otherwise displaying no tinge of the marvellous, or 
from the unanimity of all the Hebrew MSS., and of all the 
ancient versions and Josephus."t 

Such, then, was the promise of the Lord to Elijah : water 
from the brook, and food from the ravens. " Poor enough 
fare," one may say; yet it was superior to that of multitudes 
in Israel, and it was all the prophet needed. " Having food 
and raiment, he had learned therewith to be content" He 
knew the meaning of " enough." Alas ! how few of us do ! 

*Eadie's "Cyclopaedia;" aitide E/i/aA, 
+ Smith's "Dictionary;" Siriicle £ it/a /i. 
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He did not care for hoarding ; but, living a day at a time, 
he was content with a day's food each day. Happy ward of 
Providence ! more to be envied in thy simplicity than the 
wealthy millionaire, with his pistol beneath his pillow ! 

But we are anticipating ; for now we turn to contemplate 
the prophet's obedience to the Divine command. " So he 
went and did according unto the word of the Lord : for he 
went and dwelt by the brook Cherith, that is before Jordan." 
Perhaps there was an effort needed on the part of the prophet 
to carry out this command of God's. Naturally, as I judge, 
he was fond of danger. I have heard a distinguished general 
say that he was never so cool, composed, and self-possessed 
anywhere as he was upon the field of battle ; and that, apart 
from the horrors that were inseparably connected with such a 
scene of strife, there was something in its stimulus and excite- 
ment which he felt to be intensely exhilarating. So I conceive 
it was with Elijah and the great moral struggle in which he 
was engaged. Like the war-horse so magnificently described 
in the Book of Job, "He scented the battle afar off, he mocked 
at fear and was not affrighted, neither turned he back from 
the sword. He saith among the trumpets. Ha ! ha .•"* He 
was in his congenial element when he was in the thick of the 
spiritual conflict which God had commanded him to inaugu- 
rate and carry on ; and so it would be a trial to him to tell 
him to go into seclusion, especially since it might leave him 
open to be misjudged by his fellows. He might have been 
inclined to say with Nehemiah, on a memorable occasion, 
"Should such a man as I flee?"t But God's word must 
not be gainsaid, and so he stood not to ask, " What will they 
say of me in Jezreel and throughout Israel ?" or, " Could not 
I be engaged elsewhere in some active work ? " Neither did 
•Job xxxix. 22-25. + Nehemiah vi. 11. 
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he inquire, in hesitating unbelief, " How will the brook be 
maintained P'* or, " What certainty have I that the ravens will 
feed me ?" or, " How can I prepare the food they bring to 
me ?" He asked no questions. His was not " to make 
reply," his was not " to reason why." God had spoken : that 
was sufficient ; and he went his way up that lonely valley, 
trusting in God as truly as he did when he entered into 
Ahab's presence. Brethren, let us imitate Elijah here ! We 
may not be called to bear witness for God before princes, 
and may have no occasion to clothe ourselves with the 
thunder of His power ; but we may be called, yea, I doubt 
not some of us have often been already called, to go into 
circumstances of privation, and to trust to God's promises 
for our temporal support Let us do so as implicitly as did 
the Tishbite here. Let us rest assured that if we love the 
Lord, and are in circumstances of necessity. He will take care 
of us, and make provision for us. Let us yait on Him in 
earnest prayer for this very thing ; for as we listen to the 
purling of Cherith's brook, and see the heavy flight of the 
raven across the valley with its supply for the prophet, we 
seem to hear again the words of ancient promises : " The 
Lord will provide." " Thy bread shall be given thee, and 
thy water shall be sure." " Trust in the Lord, and do good ; 
so shalt thou dwell in the land, and verily thou shalt be 
fed." " Seek first the kingdom of God and His righteousness, 
and all these things shall be added unto you." For the 
prophet, leaning upon God, was not put to shame. Jehovah 
stood to His word, and '^ the ravens brought him bread and 
flesh in the morning, and bread and flesh in the evening, 
and he drank of the brook." Everything was as God had 
told him. " Hath He said it, and shall He not do it? hath 
He spoken, and shall He not make it good?" "He is 
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faithful who hath promised." But "the Lord God of 
Elijah " liveth yet, and is as faithful to His word as He ever 
was. He will keep His promises in regard to spiritual 
matters ; and when His people are in a land of drought and 
famine, then, in His own Son, he gives them bread and 
flesh to eat, and in His Word there is a perennial foimtain 
from which they may always drink. 

But we must not forget that He is faithful also to His pro- 
mises as to temporal things. We are apt, indeed, to think 
that food and raiment, and other such material blessings, are 
too secular and small to trouble Him with, and so we all too 
seldom tell Him about our temporal difficulties. That is a 
great mistake. He wishes us to be without anxiety. He en- 
courages us to go to Him with every care, and He assures us 
that either He will remove the cause of our perplexity, or 
strengthen us under it, to glorify His name. More frequently 
than we wot of does He supply His people's wants, even yet 
in ways apparently as extraordinary as that by which He pro- 
vided for Elijah. Let me tell you of one or two. The good 
Krummacher, in commenting on this very passage, relates 
the following incident, as one well known to all his hearers :* 
" Who else was it," says he, " but the (jod of Elijah, who, 
only a short time ago, in our neighbourhood, so kindly 
delivered a poor man out of his distress, not, indeed, by a 
raven, but by a poor singing-bird. You are acquainted with 
the circumstance. The man was sitting, early in the morning, 
at his own house-door ; his eyes were red with weeping, and 
his heart cried to heaven, for he was expecting an officer to 
come and distrain him for a small debt. And while sitting 
thus with a heavy heart, a little bird flew through the street, 
fluttering up and down, as if in distress, until at length, quick 
* Krammacher*s " Elijah the Tishbite," on this passage. 
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as an arrow, it darted over the good man's head into his 
cottage, and perched itself on an empty cupboard. The 
good man, who little imagined who had sent him the bird, 
closed the door, caught the bird, and placed it in a cage, 
where it immediately began to sing very sweetly; and it 
seemed to the man as if it were the tune of a favourite hymn, 
* Fear thou not when darkness reigns / and as he listened to 
it, he foimd it soothe and comfort his mind. Suddenly some 
one knocked at the door. *Ah! it is the officer,' thought 
the man, and was sore afraid. But no ; it was the servant 
of a respectable lady, who said that the neighbours had seen 
a bird fly into his house, and she wished to know if he had 
caught it. * Oh yes !' answered the man, * and here it is ;' 
and the bird was carried away. A few minutes after the 
servant came again. * You have done my mistress a great 
service,' said he. *She sets a high value upon the bird, 
which had escaped from her. She is much obliged to you, 
and requests you to accept this trifle, with her thanks.' The 
poor man received it thankfully, and it proved to be neither 
more nor less than the sum he owed. So, when the officer 
came, he said, * Here is the amount of the debt Now leave 
me in peace, for God has sent it me.' " 

Take this other, which is intimately associated with the 
history of a beautiful German hymn : — ^About two years 
after the close of the Thirty Years' War in Germany, George 
Neumarck lived in a poor street in Hamburg. Obtaining a 
precarious livelihood by playing on the violoncello, after a 
while he fell sick, and was unable to go his usual rounds. 
As this was his only means of support, he was soon reduced 
to great straits, and was compelled to part witli his instru- 
ment to a Jew, who, with characteristic sharpness, lent him 
on it a sum much below its value for two weeks, after which, 
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if it were not redeemed, it was to be forfeited. As he gave 
it up, he looked lovingly at it, and tearfully asked the Jew if 
he might play one more tune upon it. " You don't know," 
he said, "how hard it is to part with it For ten years it has 
been my companion ; if I had nothing else, I had it ; and 
it spoke to me and sung back to me. Of all the sad hearts 
that have left your door, there has been none so sad as 
mine." His voice grew thick , then, pausing for a moment, 
he seized the instrument and commenced a tune so 
exquisitely soft that even the Jew listened, in spite of him- 
self. A few more strains, and he sung, to his own melody, 
two stanzas of his own hymn, *' Life is weary ; Saviour, take 
me." Suddenly the key changed; a few bars, and the 
melody poured forth itself anew, and his face lighted up 
with a smile as he sung, "Yet who knows the cross is 
precious." Then, laying down the instrument, he said, " As 
God will, I am still," and rushed from the shop. Going 
out into the darkness, he stumbled against a stranger, who 
seemed to have been listening at the door, and who said to 
him, " Could you tell me where I could obtain a copy of 
that song? I would willingly give a florin for it" "My 
good friend," said Neumarck, " I will give it you without the 
florin." The stranger was valet to the Swedish ambassador, 
and to him the poet told the story of his trials. He, in his 
turn, told his master, who, being in want of a private secre- 
tary, engaged Neumarck at once, and so his troubles ended. 
But with his first money he redeemed his instrument, and, 
on obtaining it, he called his landlady and his friends and 
neighbours, to hear him play on it again. Soon his room 
was filled, and he sung to his own accompaniment, his own 
sweet hymn, of which this is one stanza : 
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** Leave God to order all thy ways, 

And liope in Hinii whatever betide ; 
Thou*lt find Him in the evil days, 

Thine all-sufficient strength and guide. 
"Who trusts in God's unchanging love 
Builds on the rock that naught can move.''* 

But what need I more ? If it were lawful for me to bring 
out narratives which I have received in confidence from 
some whom I have visited in their distress, I could unfold 
illustrations, equally striking, of the great truth that God 
careth even for His people's temporal wants. So let our 
parting word for this evening be, "Trust in the Lord, and 
do good ; so shalt thou dwell in tlie land, and verily thou 
shalt be fed." 

* See "Lives and Deeds Worth Knowing About," by Rev. W. F. 
Stevenson, p. 132; also "Evenings with the Sacred Poets," by 
Frederick Saunders, pp. 177-179. 
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"And Elijah said unto her, Fear not 5 go and do as thou hast said: 
but make me thereof a little cake first, and bring it unto me, and after 
make for thee and for thy son : For thus saith the Lord God of Israel, 
The barrel of meal shall not waste, neither shall the cruse of oil fail, 
until the day that the Lord sendeth rain upon the earth. And she went 
and did according to the saying of Elijah : and she, and he, and her 
house, did eat many days. And the barrel of meal wasted not, neither 
did the cruse of oil fail, according to the word of the Lord, which 
he spake by Elijah. — i Kings xvii. 13-16. 



III. 

THE BARREL AND THE CRUSE, 

I Kings xvii. 7-16. 

HO W long Elijah dwelt in the valley of the Cherith we 
are not precisely informed ; for the phrase " after a 
while," even if we adopt the more literal rendering in the 
margin, " at the end of days," is quite indefinite, and furnishes 
no data on which we can found any opinion. We may, per- 
haps, conjecture that he remained in his retreat for a period 
not shorter than four or five months, and not longer than a 
year ; and in any case, during the later portion of his sojourn, 
his faith must have been put to a very severe test, " for the 
brook began to fail." Each day, therefore, he would mark 
that the waters had receded, and laid bare another portion 
of the shingly channel over which they flowed, until at length 
he might require to make little artificial pools, into which, 
after a time, a proper supply might percolate. In such cir- 
cumstances, if his faith had not been securely fixed in God, 
his heart might have failed just as the brook declined ; and 
even with his strong confidence in Jehovah, the receding 
rivulet must have had a saddening influence upon his spirit 
Sight does and must affect us more or less, so long as we are 
in the body, and sight here must have done much to depress 
Elijah. He was like one immured in that terrible dungeon 
which the cruelty of the Inquisition devised, and which gra- 
dually, day by day, narrowed in upon its victim, crushing him 
at last in its fatal embrace. He was like the man whom 
John Foster has so graphically described in one of his 

D 
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lectures, who had only a certain supply of water in a cistern, 
and who, each time he took a draught therefrom, felt that he 
was lessening the resources of his life. Here was the brook 
drying up, until there was nothing left but a little rippling 
thread. What was he to do when it should be entirely gone ? 
It is impossible to conceive that this question would not 
force itself into his thoughts, and, ever as it came, there would 
be a fight between faith and sight. Nor let any one suppose 
that the ordeal was not severe, for, as John Kitto has well 
remarked, " It is such slow processes that try faith most of 
alL Many possess the faith for sudden great heroic deeds, 
for one who can maintain his faith unshaken in the midst of 
Buch slow trials as this.*** But Elijah stood the test. God 
had sent him to Cherith ; and until God sent him elsewhere, 
he woiild remain there, sure that he would somehow be sup- 
ported. Be it that the brook failed, was not God still his 
God? and could not He provide for him as easily without the 
brook as with it 1 So he would stay till God should bid him 
thence. This is the highest form of obedience — to remain 
at our post, even though we may be unable to see why we 
are kept there, and may have to endure considerable hard- 
ship while we continue there. It is told of General 
Havelock's son, that one day his father, having some 
business to do in the neighbourhood, left him on London 
Bridge, and bid him await his return there. Having finished 
his business, which required longer time than he had calcu- 
lated, the general remembered another engagement for 
which he was then due, and, forgetting his son, pushed on 
to keep his appointment. Thus it was with him all through 
the afternoon, and he reached his home about eight o'clock 
in the evening. As he was putting on his slippers, his wife 

* ** Daily Bible Illustrations," vol. iv., p. 241. 
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said to him, "Where's Harry?" "Dear me!" said he, 
" I quite forgot ; he is on London Bridge, and has been 
there for the last eight hours. I must go and relieve him." 
So, putting on his boots again, he hastened to the bridge, 
and there he found his son pacing to and fro, like a 
sentinel, along its pavement. Now, why is it that we 
admire such conduct as that of the young soldier in such 
a case? Why is it that our hearts thrill, and our eyes 
moisten, as we read Mrs. Hemans's well-known lines on 
the noble Casabianca ? Is it not because we see in them 
both the highest form of obedience — that which can wait 
through suffering, and, it may be, also through death, at the 
post of duty, even if there be no clear comprehension of the 
reason why such delay is required ? Now, it was quite similar 
with Elijah here. God had spoken; and till God should 
speak again, he would abide where he was, no matter though 
the brook was failing. The Israelites in the desert moved 
when the pillar of cloud moved and went before them ; and 
when it rested, they rested. To Elijah's view, the cloud was 
still resting in the valley of the Cherith, and not until it 
rose ai)d led him elsewhere would he leave his lonely cave. 

At length, however, the word of the Lord came to him, and 
came in such a form as to furnish a new trial to his faith ; 
for it said, " Arise, get thee to Zarephath, which belongeth to 
Zidon, and dwell there : behold, I have commanded a widow 
woman there to sustain thee." Now, obedience to this com- 
mand required that he should cross the entire tract of Israel 
lying between Jordan and the coast of the Mediterranean 
Sea ; that he should go to the territory of Ethbaal, the idola- 
trous father of the vindictive Jezebel; and that even there he 
should be cast upon the support of a woman, whose natural 
bread-winner and protector had been stricken from her side. 
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It did not seem a very inviting prospect; but it was God 
that gave him the command, and so " he arose and went to 
Zarephath." We have no account of his journeying across 
the country. Probably they were performed at night, when 
he could hope to keep himself hidden from the people's 
view ; certainly, they were done in secret ; and so far from 
thrusting himself into the busy haunts of men, he would 
seek the solitude of the most hidden paths. 

The town of Zarephath was situated on the seacoast, be- 
tween Tyre and Zidon, but rather nearer the latter than the 
former. Its modem representative is Surafend, which seems, 
however, according to Dr. Thomson,* to have been built 
after the twelfth century, since at the time of the Crusaders 
the city stood upon the shore. Dean Stanleyt thus writes 
regarding it: "The identity of Surafend with Sarepta is 
unquestioned. It is a village seated aloft on the top and 
side of one of the hills, the long lines of which skirt the 
plain of Phoenicia, conspicuous from afar by the white domes 
of its many tombs of Mussulman saints. It throws no light 
on the story of Elijah, beyond the emphasis imparted to his 
visit by the complete separation of the situation from the 
Israelite territory on the other side of the hills." 

The fact that the prophet was sent out of the land of 
Israel has thus been commented on by our Lord, in His 
address in the. synagogue at Nazareth: "I tell you of a 
truth, many widows were in Israel in the days of Elias, when 
the heaven was shut up three years and six months ; but 
unto none of them was Elias sent, save into Sarepta, a city 
of Sidon, unto a woman that was a widow. "J Now, it has 

* "The Land and the Book," p. i6i. 
+ ** Sinai and Palestine," p. 271. 

* Luke iv. 25, 26. 
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been usual with many to look upon this as an illustration of 
the divine sovereignty, and, of course, I readily admit that 
God has a right to do as He pleases in the government of 
the world, and in the dispensation of His grace. I admit, 
also, that there are many of His actions for which, though 
we are sure that He has Himself good reason, we can give no 
account but this, " Even so. Father, for so it seemeth good 
in Thy sight." But this of sending Elijah to Zarephath is 
not one of these ; and the Saviour, in the discourse from 
which I have quoted, very clearly, as it seems to me, unfolds 
the reason of the divine procedure in the matter. You 
observe He is illustrating the proverb that " A prophet is not 
accepted in his own country."* Let us look, therefore, at 
the whole history in the light of these words. Israel had 
cast off allegiance to God. There were still a few, indeed, 
who had never bowed the knee to Baal, but the vast 
majority of the people had broken the divine covenant. 
They would have none of God, or of His prophet. There- 
fore God, when He had the special blessing of deliverance 
in time of famine to confer, would not bestow it upon any 
of them. He would give it to a Zidonian widow, to teach 
the Israelites of that day that, if they forsook God, He would 
forsake them, and to forewarn the Jews of after-generations 
that if they rejected the mercy of God, He would pass them 
by, and give salvation to the Gentiles. Now, the point of 
the reference made to this incident by Jesus lies in this : 
the men of Nazareth rejected Him ; they said, " Is not this 
Joseph's son?" and He, recalling the two memorable 
passages in the history of Elijah and Elisha, plainly indicates 
that for theu: rejection they would be passed by, and that 
the blessing which they had despised would be handed over, 

* Luke iv. 24. 
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first, to Other portions of Israel, and then to the Gentiles ; 
and it was their perception of this that so enraged the men 
of Nazareth that they took the Lord, and led Him " to the 
brow of the hill whereon their city was built, that they 
might cast Him down headlong."* 

Thus the mission of Elijah to Zarephath was not merely 
an act of punishment to the Israelites of his day, because 
they had rejected God, but it was a historical prophecy of 
the calling of the Gentiles consequent upon the rejection of 
the Gospel by the Jews, and the rejection of the Jews by the 
Lord. It is a solemn thing to undervalue either the Gospel 
or its messengers. The Gospel shall not cease to bless, and 
the messengers shall not cease to proclaim it ; but the bless- 
ing shall descend on other lands, and the message shall be 
proclaimed in other ears. Therefore, if we would not forfeit 
the high privileges which God has conferred upon us, it 
becomes us to value and improve them to the uttermost. 

If it be asked, again, why, of all the inhabitants of Zare- 
phath, Elijah was sent to a poor widow, then I answer 
that, had he gone to some of the great ones of the place, 
he could not so readily have kept himself concealed from 
the knowledge of the authorities of the land ; while, again, 
it was the design of God that he should sojourn with some 
one whom he could benefit, and for whose sake the divine' 
power might be signally manifested. Nor is this all. There 
might be some feeling after the Lord of Israel in the heart 
of the poor woman herself; for she says to Elijah, "The 
Lord thy God," and she seems to have had faith enough to 
grasp at once the promise which the prophet repeated in His 
name. I know not, indeed, that she was a real heart- 
worshipper of the true God, but these things seem to indicate 

* Luke iv. 29. 
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that her face was in the right direction; and so, on the 
principle of the promise that " to him that hath shall more 
be given," this poor woman, who had so much knowledge of 
Jehovah, was to get more. Just as to Cornelius, the devout 
man, Peter was sent to help him on to Christianity, so, 
perhaps, to this woman Elijah was sent to perfect her in the 
knowledge of Jehovah. God says, " I have commanded a 
widow woman there to sustain thee." This does not mean 
that the word of the Lord came to her as it did to Elijah 
himself, but simply, as we explained a similar mode of speech 
in the case of the ravens, that God would sustain the prophet 
through her instrumentality. In the course of divine provi- 
dence Elijah would be supported by a widow in Zarephath. 
But how was he to know to which of all the widows of the 
city he was sent ? It does not appear that any information 
was given him on this point until he reached the gates of the 
town; but as he aproached the entrance into the city, he 
saw a woman gathering sticks, and (guided, as I doubt not, 
by the suggestion of the Holy Spirit) he made up to her, and 
asked if she would kindly " fetch him a little water in a 
vessel, that he might drink." He had walked probably a long 
way ; it was a time of drought, and he was exhausted with 
his journey. It was natural, therefore, that he should make 
such a request. But water was a scarce commodity just then, 
and the woman might have been excused by many if she had 
declined to comply with the wishes of a stranger. Still she 
went to do as he had asked ; but, while she was going, he 
called after her and said, " Bring me, I pray thee, a morsel 
of bread in thine hand." This, however, seemed almost more 
than she could bear ; so she made reply, revealing a terrible 
depth of distress by her words : " As the Lord thy God liveth, 
I have not a cake, but a handful of meal in a banel, and a 
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little oil in a cruse : and, behold, I am gathering two sticks 
that I may go in and dress it for me and my son, that we 
may eat it and die.'* Here, indeed, is extremity of misery. 
" Surely," might the prophet have said, " this is not she to 
whom I am sent f but he did not say that. He saw in her 
the very person for whose deliverance he had so, opportunely 
come. So he said to her, " Fear not ; go and do as thou 
hast said : but make me thereof a little cake first, and bring it 
unto me, and after that make for thee and for thy son. For 
thus saith the Lord God of Israel, The barrel of meal shall not 
waste, neither shall the cruse of oil fail, until the day that 
the Lord sendeth rain upon the earth." " Make me there- 
of a little cake first." As the woman heard these words she 
might be disposed to say, " Well, you are amazingly cool ! 
Here have I left only a meal for myself and my son ; and 
you, an entire stranger to us both, have the face to ask that 
I should make a cake for you before I do anything for our- 
selves." Truly Bishop Hall is right when he says, " Some 
sharp dame would have taken up the prophet, and have sent 
him away with an empty repulse : * Bold Israelite, there is 
no reason in this request. Wert thou a friend or a brother 
even, with what face couldst thou require to pull my last bite 
out of my mouth.' "* But the promise with which the prophet 
closed his petition wiped out any apparent impertinence 
in the supplication itself. It was a matter of reciprocity. 
Elijah said, virtually, " If you make me this cake according 
to my entreaty, God will give you all through this terrible 
drought the material to make as many cakes as you need." 
And, believing in God's ability and willingness to keep His 
promise, she closed at once with the prophet's offer, and 

* ** Contemplations on the Historical Passages of the Old and New 
Testaments," by the Right Rev. Joseph Hall, D.D., p. 281. 
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went and did as he had said. And God kept liis word ; 
for " the barrel of meal wasted not, neither did the cruse of 
oil fail, according to the word of the Lord, which He spake 
by Elijah." 

Now here let us pause, and glean for ourselves a few 
lessons from this touching narrative. 

The first thing that strikes us is the minuteness of God's 
daily providence. We knew before that God cares for all 
things, and especially for His own children, but having read 
attentively over this portion of His Word, and having studied 
it in all its bearings, we see that truth set in a clearer light 
than we commonly behold it. The Redeemer Himself has 
said that " a sparrow cannot fall to the ground without our 
Father;" but, somehow, as we read His words, the very 
magnitude of the truth which they convey staggers our 
intellects ; and it is only when we have it exemplified in a 
case like that before us, that we thoroughly understand all 
that it implies. Behold at what subtle points, all unknown to 
ourselves, our histories touch each other ; and how, by the 
prearrangements of God's care, He works out His purpose of 
mercy, even through the agency of our own free-wills ! This 
woman had no thought of meeting God's prophet at the 
gate of Zarephath. She went out with a sad heart to gather 
fuel for her last meal, and, lol she meets one who was 
destined to turn her mourning into gladness. Nor is this a 
solitary instance. The woman of Samaria, going out for her 
daily supply of water, meets tnc Lord, who bestows upon her 
salvation. The two disciples go to find a place wherein to eat 
the passover, and they meet a man with a pitcher of water, 
whose only thought was to take home that which was needed 
for his family's wants. A similar thing happened when 
other two went for the colt whereon Jesus rode into Jerusalem. 
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Lydia finds her way to the Jewish place of prayer by the 
river-side in the outskirts of Philippi, thinking, no doubt, of 
the God of Israel, and the privileges of the people of His 
choice, and, lo ! Paul is there, and listening to his word, she 
is converted to the Lord. But this minute providence is 
not confined to the ages of which we read in Holy Writ. It 
is the same still. Scofidng men call its manifestations mere 
coincidences ; but it is as true now as it ever was, that God 
is in all, and over all, and through all things. He is '^ not 
far from every one of us." He is on every side of us. His 
providence encircles us with His protection, and guides us 
by His wisdom, albeit at the moment we feel only that we 
are doing according to our choice. What a comfort there is 
in the assurances that God is with us and that God is for us, 
so that each of us can sing with David, " I am poor and 
needy, yet the Lord thinketh upon me" ! 

But, in the second place, we learn here that, no matter 
how small our resources may be, we can still do something 
for God, if we have but the will. This poor woman could 
scarcely have been in more destitute circumstances. She 
was at the point of starvation, and yet, by her unselfish liber- 
ality with what she had, she was honoured of God to sustain 
His prophet for, perhaps, two years. But have we not seen 
similar things often in the history of God and of His Church ? 
No matter how feeble the instrument we use, when God is 
behind it He can make it mighty. An ox-goad in the hand 
of Shamgar; a bone in the hand of Samson; lamps, pitchers, 
and trumpets in the hands of Gideon's three hundred; a 
sling and a stone in the hand of David, have all done great 
things in overthrowing God's enemies. A few loaves and 
fishes put by a lad into the Saviour's hand have fed thousands 
on the mountain- side. And it is so still. I read some 
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jrears ago, in the Sunday Magazine, of a common milkman, 
who, out of his own earnings, bought a house, in which he 
sustained and educated and trained to some useful trade a 
dozen orphans picked off the streets of London. He began 
with the little that he had, and God opened up his way 
before him to that, for him, great result. Let no one, there- 
fore, be discouraged, or say that he can do nothing. A few 
drops of water rightly utilized by the hydraulic crane may 
lift the heaviest weights, and the scantiest resources, if there 
be but faith and resolution, may work wonders in the world. 
Admirably here has MacDuff remarked : " It is worthy of 
note that this power of littles is specially illustrated in Holy 
Writ in connection with two widows, the one in the Old Tes- 
tament, and the other in the New. The widow of Sarepta 
giving the last handful in her drained barrel ; the widow at 
the Temple treasury casting in her two mites. Never let 
any one say, 'I am of no use in the world ; I can do no 
good ; I can exercise no influence. God has clipped my 
wings. I am like a chained bird. I would soar, but I can- 
not — this cage of poverty and sickness so keeps me shut up 
from the elements of society, activity, and usefulness.'"* 
Ah ! no. When God has no more for us to do here. He 
will take us hence ; but so long as He keeps us on earth. 
He has work for us, no matter how scanty our resources, or 
how feeble our power. Nay, if we only view it rightly, our 
weakness will be our strength, so that, like Paul, we shall 
say, " When I am weak, then am I strong.'* 

We may learn here, thirdly, that our doings for God should 

go before our devotion to ourselves. The world's maxim is, 

" Take care of yourself first ; " the Christian principle is to 

merge self in Christ God requires the first-fruits. It will 

♦ "The Prophet of Fire," by J. R. MacDuflf, D.D.,p. 61. 
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not do merely to serve ourselves and give the surplus to 
Him. We must serve Him, and help His servants, and 
advance His cause, even if we should be required, like this 
woman here, to eat a smaller cake ourselves, and to give a 
smaller portion to our families. There is no faith in giving 
to God only what we can spare after we have served our- 
selves. Faith will, like the poor widow at tlie treasury, give 
all, if need be, to God, and look to Him for a supply. The 
dying Sidney caused the water which was brought for him 
to be given to a soldier who seemed to need it more than 
he. There was the true spirit of Christ, who yielded up 
Himself that sinners thereby might be saved. Selfishness is 
the essence of sin. Love is the essence of salvation. The 
haughty Cain stands by and says, "Am I my brother's 
keeper?" The meek follower of the Lord Jesus will share 
his last comfort with his brethren in wretchedness and want. 
This is a hard thing to the men of the world ; but when once 
we thoroughly understand and appreciate what Jesus has 
done for us, it becomes easy. 

We may learn, fourthly, that in giving thus to God we are 
taking the surest means to get more from Him. He will be 
no man's debtor ; and what He gets from us, through His 
children, He repays again with an abundant increase. This 
woman gave one meal to the prophet, and God sustained 
her for two years. Christ gave Himself for sinners, and, lo! 
God has exalted Him to the throne of mediatorial dominion, 
and is even now satisfying His heart by letting Him see of 
" the travail of His soul." This is ever the divine law : we 
get by giving. We must sow if we would reap ; we must 
open our hearts in love to others, if we would have God's 
love shed abroad in our own souls. It will not do, however, 
for us to have regard to the reward. We are to " do good 
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and lend, looking for nothing again ;" and then it is that 
our reward shall be great, and '* we shall be the children of 
the Highest." 

Nor is it only in the giving of supplies for the bodies of 
men that this principle holds good. It is as true of the 
labours which we engage in for their spiritual benefit " He 
that watereth others shall be watered also himself." Hence 
when we find our piety at a low ebb, or our happiness 
diminishing, the way to increase it is to go and try to make 
others better and more joyous. Very beautifully has this 
lesson been sung for u^ by the author of " The Schonberg- 
cotta Family *' m these lines — 

* * Is thy cruse of comfort failing ? Rise and share it with another, 
And through all the years of famine it shall serve thee and thy brother. 
Love divine will fill thy store-house, or thy handful still renew; 
Scanty fare for one will often make a royal feast for two. 

** For the heart grows rich in giving; all its wealth is living grain; 
Seeds which mildew in the gamer, scattered, fill with gold the plain. 
Is thy burden hard and heavy ? Do thy steps drag wearily ? 
Help to bear thy brother's burden; God will bear both it and thee. 

"Numb and weary on the mountains, wouldst thou sleep amidst the 

snow? 
Chafe that frozen form beside thee, and together both shall glow. 
Art thou stricken in life's battle ? Many wounded round thee moan: 
Lavish on their wounds thy balsam, and that balm shall heal thine own. 

** Is the heart a well left empty? None but God its void can fill; 
Nothing but a ceaseless fountain can its ceaseless longings still. 
Is the heart a living power ? Self-entwined, its strength sinks low; 
It can only live in loving, and by serving love will grow."* 

We may learn, fifthly, that God's doings for us are often 
delayed till the very last, to teach us that, when relief comes, 

* "The Women of the Gospels, and other Poems," by the author of 
** Chronicles of the Schonberg-cotta Family," p. i8i. 
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it comes from Him. Not till the brook was quite dried up 
did Jehovah make provision for Elijah ; and the widow was 
preparing her last meal when Elijah came, an apparent 
burden to her, but yet a real helper. " Man's extremity is 
God's opportunity." It is not till things " are at the worst" 
that they ** begin to mend." Thus even the world's proverb 
recognizes this principle of the divine procedure. It was in 
the fourth watch of the night, when they were worn out by 
their long toil in rowing, that Jesus came walking over the 
sea to his disciples' assistance. It was after Lazarus had 
been buried that the Lord came to help his friends at Bethany; 
and though Jairus cried, " Come down, ere my child die," He 
let the child expire before He went. Let us not despair, 
therefore, no matter how dark may be the outlook. " In the 
mount the Lord will provide," and at the very moment of 
sacrifice a ram will be substituted for our Isaac. It were a 
sad thing to be in perplexity with no God to fall back upon ; 
but while we have Him saying to us, "I am thy God," all is 
well. The deepest agony is not that of the Christian when 
he is in extremity, for he knows that God is as omnipotent 
then as ever, and will take care of him ; but, oh ! it is sad, 
ineffably sad, when a man has nothing but earthly things to 
sustain him. The day will come when for him, too, the brook 
will fail, and the barrel become empty ; and what shall he 
do then without a God ? Let the godless before me ponder 
well the question. 

I cannot conclude without directing attention here to 
God's care for the widow. He might have sent Elijah to 
some other poor household ; but He chose a widow, to re- 
mind us, among other things, of His tenderness for those who 
have been thus bereaved. He is the Judge of the widows. 
He takes them under His peculiar care. These are His 



THE BARREL AND THE CRUSE. 6$ 

precepts to His ancient people : " Ye shall not afflict any 
widow, or fatherless child. If thou afflict them in any wise, 
and they cry at all unto Me, I will surely hear their cry."* 
He commanded that sheaves should be left for them upon 
the harvest-field, and gleanings from the olive-trees and from 
the vintage were to be reserved for them.f Go read anew 
the story of Naomi and Ruth, two widows in one home. 
Ponder well the teachings of this history which has been 
to-night before us. Think why, of all bereaved ones, Jesus 
chose to raise the son of the widow of Nain, and then say 
if we are not thereby taught to deal kindly with those who 
have been left to the dreariest loneliness the earth can know. 
And you, ye solitary ones, whom God has thus bereft of your 
beloved companions and protectors, hear ye not again 
to-night these words of promise, intensified by the story of 
my text ? — " Leave thy fatherless children. I will preserve 
them alive, and let thy widows trust in Me." 

* Exodus xxil 22, 23. + Deuteronomy xxiv. 19-21. 
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" And it came to pass after these things, that the son of the woman, 
the mistress of the house, fell sick ; and his sickness was so sore, that 
there was no breath left in him. . . . And Elijah cried unto the 
Lord, and the Lord heard the voice of Elijah ; and the soul of the 
child came into him again, and he revived." — I KINGS xvii. 17, 
20, 22. 



IV. 

DEATH AND RESURRECTION, 
I Kings xvii. 17-24. 

ELIJAH must have sojourned with the widow of Zare- 
phath for two years, during which he and his hostess 
were provided for by what seems to have been a regularly 
recurring miracle. The meal in the barrel was always just 
on the point of being exhausted ; and the oil in the cruse 
was always just on the point of failing. Yet neither ever 
entirely gave out. There was never at any time in the house 
a store of either ; yet as each new day dawned, the woman 
discovered that she had still enough for that day's necessity. 
Thus while she and her guest had always a sufficiency, they 
were at the same time always kept on the very confines of 
want ; and so they were preserved from either sinking into 
despair or rising into presumption. God wished them both 
to depend directly and immediately upon Himself, and there- 
fore He allowed no reserve to accumulate in their hands lest 
they should confide in that, rather than in Him. He gave 
them " day by day their daily bread." And though now such 
miracles as that performed for the widow are no longer 
wrought by Him, we must neither forget nor despise the one 
great, constant miracle of His providence by which His 
universe is sustained and His people upheld. Is there not, 
in this regard, still too much ground for the appeal of the 
Christian poet when he says : — 

*• What prodigies can power divine perform 
More grand than it produces year by year, 
And all in sight of inattentive man ? 
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Familiar with the eflfect, we slight the cause, 

And, in the constancy of nature's course, 

The regular return of genial months. 

And renovation of a faded world, 

See naught to wonder at. Should God again, 

As once in Gibeon, interrupt the race 

Of the undeviating and punctual sun, 

How would the world admire ! But speak it less 

An agency divine, to make him know 

His moment when to sink and when to rise. 

Age after age, than to arrest his course? 

All we behold is miracle, but, seen so duly. 

All is miracle in vain. " * 

This witness is true. The hand that supplied our wants this 
morning is the same as that which provided for the widow 
of Zarephath and her exile guest ; yet how little gratitude 
do we feel for this regularly recurring kindness from the 
Lord, as compared with that which would thrill our souls if 
some miracle were wrought for our behoof! Let us never 
forget, however, that what men call natural and what they 
call supernatural are both alike from God : only the natural 
represents His constant operations, the supernatural His 
occasional variations from His common plan. For the one, 
therefore, as really as for the other, He deserves, and should 
receive, our loving thanks. 

How Elijah was occupied during his sojourn at Zarephath 
does not appear ; but the fact that he was, as it were, under 
hiding from Ahab, renders it, in a manner, certain that he 
was not engaged in any public effort for the spiritual benefit 
of the people of the place. Hence his attention must have 
been given almost exclusively to the duties of the closet and 
of the home. Much of his time would doubtless be given to 
devotional retirement ; but he would also take the liveliest 

* Cowper's "Task," book iu 
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interest in his hostess and her son. His life before them 
would be a constant sermon, preaching to them of holiness 
and peace and cheerfulness, and communion with God ; and 
it is likely that, in his conversation with the widow, he would 
seek to instruct her in the knowledge of Jehovah, whose per- 
sonal existence, almighty power, and sovereign mercy, were 
all so vividly made manifest in the miracle by which they 
were supported. I cannot help thinking, however, that the 
brightest feature of Elijah's life at Zarephath would be his 
companionship with the widow's son. We are not informed, 
indeed, what the age of this child was ; but we think, from 
certain expressions in the narrative, such as those which 
speak of him as being in his mother's bosom, and as lifted 
by Elijah and carried up to his chamber, that he must have 
been very young. Now, knowing how interesting the prattle 
of an intelligent little boy is, and how much there is, even in 
the questions which he is continually asking, that tends both 
to instruct and to amuse an older mind, I feel certain that 
this child must have been a continuous source of delight to 
the prophet ; for it is a common thing for those with stem 
natures like his to have a soft and tender enjoyment in 
domestic life, and in fellowship with the young. The rock 
which on its seaward side stands abrupt, perpendicular, and 
bare, ready to meet and to repel all the assaults of ocean, 
does, on its landward side, hold out its arms to the soil, and 
carries on its bosom the soft moss, the beautiful lichen, or 
the blooming flower ; so the reformer who, before kings and 
emperors and princes, stands unbending and unabashed, 
does yet at home open his heart to all the tender affections 
of the family, and delights especially in children. What can 
be more charming in its playful abandon^ its happy cheerful- 
ness, its childish love of sport, than the home-life of Martin 
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Luther ? And they who know only the determined attitude 
of Knox before Queen Mary will hardly be prepared to find 
that in his home he was genial, and fond of pleasantry.* So, 
I think, we shall do Elijah injustice if we regard him as all 
rugged, hard, and cold. There were fountains of love within 
him deep and fresh, and I picture him to myself at Zare- 
phath with this little boy between his knees or in his arms ; 
now amusing him and instructing him at one and the same 
time with the rehearsal of some old Hebrew story ; and now, 
again, in his turn, amused and instructed by the queer com- 
ments which the child made upon them, and the suggestive 
questions which he asked regarding them. Of course, it is 
a fancy; but I like to portray to myself the Tishbite, with 
his hairy garment and his stem aspect, fondling this widow's 
son, and telling him some one of those beautiful histories 
which have been the special favourites of children in every 
age and in every land. And if, as Eastern tradition declares 
— ^not very trustworthily, I admit — this boy grew up to become 
the prophet Jonah,t I can see how these early years must 
have been among the happiest and most profitable of his 
life ; and in any case, whatever his after history, the stories 
of Joseph, and Moses, and Samuel, and David must have 
been doubly dear to him from their association with Elijah, 
from whose lips he had first heard them. 

But in the midst of all this enjoyment, a terrible trial, 
severe in itself, yet rendered intensely more so from its un- 
expectedness, fell upon him and his hostess. " It came to 
pass, after these things, that the son of the woman, the mis- 
tress of the house, fell sick, and his sickness was so sore that 
there was no breath left in him ;" that is to say, he suddenly 

* See M*Crie*s "Life of Knox," period viii. 
+ Stanley's ** Jewish Church," vol. ii., p. 299. 
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sickened and died; for there is no foundation whatever for 
the idea — ^which I am surprised to find countenanced by 
such a commentator as Lange — that he merely swooned. 
Death is always a sad thing, but there were here some 
peculiar elements of sorrow. It was the death of a child. 
We expect the old to die ; but our hearts cling tenderly to 
the young, while we almost refuse to contemplate the possi- 
bility of their being taken from us. Their winning ways, 
their unsophisticated simplicity, their undisguised affection, 
and their childish prattle endear them to our souls ; and, 
untaught by the experience of others, we will look forward 
to the time when they shall grow up to help us in the busi- 
ness of life, and sustain us in our old age. But their death 
dashes these hopes to the ground, and robs us of the happi- 
ness which we so highly prized. Hence, even though we 
have the perfect assurance of their eternal salvation, we 
cannot but be filled with sadness by their removal. The 
very silence of our dwelling becomes oppressive to us ; and 
wherever we turn our eyes we meet some little plaything or 
some tiny shoe that is indissolubly associated with the hap- 
piness of the past, so that we cry out in anguish : 

"Dear as remembered kisses after death, 
And sweet as those by hopeless fancy feigned 
On lips that are for others; deep as love, 
Deep as first love, and wild with all regret, 
O Death in Life — the days that are no more !"* 

But this boy thus unexpectedly removed was, so far as 
appears, an only child. When this woman's husband died 
we may suppose that her son did something, even by his 
very weakness, to reconcile her to her sorrow, and that as she 
clasped hini to her bosom, she would say, " Sweet, my child, 

♦ Tennjrson's "Princess.** 
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V\l live for thee ;" but now she is a/onf. There is no other 
Httle one to stand by her knee, and draw her thoughts away 
from herself, and solace her by those nameless and inde- 
scribable attentions by which a child can endear itself to a 
parent. Bereavement, indeed, is always painful ; and even 
in a family of patriarchal size, the absence of one will make 
a blank which every member of the household will feel. Yet 
while others are left, there are duties to be performed, and 
plans to be forecast ; and these will not allow us to sit down 
and nurse our grief. But there was no such mitigating 
circumstances in this woman's condition, for she had no other 
child ; and this new sorrow would have additional bitterness, 
because it opened up the old wound of her husband's death, 
and made it bleed afresh. 

Besides, there were certain other considerations which 
gave an aspect of mystery to this dispensation. Some time 
before she had looked death in the face, and was in a manner 
prepared to meet it. When Elijah first came to her, and 
made that singular request to her for bread, she had no 
other thought than that, after eating their last meal, she and 
her son would die; and, so far as appears, she was then 
stoically reconciled to her fate. But since then God had been 
miraculously providing for her, day by day, and it did seem 
most perplexing that, at the very moment when He was 
working a miracle to save them all from starvation, He should 
allow death in another form to come upon her child. Was not 
this as if He were casting down in a moment that which for 
months He had been sustaining ? And if this were so, why 
should He have begun to sustain her at all ? Had the blow 
fallen at the time when she was feeling the famine, she could 
have understood it; but that it should come now, while 
Jehovah was still graciously providing for her, this was incom- 
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prehensible. Hence she was driven into despair. She 
could not understand God's dealings with her. But as the 
prophet had been the instrument through whom her own 
life and her son's had been preserved, she imagined that he 
now must be somehow connected with the coming of this 
calamity ; and she went to him, crying, in passionate grief, 
" What have I to do with thee, O thou man of God ? Art thou 
come unto me to call my sin to remembrance, and to slay my 
son?" That is to say, "What is there in common to us two — to 
me, a sinful woman, and to thee, a man of God — that we 
should thus be brought together to my harm ? " But Elijah 
was apparentlyas much amazed and distressed as she was, and 
her bitter upbraidings must have fallen painfully upon his 
heart. Yet he indulged in no recrimination. He saw the 
mother's heart was broken, and he would not harshly judge 
her for a hasty word spoken in such bewildering circum- 
stances. He simply said, " Give me thy son ;" and, taking 
him out of her bosom, he carried him up to the upper room,* 
which, as an honoured guest, he occupied, and laid him upon 
his own bed. But what did he mean by taking the dead body 
of the dear boy thither? A great thought, a grand purpose had 

• ** Our translation makes Elijah live in a loft, but not very accurately. 
In Hebrew it is ^alliyeh^ and this is the common Arabic word for the 
upper rooms of houses. The ^alliyeh is the most desirable part of the 
establishment, is best fitted up, and is still given to guests who are to be 
treated with honour. The women and servants live below, and their 
apartment is called ardiyeh, or ground- floor, in common parlance simply 
beitf or house. We may infer several things from this word: that the 
mode of building in Elijah's time and the custom of giving the ^alliyeh 
to the guest were the same as now ; also, that this widow woman was 
not originally among the very poorest classes, but that her extreme 
destitution was owing to the famine which then prevailed.*' — The Land 
and the Booky p. i6o. 
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taken possession of his soul. Already by his prayers he had 
sealed up the dew and the rain; what should hinder, therefore, 
that, by his prayers, he should raise the dead ? It needed 
divine power to do the one ; it required no more than divine 
power to do the other. True, it had been heretofore unheard 
of in the history of the race ; yet " was there anything too 
hard for the Lord?" He would ask that the child might 
live 1 He would take hold of Jehovah's strength, and bring 
that to bear upon the distress of his hostess. " The kingdom 
of heaven suffereth violence;" he would be violent, and 
" take it by force." So he cried, and said, " O Jehovah, my 
God, hast thou also brought evil upon the widow with whom 
I sojourn, by slaying her son ? " Then, stretching himself 
three times upon the child, he called upon the Lord, and 
said, " O Jehovah, my God, I pray thee, let this child's soul 
come into him again." It was God who had inspired this 
desire into His servant's soul, and He granted the request, 
for the soul of the child came to him again, and he revived. 
So, descending with him to his mother's chamber, the prophet 
had the unspeakable satisfaction of restoring him to her 
embrace ; and who may attempt to describe the ecstasy of 
that moment in her experience, as, with every lingering 
suspicion banished from her mind, she said to him, " Now I 
know that thou art a man of God, and that the word of the 
Lord in thy mouth is truth "? 

It is impossible for us now, with the New Testament in 
our hands, to read the account of this miracle without being 
impressed with the fact that we have here an anticipation of 
the Christian doctrine of the resurrection of the dead. This 
miracle was also a prediction. It would have been impos- 
sible to grant the prayer of Elijah here, had it not been, in 
the foreknowledge of Jehovah, an absolutely certain '^nng 
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that Jesus Christ should, in the fulness of time, die for human 
offences, and rise again, not only for the justification of be- 
lievers, but also as " the first-fruits of them that sleep." Even 
as the blessings which came to the pious Israelite through 
his regular offering of sacrifices were pledges of the blessings 
which should flow from the true and infinite atonement 
which was y^t to be made, so the raising again of this dead 
child was a foretaste and earnest of the general resurrection. 
Neither this partial and individual resurrection in Elijah's 
day, nor the general resurrection at the last, could have been 
possible except on the ground of the resurrection of Christ. 
True, in the one case Christ's resurrection was still in the 
future, and in the other it will be a long way in the past. Yet 
it is alike connected with them both ; and this incident in 
ancient history was thus not only an assurance that Christ 
should rise from the dead, but also a prediction of the day 
when "all that are in their graves shall hear the voice of the 
Son of man, and shall come forth." We do not look our last 
upon our believing friends, or on our beloved little ones, 
when we lay their remains in the grave. We shall see thera 
again, and our hearts shall rejoice. '* If we believe that 
Jesus died, and rose again from the dead, even so them also 
who sleep in Jesus will God bring with Him." Then, again, 
the child shall be restored to the mother, the friend to the 
friend, the brother to the brother, and they shall be " forever 
with the Lord." Truly, in view of this revelation, we may 
exclaim, *' Our Saviour, Jesus Christ, has abolished death, 
and brought life and immortality to light through the Gospel." 
Let the bereaved among us, therefore, be comforted. For 
good and sufficient reason, the resurrection of our loved 
ones has been delayed ; but it will take place, and the 
re-union between us will be all the sweeter because of the 
bitterness of the separation that has gone before. 
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Further, we cannot read this history, wherein the great- 
ness of Elijah comes so prominently out, without being 
impressed with the peerless pre-eminence of the Lord Jesus 
Christ. Elijah strives after this miracle with exhaustive 
effort; but when Christ raises the dead, it is with infinite ease. 
Elijah was a servant, Christ was the Son, of God. Elijah 
wrought with delegated power; Christ wrought with His own 
might. Elijah wrought through prayer, securing thereby that 
Jehovah should put forth His omnipotence ; Jesus wrought 
by commanding, in the majesty of His own inherent divinity. 
Elijah strained after this miracle like one, wfio, standing upon 
tiptoe, seeks to reach something that is far above him ; Jesus, 
when He raised the widow's son, or the daughter of Jainis, 
or the brother of Mary, did so with the ease of one who is 
stooping to do something that is quite within his power. 
The woman of Zarephath said to Elijah, when she received 
her son, " Now I know that thou art a man of God ;" but 
when Jesus came forth, in the royalty of His own might, 
from the tomb of Joseph, He was powerfully " declared to be 
the Son of God." Elijah was great, but Jesus was pre-emi- 
nently greater ; and when, upon the Mount of Transfigura- 
tion, the voice from the excellent glory made proclamation, 
" This is my beloved Son, in whom I am well pleased : hear 
ye Him," Elijah himself was forward to do Jesus homage. 
While, therefore, we do honour to the servant, let us not for- 
get to do still greater honour to the Lord. Elijah is a man 
of God ; Jesus is the God of man, yea, the God-man, the 
Alpha and the Omega, the First and the Last, who alone can 
say, " I am He that liveth, and was dead : and behold, I 
am alive for evermore, Amen ; and have the keys of hell 
and of death." 

But now, leaving the miracle to speak for itself, let us 
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group under a few observations the practical lessons from 
this whole subject. 

Let us learn, in the first place, that no circumstances insure 
exemption from disturbing unsettlements in God's provi- 
dence. The members of this household in Zarephath might 
without any presumption have supposed that they were, for 
the time, under the special protection of Jehovah. Elijah 
had been sent thither by the express command of God, with 
the promise that he should be sustained. His support had 
come to him through the kindness of a widow, who had been 
rewarded for her benevolence by God's continued and mir- 
aculous provision, and it was still essential that he should 
be some time longer an inmate of her dwelling. Hence, if 
one may ever be warranted to believe that all evil will be 
warded off from himself and those connected with him, 
surely Elijah might have so believed in the case before us. 
But, lo ! even at such a time we have an illustration of the 
great law that God's people are ever liable to providential 
disturbances and dislodgments, for just then the child of this 
widow suddenly expired. Now, if we have such a thing as 
trial coming here in such uncommon circumstances, how 
much more may we expect it in our ordinary lives ? We 
talk of being comfortably settled ! Alas ! we know not what 
we say. We might as well speak of a ship as settled in mid- 
ocean. Ever as we think that, like Elijah here, we have got 
into some quiet resting-place, there comes some unlooked- 
for trouble, that puts our faith to the proof, and dissipates 
all our fondest imaginations of permanency. When we are 
beginning to feel comfortable, and saying to ourselves, now 
we shall have a breathing time, some singular combination 
of circumstances, the possibility of which we had not fore- 
seen or even conceived of, comes and deranges all our 
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plans, as it says to us, " Ye have tarried long enough in this 
arbour of ease : arise, and go forward ; for through much 
tribulation you must enter the kingdom." 

Thus we are sent through the experience which the Psalm- 
ist describes in these familiar words: " In my prosperity I 
said, I shall never be moved ; Lord, by Thy favour thou hast 
made my moimtain to stand strong ; Thou didst hide Thy 
face, and I was troubled." We are never exempt from trouble. 
Yea, even in circumstances when it might almost seem that 
we could calculate on continuing as we are, it is sometimes 
the case that our sorest trials come upon us. Herein is that 
saying true, " It is the unexpected that happens;" and never, 
so long as we are upon the earth, dare we count upon im- 
munity from calamity. Neither character, nor privilege, nor 
the commission of God to do some great work in His service 
will insure us against tribulation. Something will evermore 
come to shake us out of our security, and to make us feel 
that we know not what a day may bring forth. We may have 
deliverance from some great evil which for long we have been 
anticipating, even as this woman and her son were saved from 
death by famine ; but in some new form, and in some un- 
looked-for manner, affliction will come upon us " to humble 
us, and to prove us, and to know what is in our hearts, 
whether we will serve the Lord or no." Thus we are kept 
ever on the watch to teach us entire dependence upon God 
Himself. He is the unchangeable rock ; they who build on 
Him shall never be moved. But if we seek to raise our 
Babel tower of permanent happiness on any earthly founda- 
tion, we shall soon be put to confusion. It were as wise to 
found a house on the seamy side of Vesuvius, with the con- 
stant danger of being shaken by the upheavings of the 
mountain, or buried beneath the fiery lava and the bvuning 
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ashes, as to attempt to build abiding felicity on an earthly 
thing, or to hope for undisturbed settlement in this fleet- 
ing world. "They build too low who build beneath the 
skies." 

Let us learn, in the second place, that these providential 
unsettlements reveal us to Qurselves, by placing us face to 
face with God. When this child died, his mother cried to 
the prophet, " Art thou come to bring my sin to remem- 
brance, and to slay my son?" Clearly, therefore, there was 
some sin-stain upon her conscience ; and though we dare 
not say that the iniquity caused the death of her child, yet 
God, through that dispensation, opened her eyes to her guilt 
and danger. All through her experience of famine, with 
death daily coming nearer, her conscience, so far as appears, 
was asleep ; nor was it roused to action by her experience 
of God's goodness in sending her deliverance through the 
visit of Elijah. But now there comes upon her a new trial, 
severe in the proportion in which it was unexpected, and she 
cries, " I am a sinner." , 

Nor is this any singular experience. It is by such sudden 
and unsettling providences yet that God reveals us to our- 
selves. The strain of the storm makes manifest the weak 
point in the vessel, and stirs up the mariner to have it 
strengthened. So the tension of trial shows where the 
character is defective ; and if we wisely learn the lesson, we 
will seek at once to have it renewed. How often has the 
careless sinner been aroused, first to agony and then to con- 
version, by the coming on him of some unlooked-for 
calamity ! Had things continued to go smoothly and pros- 
perously with him, his conscience would have slumbered on, 
and no salvation would have been sought by him; but 
trouble has revealed need, and need has impelled to prayer; 
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and the answer to the prayer has been the new and higher 
life of the soul. 

Thus unbroken prosperity is not by any means a blessing 
to the sinner. The Psalmist has put this thought most 
suggestively when he says of some, " Because they have no 
changes, therefore they fear not God;'* and in the same 
connection we all remember that Jeremiah says of Moab, 
** He hath been at ease from his youth, and he hath settied 
on his lees, and hath not been emptied from vessel to vessel, 
neither hath he gone into captivity: therefore his taste re- 
mained in him, and his scent is not changed." An English 
poet has said that " we rise on stepping-stones of our dead 
selves to higher things;" but only by calamity such as that 
which came upon this woman are our evil selves revealed 
and slain ; that is, if we learn its lesson rightly. Therefore, 
to those who improve it properly, beneath the rough and 
outer rind of the trial there is a kernel of sweet and whole- 
some nutriment 

But remember : to have the blessing, we must renounce 
the evil which the calamity reveals, and turn from it unto 
the Lord. How has it been with you, my brethren, when 
these unsettiements have come upon you ? Have you been 
benefited by them ? Have they drained off firom you the 
lees of iniquity in which you had been settling ? Happy 
they who have been shaken out of themselves, no matter at 
what cost, if only they have found the Lord ! But if we 
have refused to learn firom God's dislodging dealings with us, 
we may expect yet heavier sorrows ; and if these be disre- 
garded, then, heaviest of all, we may prepare for everlasting 
doom. You know how you shuddered before God as He 
came to you in your earthly trial ; but if that were so, how 
will you stand aghast as you meet Him before His awful 
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throne of judgment ! In mercy God has sent these minor 
trials before the last and severest of all, that from the know- 
ledge of ourselves which they have given us we may be 
stirred up to prepare for that which *is still before us. But 
if we could not endure the lighter, how shall we bear the 
heavier? "If thou hast run with the footmen, and they 
have wearied thee, then how canst thou contend with 
horses ? and if in the land of peace, wherein thou trustedst, 
they wearied thee, then how wilt thou do in the swelling of 
Jordan?"* 

Notice, thirdly, that these unsettling providences only 
furnish the believer with a new errand to God's throne of 
grace. Behold how calm Elijah was all through this trying 
season ! He felt the child's death keenly : deeply, too, he 
felt the mother's recrimination ; yet he is not shaken out of 
his faith by the shock. Nay, rather his confidence in God 
is only stimulated to new boldness, as he carries the body 
up to his chamber, and beseeches God that the soul may 
come into it again. Our affliction is sanctified to us when 
it sends us more earnestly to our knees. Had Elijah been 
moved to say, " To what purpose is all my earnestness in 
Jehovah's service, if those who befriend me are to be thus 
distressed?" or had he determined that he would abjure his 
allegiance to Jehovah, then he would have shown that his 
zeal had not been rightly rooted or deeply cherished. But 
when, in the hour of his perplexity, he goes straight to God, 
we have a new proof of the genuineness of his piety. Tell 
me where a man goes first in the hoiu: of sorrow and un- 
settiement, and I will tell you his character. You cannot 
hesitate about Hezekiah's piety, when you see him spread 
Rabshakeh's letter before the Lord ; you can have no doubt 

* Jeremiah xii. 5. 
F 
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about that of Nehemiah, when you read of his praying to 
God while yet his master s cup was in his hand ; nor can 
you have any uncertainty about that of Paul, when you 
observe that his thorn in the flesh sent him to his Lord. 
Whither did you go in trouble ? On whom did you call for 
deliverance? To whom did you cling for support ? Answer 
these questions honestly, and you will know whether or not 
you are the children of God ; and if haply you find that 
you are not yet numbered among His sons, give no sleep to 
your eyes until you have secured the priceless blessing of 
adoption through faith in Him who died for our sins, 
according to the Scriptures. 

Finally, observe that the deliverance which God gives to 
His people in the time of their unsettlement, and in answer to 
their prayers, leads them to a more assured confidence in Him- 
self. This woman had a firmer faith in Elijah than ever after 
she had received her son alive at his hands ; but Elijah him- 
self had more confidence than ever in his God. Indeed, if we 
will consider it rightly, we shall see that it was by such ex- 
periences as this that Jehovah was training His servant up 
to that sublimity of faith and courage which He evinced on 
Mount Carmel, when He confironted Ahab and the priests 
and prophets of BaaL You perhaps at first are disposed to 
marvel at the boldness of the proposals which he made that 
day. I confess I have often done so ; but now, when I think 
of his bearing on that memorable occasion, in its connection 
with the antecedent incidents in his history, my wonder 
disappears. Elijah would not have dared to make such 
proposals to Ahab, or to ofier such prayers to Jehovah as 
he then did, had it not been for the fact that God had heard 
and answered prayers of similar boldness which he had 
already presented. It was easy for him to ask fire to come 
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down and consume his sacrifice, after he had seen God 
restore a dead child to hfe in response to his entreaty. Take 
his procedure on Carmel by itself, apart from all the other 
chapters in his life, and it does seem marvellously strange ; 
but look at it as the last and highest of a series of experiences 
of the power of prayer, and it seems perfectly natural By 
the triumphs of his former faith he had ascended to that 
confidence which he manifested on the great occasion which 
proved to be the highest tide-mark of his career. 

But it has been so with all the great ones in the peerage 
of faith. Look at Abraham ; and as you see him ascending 
Moriah to sacrifice his son, you wonder at the calm subli- 
mity of his heroic obedience. You think it almost super- 
human. You cannot understand how he attained to it. 
But when you go back over his previous history, the whole 
thing is explained. He could not have reached this altitude 
by one bounding leap, but by all those unsettlements and 
trials which came upon him from the day when he left the 
far land of Ur ; and by the grace which brought him through 
them all, God had led him up, step by step, to this last and 
terrible ordeal, which was also his crowning triumph. His 
experience, oft repeated, and each time with added elements 
of grace, of God's faithfulness on occasions of necessity, 
enabled him to overcome in that supreme moment of utter- 
most extremity. So, again, with Paul Look at his calmness 
as, confronting death, he said, "I am now ready to be 
offered,'* and you will find that it is the natural result of the 
experiences in his life. In his many perils Jesus had been 
beside him. Amidst the dangers that beset him in Corinth ; 
in the prison at Jerusalem ; on the deck of the drifting ship, 
ere yet it went to pieces on the Maltese shore; before 
magistrates and judges and imperial governors, Christ had 
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been his faithful friend, and had fulfilled to him His word of 
promise. Therefore he could trust Him thoroughly once 
more, and say, " I know whom I have believed." 

Thus, while unsettlements reveal the soul to itself, they also 
reveal the Saviour to the soul; and he who has been supported 
through them by His grace in the past can look forward with 
calm assurance to the future, feeling that everything will be 
well. The God who, in answer to prayer, did not refuse to 
restore the child to life, would not, Elijah was sure, leave him 
dishonoured before BaaFs priests on Carmel ; and He who 
has been with us in the checkered scenes of life will not 
forsake us when we come to die. Each new deliverance He 
gives us is a new stimulus to faith ; and the more numerous 
such experiences are, the more heroic does our faith become. 
The result is glorious, though some stages of the process 
may be bitter. This " now I know" of the woman, in its 
clear assurance, was worth the agony of the trial through 
which she attained it ; and while we are feeling the heaviness 
of calamity, we may solace ourselves with the thought that 
our experience under it will remain with us, for stimulus and 
support, through every after-affliction. Thus the riddle of 
Manoah's son repeats itself. In the carcass of the slain lion 
there is a precious honey-comb. ** Out of the eater comes 
forth meat, and out of the bitter comes forth sweetness." 
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"Go, show thyself unto Ahab ; and I will send rain upon the earth. 
And Elijah went to show himself unto Ahab. . . . And it came 
to pass, when Ahab saw Elijah, that Ahab said unto him, Art thou 
he that troubleth Israel ? And he answered, I have not troubled 
Israel." — I Kings xviii. i, 2, 17, 18. 



V. 

RE-APPEARANCE, 

I Kings xviii. 1-19. 

THE opening verse of this chapter contains two marks 
of time — the one indefinite, in the phrase "after 
many days ; *' the other somewhat precise, in the clause " in 
the third year." The former of these refers, in my judgment, 
to the duration of Elijah's sojourn at Zarephath ; the latter 
to that of the drought throughout the land. This view of 
the case, indeed, involves a slight appearance of discrepancy 
between the statement here made and that which is repeated 
twice in the New Testament, as to the time during which 
the famine lasted ; for it will be remembered that both our 
Lord Jesus Himself and the apostle James have spoken of 
the drought in Elijah's days as having continued for " three 
years and six months."* Some have attempted to remove 
this difficulty by alleging that the words translated " in the 
third year" might with equal propriety be rendered "after 
the third year 3 " but as I have not been able to verify this 
assertion by any incontrovertible instance, I prefer the 
explanation given by Dr. Jamieson, which is to the follow- 
ing effect : " The early rain in Palestine fell in our March, 
the latter rain in our October. Though Ahab might at first 
have ridiculed Elijah's announcement, yet when neither of 
these rains fell in its season, he was incensed against the 
prophet as the cause of the nation's suflfering, and compelled 
him to consult his safety by concealment. Now, this might 
have been six months after the king had been told that there 

* Luke iv. 25 ; James v. 17. 
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should be neither dew nor rain ; and from this period the 
three years in this passage may be computed, whereas the 
three years and six months of the New Testament may be 
reckoned from the date when Elijah first confronted Ahab."* 
In any case, toward the end of three years and six months 
after his former visit to the king, "The word of the Lord 
came to the prophet at Zarephath saying, (}o, show thyself 
unto Ahab, and I will send rain upon the earth." 

With mingled feelings of sadness and delight, we may be 
sure that Elijah received this command. It enjoined him 
to leave a home where, for at least two years, he had been 
retired and happy, and to bid farewell to his Gentile hostess 
and her boy, both of whom had become objects of special 
interest to him, and he could not part from them without 
regret But, on the other hand, if I have read his character 
correctly, he delighted in activity, more especially when there 
was added to it the exciting element of danger. Hence, as 
the eager warrior hastens to the battle-field, Elijah was 
positively attracted to the conflict that was before him, the 
rather as he recognized in it the opportunity of his life, when, 
as the servant of Jehovah, he should be able to strike a 
decisive blow at the Baalism of the court and the indifferent- 
ism of the country. On the whole, therefore, while sorry to 
leave his hostess and her boy, we may believe that he was 
rather glad than otherwise to be recalled to public service, 
and that he took his way toward Samaria, not only without 
dismay, but with the earnestness of a man who felt himself 
" straightened,*' until his perilous work was accomplished. 

But, alas 1 what a dismal prospect met his gaze at every 
step of his journey ! In very deed, " The famine was sore 

• ** Commentary, Critical, Experimental, and Practical, on the Old 
and New Testaments,*' by Jamieson, Fausset, and Brown, vol. ii., p. 352. 
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in the land." No waving corn-fields or leafy vineyards 
could he an)rwhere perceive ! Not even a patch of green 
appeared to rest his eye with its refreshing verdure ! Nor 
was there near any dwelling the barn-yard, with its store 
of plenty, as of yore. All was brown and barren desolation. 
No sounds of joy fell upon his ear. The harp of nature 
was for the time unstrung. The purling of brooks, the 
carol of birds, the lowing of cattle, were heard no more. 
The song of the reaper, the mirth of the vintage, and the joy 
of harvest-home were for the time unknown ; for " the Lord 
had caused to cease from the cities of Israel and from the 
streets of Samaria the voice of mirth and the voice of glad- 
ness, the voice of the bridegroom and the voice of the bride, 
for the land had become desolate." Again, as at the first, 
"The ground was cursed for man's sake," and men were taught 
anew that it is an evil thing and a bitter to forsake the Lord. 
As the prophet went on toward the city of Ahab's resi- 
dence, he met a cavalcade under the leadership of the 
king's steward, going forth to survey a wide tract of country, 
to see whether any fountain of water could be discovered, 
or any patches of grass, so that, if possible, the royal horses 
and mules might be preserved alive. Such an excursion is 
an indication of the terrible extent to which the famine had 
gone, especially when we take in connection with it the fact 
that Ahab himself had gone forth with another party on a 
similar errand, but in a different direction. It seems strange, 
indeed, to us that a king and his steward should have gone 
personally on such missions; but this is only one among 
many illustrations that might be given of the primitive man- 
ners of Eastern magnates. Even at this day something of 
the same sort may be seen among the Emirs of Arabia, 
and the chiefs of Central Asia, for, according to Dr. Kitto, 



90 REAPPEARANCE. 

" None of these high personages would think it in any way 
beneath their dignity to lead an expedition in search of grass 
or water. The matter is, indeed, regarded as of so much 
importance that it is a sort of official duty in them to 
conduct the search; and success in it contributes very 
materially to their popularity among their people, who are 
apt to ascribe the happy result in a great measure, if not 
wholly, to the fortune of their chief."* 

It is another instance of the special providence of God, 
that the steward Obadiah, with whom Elijah was now 
brought into contact, was a sincere adherent to Jehovah. 
He was not at all such a person as one would have expected 
to find in a post of honour in Ahab's house. From his 
youth up he had been a devout servant of the Lord. He 
had not seen his way, indeed, to follow the example of those 
priests and Levites and servants of Jehovah who, in the 
days of Jeroboam, left their lands behind them, and went 
into the country of Judah, in order that they might enjoy 
the privilege of worshipping the God of Israel according to 
the Mosaic ritual, t But, still he was a true servant of the 
Lord. Perhaps Ahab overlooked his piety because he 
valued his character as a servant, and could ill afford to do 
without him. Probably, also, Jezebel was deterred from 
urging his dismissal or his death because she knew how 
indispensable to his comfort Ahab believed Obadiah to be. 
But, however it came about, he was the steward of Ahab's 
house. Yet, though he held that position, he was true to 
Jehovah, and his very presence in the palace enabled him 
to do signal service to some of his brethren. For when 
Jezebel had endeavoured to destroy all the schools of 

* " Daily Bible Illustrations," vol. iv., p. 252. 
t 2 Chronicles xi. 13-37. 
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the prophets in the land, and had put to death most 
of the young men who were students at these institu- 
tions, Obadiah was the means of sheltering and feeding 
no fewer than one hundred, whom he had concealed " by 
fifties in a cave." Thus, though this good man had not 
himself the martyr spirit of Elijah, he had the heart to help 
God's servants ; and he used the position which he held in 
such a way as to protect those who were in danger. He had 
faith, but he had not added to it the highest degree of 
courage. He had some courage, indeed ; for without that 
he would not have dared to shelter the prophets, and feed 
them in the cave ; but he had not such a kind and measure 
of courage as to stand openly out and avow himself the pro- 
tector of his brethren, and one with them in faith. Or, per- 
haps, we may explain his conduct in another way. It is 
possible that he felt he could really do more to help forward 
the Lord's cause where he was than he could elsewhere, and 
so he kept his post in Ahab's house. At any rate, there he 
was, like " a lily among thorns ; " and one cannot but observe 
the providence which brought him and Elijah together 
before the prophet went to meet the king. 

As soon as Obadiah saw him, he recognized him, and said, 
" Art thou that my lord Elijah ? " whereupon he answered, 
"I am: go, tell thy lord, Behold, Elijah is here." This 
order greatly disconcerted the timid Obadiah. He knew 
that Ahab had hatred enough for Elijah to put him to 
death ; but he believed also that God loved His servant too 
well to allow him to fall a victim to the royal violence. 
Hence he feared that if he went to give Elijah's message to 
the monarch, God would in some way or other take the 
prophet away ; and then the king, foiled in his anticipated 
revenge, would turn upon him with the fury of a wild beast 
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that has been robbed of its prey. He was, therefore, most 
unwilling to do as Elijah had commanded, and he regarded 
the fact that he should be asked to do anything of the kind 
as an indication that he had committed some special sin for 
which some signal punishment was to come upon him. 
Naturally, therefore, he rehearsed to the prophet, not in the 
way of vain-glory, but as an indication of his true-hearted 
sincerity, how he had preserved from the intolerance of 
Jezebel no fewer than a hundred of the sons of the prophets. 
His touching appeal elicited from Elijah a most solemn 
asseveration that he would really confront Ahab ; and, so 
fortified, Obadiah went and told his master, who speedily 
came to meet the prophet. 

As he drew near, determined to have whatever of advan- 
tage the first word might afford, the king, with much swagger 
and show of indignation, said, " Art thou he that troubleth 
Israel ? " He had no word to say of his own sin ; he forgot 
the iniquity of the people of the land, of which he had been 
the instigator, and in which he had been the leader ; he took 
no note of the hand of Jehovah in the calamity which had 
come upon his kingdom, and spoke as if the whole matter 
had been a mere personal difference between him and Elijah. 
He traced the drought only to the prophet. He cast the 
entire blame of it upon him — much as if one suflfering under 
a painful disease should blame the doctor for producing it, 
because, knowing the habits of the patient, he had predicted 
that it would come. But Elijah was not the man to be brow- 
beaten into silence by the words of an angry monarch ; and 
so, with no mere vulgar recrimination, but with the calm 
dignity of the faithful preacher who desired to send the arrow 
quivering into his hearer's heart, he made reply, " I have not 
troubled Israel ; but thou, and thy father's house, in that ye 
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have forsaken the commandments of the Lord, and thou hast 
followed Baalim." And then he proposed that a solemn 
assembly of the people should be convened on Mount Carmel, 
when, in the presence of Israel's thousands, the controversy 
between Jehovah and Baal might be settled by Elijah as the 
representative of the One, and the four hundred and fifty 
prophets of Baal as the partisans of the other. To such a 
proposal the king could make no plausible objection. So 
they parted to prepare for the dread encounter, Elijah in 
the solitude of communion with God, Ahab in the palace of 
Jezreel, surrounded by Jezebel and her favourite priests. 

There let us leave them for the time, while we dwell a 
while on some practical reflections which are suggested by the 
history which we have now rehearsed. We have here three 
characters: first, a godly man, Obadiah; second, an ungodly 
man, Ahab ; and, third, the servant of the Lord, Elijah, 
dealing with each of the others according to his character. 

Let us look, first, at the godly man. As I have already 
hinted, he is found where we should scarcely have thought 
of seeking for him. He is in the service, yea, in the very 
house, of the idolatrous Ahab. Yet even there he is seek- 
ing conscientiously to do God's work. Now, this is by no 
means an unusual thing. Commonly we think of the army as 
a profession in which religion is at a discount; and when one 
hears of a youth enlisting, he is apt to fear that he is going 
all astray. Yet Cornelius was an officer in a Roman legion, 
and some of PauVs most interesting converts belonged to 
the barracks of the Imperial City. So, in more modem 
times the names of Cromwell, Gustavus Adolphus, Gard- 
ner, Havelock, Vickers, Howard, and a host of others will 
immediately occur to us as illustrations of the fact that most 
devoted Christians may be found among military men. 
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Similarly, there are certain localities into which one would 
scarcely go with the expectation of discovering an ardent 
follower of Jesus. There are streets in all large cities which 
have such an evil reputation that you would no more think 
of entering them to look for a Christian than you would of 
going to seek for a tropical plant within the Arctic Circle. 
Yet every district visitor will corroborate me when I say 
that sometimes, even in these uninviting neighbourhoods, 
you will come upon such specimens of faith, of integrity, of 
cheerfulness, and of purity, as will gladden your heart, and 
encourage you in the work you are attempting to perform. 
If the question, " Can there any good thing come out of 
Nazareth ?" had been permitted to weigh with him exclu- 
sively, Nathanael had not recognized even Christ. So we 
must beware of coming to a hasty judgment of a man's char- 
acter from the simple consideration of the place in which 
we have found him and the surrounding circumstances. 

But there is another department in which we may apply 
this lesson. It is most instructive to us in its bearing on 
ecclesiastical matters. We must distinguish, for example, 
between the Roman Catholic Church as such, and many of 
those who may be found, so to say, in its house. It would 
be unjust as well as uncharitable in us to suppose that, at 
the era of the Reformation, Luther had no friends or sym- 
pathizers, who yet for reasons, which to themselves at least 
were sufficient, never left the Church in which they had 
been reared. We honour indeed, in the highest degree, the 
great Reformer as a second Elijah ; but we must not forget 
that Christ had even then many Obadiahs who remained 
within the Church of Rome. Just as in this old history this 
royal steward had neither gone to Judah, like the priests and 
Levites who had left their lands in Jeroboam's day, nor had 
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publicly identified himself with Elijah, while yet he was a 
sincere friend of God's servants, and a devout worshipper of 
the Lord Himself; so I can imagine a guileless, timid soul 
remaining, even in the excitement of controversy, within the 
Roman Catholic Church, under the idea that he could do 
more for Christ and for His servants there than he could do 
elsewhere. Of course, we all see that if every believer in 
the doctrine of justification by faith alone had acted on this 
principle, there would have been no Reformation ; and we 
instinctively feel that the prudence or policy of those who 
did so act had overshadowed their courage. Yet we must 
admit they were sincere followers of God up to the measure 
of their light ; nor can we forget that there have been men 
in that Church like Bernard, Lyra, F^n^lon, and Pascal. 

I might easily illustrate the same principle by other historic 
cases. Thus, it would be wrong to declare that all the good 
and faithful ministers left the Church of England on that black 
Bartholomew-day when the two thousand nonconformists left 
their parishes, their pulpits, and their parsonages for Christ. 
So again, in Scotland, we cannot help sympathizing, both 
politically and ecclesiastically, with the noble stand made 
by the Covenanters — a stand which did more than many 
things to win civil and religious freedom for Great Britain ; 
but neither, on the other hand, can we unqualifiedly con- 
demn the good Leighton, who was induced to accept a 
bishopric under the idea that in such a position he might do 
something to heal the divisions of his native country. No 
one can read his commentary on first Peter without discover- 
ing that its author was a heavenly-minded man ; and though 
he was in the house of Ahab when he was Bishop of 
Dunblane, still he was a godly man there, and is not to be 
ostracized without mercy for his mitre's sake. Again, in 
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more recent times, it is within the knowledge of the present 
generation that the controversy which resulted in the forma- 
tion of the Free Church of Scotland was mainly carried on 
between those who were decidedly evangelical, and those 
who were cold moderates, who dealt in moral essays, and 
passed the Gospel " by on the other side ;" yet it would be 
absurd to maintain that all the good people and all the 
evangelical minister^ left the Scotch Church at the Disruption. 
We must distinguish between the character of the man and 
the place in which we find him. He may be in what we 
consider a house of Ahab, but he may be an Obadiah still. 

But passing from this aspect of the subject, let us go a 
step further, and say that the godly man may serve Jehovah 
in almost any circumstances. Obadiah managed to keep a 
good conscience, even in Ahab's house, and he used his 
position to render a kind of service to Jehovah's cause which 
even Elijah himself could not have given. I do not suppose 
that there was another man at that time in the country who 
could, without suspicion and with thorough security, have 
protected the prophets of the Lord save himself, and he did 
it admirably. He might have made his office an excuse for 
doing nothing ; but, instead, he made it the means of accom- 
plishing a great deal. And in other things he acted conscien- 
tiously. He never bowed the knee to Baal ; and he kept 
himself clear of the national apostasy. No doubt this might 
cost him the favour of Jezebel ; but that he did not regard. 
He rendered unto Ahab the things which were Ahab's, and 
unto God the things which were God's. Now, this may teach 
us that we should never allow our circumstances to keep us 
from doing what we believe to be right Nehemiah could 
serve God in a Persian palace ; Daniel and his three friends 
could retain their integrity in a Babylonian college ; and Paul 
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could turn the tent-maker's shop, wherein he laboured at 
Corinth, into a school for Christ. 

You often hear it said, as an excuse for one's lack of 
earnestness in the Christian life, or for his falling into positive 
sin, " You must remember the exposed position in which he 
is placed, and make allowance for his circumstances." The 
artisans whose daily ctaft takes them into the roughest places 
of the city are apt to say, " Just think of the temptations that 
confront us everywhere all along these rivers, and of the sort 
of people we are continually meeting." The sailor will ex- 
claim, " How do you suppose we can maintain a Christian 
character on shipboard ? You don't know what a swearing 
lot surrounds us, or if you did, you would understand at once 
that it's useless trying to be religious at sea." Nor are these 
the only classes who would thus apologize for their con- 
formity to the world. In our counting-rooms and stores, in 
Wall Street, and on the floors of our exchanges, there are not 
a few who say, in effect, words like these : " Religion is all 
very well for the fireside and for the church, but we cannot 
be regulated by its maxims in business ; " and who give us 
to understand that if they were to act in their daily callings 
on the principles of the Sermon on the Mount, they would 
soon find themselves in the bankruptcy court. But is it so? 
Is it, indeed, the case that men cannot serve God in the 
workshop, and in the ship, and in the store ? So much the 
worse, if it be so, for these occupations ; for if we cannot 
honour God in them, then they must be in and of themselves 
sinful, and must be given up. But is it so ? Have there 
been no eminent Christians among our successful merchants, 
or our skilled operatives, or our noble seamen? There have; 
and I fearlessly assert that if our business and trade be not 
sinful, as playing on the credulity of men, or ministering 

G 
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to their vices, we may serve God in it, whatever it be, or 
whithersoever it takes us. Nay, the more difficulties we 
have to contend against, the greater ultimately will be our 
strength of character. Timid as he was, Obadiah was a 
more courageous man in Ahab's house than he would have 
been elsewhere, for the resistance which he there met with 
developed strength in him. Like the palm-tree, the Christian 
character grows firmer by being weighted, and becomes 
hardier by being exposed to opposition. 

I have somewhere read the following incident in the life 
of a distinguished botanist. Being exiled from his native 
land, he obtained employment as an under-garden er in the 
service of a nobleman. While he was in this situation, his 
master received a valuable plant, the nature and habits of 
which were unknown to him. It w^s given to the gardener 
to be taken care of, and he, fancying it to be a tropical 
production, put it into the hot-house (for it was winter), and 
dealt with it as with the others under the glass. But it 
began to decay. He brought his master to look at it. They 
thought it dying, and, as a last resort, were going to put it 
in a yet hotter chamber, when the strange under-gardener 
asked permission to examine it. As soon as he looked at it 
he said, " This is an arctic plant : you are killing it by the 
tropical heat into which you have introduced it." So he took 
it outside, and exposed it to the frost, and, to the dismay 
of the upper-gardener, heaped pieces of ice around the flower- 
pot ; but the result vindicated his wisdom, for straightway 
it began to recover, and was soon as strong as ever. Now, 
such a plant is Christian character. It is not difficulty that 
is dangerous to it, but ease. Put it into a hot-house, separate 
it from the world, surround it with luxury, hedge it in from 
every opposition, and you take the surest means of killing it. 
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But take it out into the frost, let it meet and overcome 
temptation in the way of daily duty, let it come into contact, 
as it seeks to do its work, with the icy spirit of the world ; 
in a word, let it have to contend with difficulty, and you 
thereby nurture it into strength. Do not I speak truth in 
all this? Where will you find nobler, manlier, or more 
admirable specimens of Christianity than among our mer- 
chants, our seamen, and our artisans ? When they are truly 
Christ's, they are also nobly and magnificently His. Tell me 
not that you cannot serve God where you are. You know 
better. You know you can, if you will. Be it that you are 
in the house of Ahab ; then you may yet be like Obadiah 
there, and keep yourself unspotted from its idolatry. 

But now we turn to the contemplation of the ungodly man, 
Ahab ; and the first thing we see about him in this affair is 
the utter selfishness by which he was actuated. He went 
himself in one direction, and sent Obadiah in another, to 
scour the country for supplies ; but for what ? that he might 
feed the famishing multitudes of Israel ? No ; but that he 
might save his horses and mules alive 1 Thus the animals 
that contributed to his dignity, or ministered to his ease, 
were of more importance to him than the lives of his sub- 
jects. Heartless man ! you say ; and yet how much of the 
same sort of thing there is even in this so-called Christian 
land ! What extremes of luxury and misery meet and touch 
each other in this city ! Within the home of affluence you 
will see, beneath the lustre of many lamps, the throng of 
beauty and fashion, attired in dresses of the richest fabric 
and the fairest hue. They enjoy themselves to the utter- 
most with music and dance, and then adjourn to the feast of 
plenty; while outside, in the chill darkness, within hearing 
of the mirth that falls like hailstones on her heart, sits on a 
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door-Step a poor child of shame, shivering in the frost, and 
pining with hunger ! Alas ! alas I is it not true of too many 
I among us that they pet their horses, and pamper their lap- 

dogs, while they forget the misery of their fellow-men ? With 
what scathing scorn has Miss Procter exposed this sore evil 
in her native land ! and, as to some extent it is true also of 
ourselves, I may be pardoned for introducing her lines here: — 

''It is cold, dark midnight; yet listen 

To the patter of tiny feet 
Is it one of your dogs, fair lady, 

Who whines in the bleak cold street ? 
Is it one of your silken spaniels 

Shut out in the snow and sleet ?" 

" My dogs sleep warm in their baskets. 
Safe from the darkness and snow; 

All the beasts in our Christian England 
Find pity wherever they go. 

Those are only the homeless children, 
"Who are wandering to and fro. " 

" Look out in the gusty darkness — 

I have seen it again and again, 
That shadow that flits so slowly 

Up and down, past the window-pane. 
It is surely some criminal lurking 

Out there in the frozen rain? " 

** Nay, our criminals all are sheltered, 
They are pitied and taught and fed: 

That is only a sister- woman. 

Who has got neither food nor bed. 

And the Night cries, * Sin to be living;' 
And the River cries, * Sin to be dead!' 

" Look out at that farthest comer. 

Where the wall stands blank and bare: 
Can that be a pack which a peddler 
Has left and forgotten, there ? 
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His goods lying out, unsheltered, 
Will be spoilt by the damp night air. 

" Nay, goods in our thrifty England 

Are not left to lie and grow rotten; 
For each man knows the value 

Of silk, or woollen, or cotton; 
But in counting the riches of England, 

I think our poor are forgotten. 

" Our beasts, and our thieves, and our chattels, 

Have weight for good or for ill: 
But the poor are only his image. 

His presence, his word, his will: 
And so Lazarus lies at our door-step. 

And Dives neglects him still."* 

" But what would you have ?" you say ; " must we have 
nothing that we can do without, while others are starving ? 
Must we literally sell all that we have, and give to the poor?" 
I answer, "That certainly is not required of every one; and 
in matters of this sort it is not possible for any man to 
draw a hard and fast line. These things must be left to the 
conscience of each; only let us seek to have our conscience 
enlightened by God's Word and Spirit regarding them. 

In general, however, this principle holds good that we must 
not indulge ourselves in luxuries to the neglect of the claims 
of God's cause or God's poor upon us. It is only after we 
have discharged our consciences of all obligations under 
which we lie to the poor, and to the cause of Christ, that we 
are warranted to turn to our horses and our carriages and 
our luxuries. Have you done your duty to the poor ? Have 
you met the cries of distress that are rising on your earl 
Have you given as God has prospered you to the cause of 
home and foreign missions, with which the glory of the Lord 

♦ " A Chaplet of Verses," by Adelaide A. Procter. 
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is SO inseparably connected ? Have you done as much as 
in you lay to lift that load of debt from a noble institution 
that is doing daily service in the Master's cause? Then 
enjoy your luxuries, take the benefit of your carriage, and 
have, at the same time, the satisfaction that you are sharing 
your happiness with many others. 

Furthermore, I think this is also a safe and wholesome 
rule : that with every increase in our expenditure upon our- 
selves, whether in house, or in dress, or in thanksgiving 
festivities, we should make a corresponding increase in our 
donations to the cause of God and of the needy. We ought 
to feel it to be a mockery of Jehovah to load ourselves with 
ornaments, and surround ourselves with luxuries, while, when 
we are asked to give to His cause or to His people, we say, 
" We cannot aflford it." Cannot afford it ! Then sacrifice 
some glittering jewel, or some mantel-piece ornament, or give 
a party less in the season, rather than make that humiliating 
confession. We are the stewards of God's bounty; and 
what will He say to us at last, when we declare that we spent 
so much upon ourselves that we had nothing left to spend 
on Him ? Go, my brethren ; be warned by the selfishness of 
Ahab here, and take example rather from the poor widow of 
the former chapter, who, though at the brink of starvation, 
and about to prepare her last meal, gave the first portion to 
a fellow-sufferer, and received in return a blessing from God. 

But we must remark, also, regarding Ahab's conduct here, 
that the consequence of ungodliness is blindness. See how 
he comes up to Elijah with the greatest confidence, as if no 
blame could be thrown upon himself, and the whole calamity 
were due to the prophet, "Art thou he that troubleth Israel?" 
His conscience had become blunted by continual transgres- 
sion, so that it ceased to record the evil which he had 
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committed, or to upbraid him for it. There is a point at 
which the mercury in the thermometer is itself frozen, and 
marks no lower degree of cold ; and there is a point in the 
sinner's career when his moral sense becomes torpid, and 
takes no further note of guilt. Ahab had, I fear, reached 
that stage in reference to his idolatry, and so he charged 
Elijah with causing that which was the result of his own sin. 

My hearer, unconverted ! will you take warning from this 
case? If you persist in your course, your heart will be 
hardened into impenetrability; you will become "past 
feeling,*' and will meet every messenger of God as if he were 
a guilty troubler of the community, while you are irreproach- 
able. Thus does the moral nature become positively per- 
verted, putting light for darkness and darkness for light, sweet 
for bitter and bitter for sweet, good for evil and evil for good. 
Beware of sinning yourself into such a state. Get a good 
conscience through faith in Jesus; and keep a good con- 
science by obedience unto Him. Let the eye be single, that 
your whole body may be full of light ; for, " if the light that 
is in thee be darkness, how great is that darkness 1 " 

I have now time only for the merest glance at the manner 
in which the servant of God dealt with each of these men, 
according to his character. With Obadiah the prophet was 
considerate and tender, seeking even by an oath to remove 
all cause of anxiety from his heart With Ahab he was 
stem and unbending, so that soon he who came with a 
swagger went away with a halt. Thus, the true minister of 
Christ will seek to have words in season for each, according 
to the disposition of those with whom he comes into con- 
tact. With some he will be " gentle as a nurse, cherishing 
her children ;" others he will rebuke sharply. With some 
he will expostulate tearfully ; others he will take by the hand 
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and lead lovingly forward. What a perfect example in this, 
as in all other respects, has our Lord Jesus left us ! He 
spake in one strain to the sincere but timid Nicodemus, in 
another to the hypocritical Scribes and Pharisees. He dealt 
in one way with the woman at the well, and in another with 
the trembling one who came behind Him, seeking almost 
to steal a cure. He loved the young man who came to 
Him inquiring the way, but retired sorrowfully, not yet 
prepared to part with his possessions ; but He replied with 
sternness to those who sought to entangle Him in His talk. 
Brethren, " He that winneth souls is wise." Oh, may God 
give us who are in the ministry grace and wisdom to say the 
right thing to the right person at the right time ! When one 
is thus wise as a preacher he finds " acceptable words, even 
words of truth," and as he utters them they become like 
" goads, or as nails fastened by the masters of assemblies." 
Seek not to deal with everyone after some unvarying method. 
As the physician suits his prescription to the disease, so let 
the Christian worker adapt his method to the character oi 
him with whom he has to deal. It is right sometimes to be 
gentle, and it is right sometimes to be stem ; but wisdom is 
needed to know when each is better. Had Jesus spoken to 
Nicodemus as he did to those who devoured widows' houses, 
and for a pretence made long prayers, we should never Jiave 
heard of the ruler of the Jews again. Let him who would be 
useful, therefore, study human nature as well as the Gospel 
of the Lord, that he may know "to give each his portion of 
meat in due season." But when sternness and severity are 
required, let us be sure that underneath there is a heart full 
of love to our fellow-sinner and of loyalty to the Lord whom 
we serve. The sternest things are then the strongest when 
the tear-drop quivers in the eyes of him who speaks them. 
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** And Elijah came unto all the people, and said, How long halt ye 
between two opinions ? If the Lord be God, follow him : but if Baal, 
then follow him. And the people answered him not" a word." — 
I Kings xviii. 21. 



VI. 

THE CONFLICT ON CARMEL. 
I Kings xviiL 21. 

ON the shores of the Levant, and immediately to the 
south of Acre, there is a range of hills stretching out 
for five or six miles, and terminating in a somewhat rugged 
and precipitous promontory. The highest peak, resembling 
a flattened cone in shape, rises about fifteen hundred feet 
above the level of the sea, and is that which in Scripture is 
more particularly called Mount Carmel. It is described as 
the finest and most beautiful mountain in Palestine. Even 
yet, though the land is lying under a curse, there are evident 
traces of its former fertility ; and in olden times it seems to 
have answered exactly to its name, which signifies " a fmitful 
field," or a country of gardens and vineyards. At its base 
flows " that ancient river, the river Kishon," and away to the 
eastward stretches the magnificent plain of Esdraelon, ter- 
minating in the glory of Tabor and the mountains of Jordan, 
while in the far distance northward we catch a glimpse of 
the snowy peaks of Lebanon. 

Turning round and looking toward the west, we see, far 
as the eye can reach, the blue waves of the Mediterranean*" 
shimmering in the sunbeam ; to the right lies Acre, far 
beneath us ; and to the left we take in the ruins of Cesarsea, 
the city on which Herod lavished his magnificence, and in 
which Paul delivered those unrivalled defences before Felix, 
Festus, and Agrippa. 

Wherever we look there is either some beauty to satisfy 
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the eye, or some historical association to stir the heart 
Every name we mention brings up a memory with it, and 
he has no true soul within him who can look on such a 
landscape, in the light of history, without having his spirit 
roused into enthusiasm, or kindled into rapture. 

On that plain before us, what battles have been fought ! 
What questions, with the fate of nations trembling in the 
balance, have been settled! There Barak and Deborah 
vanquished the haughty Sisera ; there Gideon overcame the 
Midianites ; there the Philistines encountered Saul on that 
melancholy day when he fled before them to Gilboa, and, to 
escape their swords, fell upon his own ; there the banners of 
the Crusaders have fluttered in the breeze, and the eagles 
of Napoleon have been wetted by the evening dews. Here, 
too, where we stand, on the inner side of Mount Carmel, 
and near the eastern extremity of the range, in a noble, 
natural amphitheatre, there was decided, in the most signal 
and solemn manner, the great question between God and 
Baal. And, as we gaze upon the scene, we seem to see 
again the assembled throng of Israel, and to hear anew the 
voice of the valiant Elijah ringing out, clear and loud, as 
with the notes of a trumpet, these pointed words : " How 
long halt ye between two opinions ? if the Lord be God, 
follow Him : but if Baal, then follow him.'* 

The exact spot where the events narrated in this chapter 
occurred has been thoroughly identified, and preserves in its 
name, El Muhrakah, " the sacrifice," a memorial of the 
event. I cannot better describe it than in the words of Dr. 
Porter, in his article on Mount Carmel, in Alexander's 
"Kitto:" 

" At the eastern extremity of the ridge, where the wooded 
heights of Carmel sink down into the usual bleakness of the 
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hills of Palestine, is a terrace of natural rock. It is encom- 
passed by dense thickets of evergreens, aijd upon it are the 
remains of an old and massive square structure, built of large 
hewn stones. This is * El Muhrakah^ and here, in all 
probability, stood Elijah's altar. The situation and environs 
answer in every particular to the various incidents in the 
narrative. A short distance from the terrace is a fountain, 
whence the water may have been brought which was poured 
round Elijah's sacrifice and altar. The terrace commands a 
noble view over the whole plain of Esdraelon from the 
banks of the Kishon, down at the bottom of the steep de- 
clivity, away to the distant hills of Gilboa, at whose base 
stood the royal city of Jezreel. To the eight hundred and 
fifty prophets ranged, doubtless, on the wide upland sweep 
just beneath the terrace, to the multitudes of people, many 
of whom may have remained on the plain, the altar of Elijah 
would be in full view, and they could all see in the evening 
twilight that *the fire of the Lord fell and consumed the burnt- 
offering, and the wood, and the stones, and the dust, and 
licked up the water.' The people then, trembling with fear 
and indignation, seized, at Elijah's bidding, the prophets of 
Baal, * and Elijah brought them down to the brook Kishon, 
and slew them there.' On the lower declivities of the moun- 
tain is a mound called Teii-el-KusiSy * the hill of the priests,' 
which probably marks the very scene of the execution. May 
not the present name of the Kishon itself have originated in 
this tragic event, as it is called Nahr-el-Mokatta, * the river of 
slaughter?' The prophet went up again to the altar, which 
is near, but not upon the summit of the mountain. While he 
prayed, he said to his servant, * Go up, now, look toward the 
sea.' The sea is not visible from the terrace, but a few 
minutes' ascent leads to a peak which commands its whole 
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expanse. And the modem name of the whole range of 
Carmel \%Jebel Mar Eiias, * the mountain of Sl Elijah.* "♦ 

And now, having obtained a clear idea of the topography 
of the scene, let us endeavour to reproduce the events which 
were here enacted, and to gather up the lessons which they 
furnish for the present time. 

When the summons went forth for the national gathering, 
the people anxiously speculated on the object for which the 
assembly was convened ; and having learned to connect the 
name of Elijah with the terrible drought from which they 
had been suffering, they eagerly anticipated the appointed 
day. As it drew near, companies from every quarter of the 
land might be seen wending their way toward the spot ; and, 
when the morning dawned, there stood upon the terrace and 
the plain a moving multitude of men such as has been seldom 
witnessed on the surface of the earth. Ere long, attended 
by the members of his court, the king appears, and passes on 
to the place of honour, marked by the spear fixed upright 
in the ground, which had been reserved for him. Again 
the crowd divides, and this time, with all the pomp and 
splendour of a stately procession, and arrayed in gorgeous 
vestments, the eight hundred and fifty priests and prophets 
of Baal march to their assigned position. 

And now there is a pause. Men wonder if Elijah will 
indeed appear. Perhaps he has conveyed himself away ; 
perhaps he has seen the pageant from a distance, and in 
despair has given up the contest. " What ! think ye that he 
will not come?" is now the question; when, lo ! across the 
shoulder of the mountain, fresh from communion with 
Jehovah, the man of God appears ! He has the air of one who 
has a solemn work to do. There is gravity in his deport- 
* Alexander's **Kitto;*' article Carmel, 
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ment, firmness in his countenance, and lightning in his eye. 
Unabashed by the myriad throng before him, undazzled by 
the splendid garments of the idol-serving priests, imappalled 
by the haughty mien of Ahab and his courtiers, he passes on, 
and takes his place over against his pov/erful adversaries. 
Alone he seems in that immense multitude, and yet he is not 
alone, for God is with him. So, pausing for a moment to 
survey the scene, he lifts up his voice like a trumpet, and 
throws down the gage of battle in these burning words : 
" How long halt ye between two opinions ? If Jehovah be 
God, follow him : but if Baal, then follow him." 

To understand this appeal we must remember that " The 
mass of the people, ignorant, and strongly addicted to 
idolatry, considered Baal as identical with Jehovah ; while 
the worshippers of Jehovah, on the other hand, maintained 
His exclusive title to divine honours. The controversy, 
therefore, did not consist in a direct opposition between the 
worship of Jehovah and that of Baal ; for the latter party, 
like the heathen in general, tolerated the worship of other 
deities, along with their own favourite idols ; but, as Heng- 
stenberg states it, 'The persecution was directed against 
those who, like Elijah, bore powerful testimony against the 
union of what was irreconcilable, and who loudly maintained 
that Jehovah identified with Baal was no longer Jehovah. 
The proposal which Elijah made from this point of view, 
that they should see whether Jehovah was God or Baal, the 
priests of Baal from their poin^ of view understood to be, 
whether Jehovah-Baal was God, or Jehovah in perfect 
exclusiveness. The question that he put before making his 
proposal plainly implies that, in the popular opinion, these 
heterogeneous religious elements were blended in one.' "* 
* "Commentary, Critical, Exegetical, and Practical," vol. ii., p. 354. 
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They at first made no answer to his pointed appeal. But 
as matters must be pushed to a decision, the prophet pro- 
poses that the whole thing should be settled by a sacrifice. 
The idolatrous prophets are to take a bullock, cut it in 
pieces, lay it on an altar, and put no fire under ; Elijah is to 
do the same ; they are to call upon Baal to consume their 
sacrifice ; he is to call on Jehovah to consume his ; " And 
the God which answereth by fire, let him be God." 

The point of the proposal lay in this, that fire was the 
element over which Baal was believed by his followers to 
have peculiar power. It was a bold offer, and one which, 
had he not been authorized of God, he would not have been 
justified in making ; but in the estimation of the people it 
was candid, fair, and honest, and they said, *'It is well 
spoken." 

The Baalites, we may suppose, would rather have backed 
out of it if they could have framed a feasible pretext for 
doing so, for they were all unprepared for an emergency like 
this. Their natural magic, their skill in sleight of hand, 
their dexterity in deceit, were useless when they were taken 
thus at unawares ; but Elijah knew what he was doing. He 
had counted on all this, and he had committed them before 
the multitude, just that tliey might have no opportunity to 
deceive, while at the same time they might have no good 
reason for asking delay. That nothing might be wanting on 
his side, he gives them the foremost place. They choose 
their bullock, dress it, lay it upon their altar, and wait the 
result. With loud cries they call upon their God, but " there 
is no voice, neither any that regardeth." 

The noontide hour has come, yet still there is no sign ; 
and the sarcastic prophet, unable any longer to control his 
biting irony, says to them, " Cry aloud ; for he is a God ; 
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either he is talking, or he is pursuing, or he is in a journey, 
or perad venture he sleepeth, and must be awaked." Stung 
by his words, they leap in frantic devotion upon the altar, 
they cut themselves with knives and lancets till the blood 
gushed out upon them;* and so they carry on until the time 
of the evening sacrifice, with no result. 

Most evidently, therefore, they have failed ; but may it 
not be the same with Elijah, too ? It is now his time. Let 
us see how he rises to the great occasion. Calling the 
people to come near unto him, he repairs an ancient altar to 
Jehovah, setting ud twelve stones (for in such a solenm time 
he will not forget the essential unity of all the tribes), he 
digs a trench about it, puts the wood in order (mark, in 
order, for he is serving God, and he will do it right), he cuts 
the bullock in pieces, and lays them upon the wood ; then 
three times he causes them to pour four barrels of water on 
the sacrifice, that it might be evident that there was no 
attempt to deceive ; and when the time of the evening sacri- 
fice is fully come, he bends himself in prayer. 

And what a prayer he offers ! brief, pointed, earnest, and 

* In his recent interesting and valuable book on " Bible LAnds," Dr. 
Van-Lennep has the following passage illustrating the self-torture of the 
Baalitish priests : ** Our modem dervishes indulge in these practices oply 
on special occasions, as, for instance, when a procession is organized 
and proceeds to the suburbs of a town to pray for rain, or for deliver- 
ance from some public calamity. They then exhibit some of their 
fanatical performances, calling upon God, and cutting themselves with 
knives and swords so that the blood runs, or piercing their almost naked 
bodies with wooden or iron spikes, from which they hang small mirrors. 
They sometimes become so exhausted with pain and loss of blood as to 
faint away, so that they have to be borne off." The same author gives 
two drawings taken from life, which enable us to form some idea of the 
revolting appearance of the priests of Baal on Mount Carmel. See 
"Bible Lsfr.ds," by Henry J. Van-Lennep, D.D., page 767. 

H 
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believing, concentrating into few words the whole fire and 
fervour of his heart : " Jehovah, God of Abraham, Isaac, and 
of Israel, let it be known this day that Thou art God in 
Israel, and that I am Thy servant, and that I have done all 
these things at Thy word. Hear me, O Jehovah, hear me, 
that this people may know that Thou art the Jehovah God, 
and that Thou hast turned their heart back again." 

The train had been fully laid ; every other preparation had 
been made ; it needed only that it should thus be connected 
with Jehovah, and in a moment the fire descended, and 
" consumed the burnt-sacrifice, and the wood and the stones, 
and the dust, and licked up the water that was in the 
trench." 

Overawed by this manifestation of God's nearness to 
them, the multitudes fell on their faces and engaged for a 
brief space in silent homage ; then, rising to their feet, they 
shouted again and again, " Jehovah, He is the God ; Jeho- 
vah, He is the God." Meanwhile, consternation sits upon 
the countenances of the priests of Baal, and with bitter 
mortification in their hearts and fierce maledictions on their 
lips, they are led down to the river and slain with the 
sword. 

While Ahab is keeping the sacrificial feast, the prophet is 
conununing with God, and earnestly praying for rain ; nor 
does he leave off until, after having been sent seven times, 
his servant came to tell him that a little cloud no bigger 
than a man's hand is rising out of the sea — the prelude of 
the coming answer to his cry. Thereafter he sent a message 
to Ahab to make haste and prepare his chariot, so that the 
rain might not retard his progress ; and he himself, having 
tightened his girdle, and gathered his flowing mantle round 
his loins, ran on before the royal chariot, through the pelt- 
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ing torrent, to the palace gate. So ended this memorable 
day in the annals of Israel and in the history of man. 

And now for the practical bearing of all this on us. 
Here, first, is brought before us the grand question which 
faces every man : " Who is your God — Baal, or Jehovah ? 
sin, or the Holy One ? self, or God ? mammon, or Christ ? " 
This is the question which each one of us has to settle for 
himself. It is needless to disguise the matter, or to shut our 
eyes to it, or to attempt to ignore it. This is the question 
which every man finds confronting him when he awakes to 
moral consciousness and responsibility, and which every day 
and every action call upon him to solve. How have you 
solved it ? I say, how have you solved it ? for we have all 
given some answer to it already. Some have chosen to 
worship wealth, and, in their homage to that, everything 
else is neglected, or thought of only as it has a tendency to 
heap up gold. Some have chosen fame, and, at the sacrifice 
of ease and comfort, yea, by the most unscrupulous means, 
they seek to rise and make for themselves a name among 
men. Some have said, " Intellect, be thou my God !" and 
they prostrate themselves before originality, so called, leav- 
ing the pillar of cloud and fire in revelation for the specula- 
tions of some would-be philosopher. 

Others have found their God in sin, and, as their worship 
of it, have wallowed in the mire of sensuality and corrup- 
tion. These be our modem Baal priests, albeit they wear no 
sacred vestments, nor bow the knee to any fairly feshioned 
image. Oh for another Elijah to summon them to another 
Carmel, that they may discover how miserably their gods 
will fail them in their hour of need ! 

But there are others who have chosen Jehovah as their 
God, and who, through good report and through evil report. 
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have endeavoured to preserve their allegiance unto Him. 
Sometimes, indeed, they have been afraid to face the oppo- 
sition of the great ones of the people, yet they have never 
bowed the knee before the popular Baal ; and if they have 
erred at all, it has been by their silence, when they ought to 
have spoken out for Christ. Let them also come to Carmel 
and see how, " When a man's ways please the Lord, He 
maketh even his enemies to be at peace with him." Let 
them learn "to be strong, and play the man for God," 
assured that He will not forsake those that put their trust 
in Him. 

Others there are who, in fluctuating feeble-mindedness, 
endeavour to combine the services of Baal and Jehovah. 
When they are in one set of circumstances, as on the Lord's 
day, and in the church, they are for Jehovah. When they 
are in another set of circumstances, as on week days, and in 
the transaction of their common business, they are for Baal, 
in one or other of his many forms. Yet how foolish, how 
weak, how vain is an attempt like that ! You might as well 
try to combine the eternal snow of the Poles with the heat 
of the Tropics, or to bring the East and the West together, 
or to make the darkness of midnight blend with the bright- 
ness of noon-day, or to fill up that yawning chasm of infinite 
depth which for ever separates heaven from hell, as to try 
to weld together two such services as these. Nay, more, let 
all men know that even the attempt to combine the two is, 
after all, only serving Baal, and that in the meanest and 
most contemptible fashion. Jehovah, looking upon such a 
one, says, " I would thou wert cold or hot;" and Satan, be- 
holding him, laughs at his simplicity, and inwardly chuckles 
at his own dexterity in leading his victim to destruction, by 
flattering him all the time that he is on the way to heaven. 
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If there be any such here, let me raise for them the old 
shout that woke the Carmel echoes — " How long leap ye 
between two opinions, as a bird leaps ever from twig to 
twig? If Jehovah be God, follow him ; but if Baal, then 
follow him. No man can serve two masters. Ye cannot 
serve God and mammon. Choose ye this day whom ye 
will serve 1 " And, after what you have heard of His glory, 
who among you will refuse to say, " I will serve Jehovah " ? 

But we have here, secondly, the manner in which Jehovah 
manifested His claim to the sole allegiance of men. It 
was by accepted sacrifice. No thoughtful person can read 
tliis history without having vividly suggested to him a nobler 
Sacrifice, by a nobler Prophet. From the days of Cain and 
Abel downward, God seems to have challenged men to de- 
cide between the true religion and the false by means of 
sacrifice : and these priests and prophets of Baal, waiting all 
the day long, and crying, and cutting themselves with knives, 
are but the representatives of universal heathendom, vainly 
seeking, by sacrifices and penances, to propitiate their 
divinities. 

Jehovah, in the history of the human race, like His servant 
here on this memorable day, allowed men id make their trial 
first " But after that in the wisdom of God the world by 
wisdom knew not God, it pleased God, by the foolishness 
of preaching, to save them that believe."* When, therefore, 
the fulness of the time was come, and the hour of the world's 
evening sacrifice had struck, " He sent forth His Son, made 
of a woman, made under the law, to redeem them that were 
under the law, that we might all receive the adoption of 
sons ; "t and He laid Himself upon the altar in the room of 
sinners, the Eternal Father manifesting, by His resurrection 
* I Cor. i. 21. t Gal. iv. 4, 5. 
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from the dead, His acceptance of the offering which He 
made on men's behalf, even as here He showed His favour 
in the descending fire. 

What need we, therefore, any further controversy on this 
great matter? Is not the resurrection of Christ from the 
dead the best attested fact in human history ? And in the 
light of that fact, is not the death of Christ a sufficient atone- 
ment for human sin ? Why need you bear the burden of 
your sin longer? See, it was already in the load which 
Jesus " bore up to the cross, and left nailed to the accursed 
tree. Why need you seek by sufferings or obedience to 
make amends for your iniquities, when He has borne your 
griefs and carried your sorrows ?" 

Here is the true, the only sacrifice for sin. It has been 
accepted by God, it needs only to be believingly accepted 
by you — ^as offered on your behalf; and then the Baalism 
of your hearts will be slain as effectively by Jesus' love, as 
the priests were slaughtered here by Elijah's sword. Ah ! 
if you will only learn the real meaning of the cross of Christ, 
and accept Him as your Redeemer, there will be no longer 
any question in your hearts as to the service of Jehovah. 
You will not be able to keep from serving Him, for the 
impulse of your souls will be to say that you are not your 
own, but " bought with a price," and therefore bound to 
" glorify Him in your bodies and your spirits, which are 
His." 

From Carmel, then, I lead you to Calvary, that in the 
sacrifice offered thereon by Jesus Christ for the sins of men 
you may see the atonement for your sins ; and that in the 
empty sepulchre of Joseph you may see the pledge of your 
resurrection to newness of life with Christ, and, at the last, 
to glorified humanity with Himself. Oh, if, as he looked upon 
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the meek majesty of the Holy Sufferer, the Roman centurion 
was constrained to say, " Truly this was the Son of God ; " 
if, as the doubting apostle beheld the print of the nails in 
His hands, and the mark of the spear-gash in His side, he 
exclaimed, in the startled ejaculation of adoring faith, *^ My 
Lord and my God," surely, as we contemplate the whole 
significance of that death upon the cross, and that resurrec- 
tion from the grave, we ought to cry, "Jchovah-Jesus, He is 
the God ; Jehovah-Jesus, He is the God ! Him will we 
serve, and His voice will we obey." 

Finally, let us observe, that the question as to who our 
God shall be is one of immediate urgency. The appeal is, 
" How long halt ye between two opinions ? " Undecided 
hearer, what are you waiting for ? Are you wishing better 
evidence than that which has been furnished you ? Then 
you will never receive any stronger testimony than that 
which was given here, or on Calvary and in the garden ; and 
if you reject that, we must say regarding you, neither will 
you be persuaded if one came unto you directly from the 
grave. If you think that insufficient, then there must be 
some other reason than a lack of evidence that leads you to 
be undecided. The cause may be a moral one, and there 
may be some secret sin holding you fast in the meshes of its 
invisible threads, or some hidden lust to which you are 
wedded, or some unseen idol that you are really worshipping ; 
and in that case you have already, for all your apparent 
indecision, determined to reject God ; that is, you have, for 
the gratification of your lusts, made up your minds to act as 
if it were a settled thing that the Bible is a lie, and that God 
is non-existent 

Or perhaps the cause may be intellectual, and you may 
be insisting on a kind of proof which cannot be furnished 
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to you on any moral question. The truth of the Bible can- 
not be established by a demonstration like that by which 
you reach a conclusion in a mathematical problem. And to 
insist upon evidence of such a sort in its behalf betrays on 
your part a mental defect or an intellectual mistake. You 
have to be content here with moral certainty ; you have to 
accept here, not one abstract demonstration, but the sirni 
total of a great variety of separate testimonies, all of them 
converging to one point, and making, by their cumulative 
force, an incontrovertible impression on the candid mind. 

But there is a third possibility that presents itself. Per- 
haps you are waiting, that it may be easier for you to declare 
yourself. That is, you will tarry till you discover which is 
the popular side, and to that you will adhere. But how 
unmanly is a course like that ! What signifies it whether the 
majority be with you or not ; if only you are right, you are 
always in the majority, for you have God on your side. 
Shame on you to wait for personal considerations when truth 
and right and God are concerned ! 

There is a battle raging on the earth between good and 
evil, between God and Satan, between Christ and Antichrist; 
and it is cowardly in the extreme for you to linger on the 
outskirts of the field, shrouded in the smoke that is issuing 
from the conflict, and waiting only till victory declares itself, 
that then you may come down and claim the honours of a 
triumph which you did nothing to win. 

Come forth, and quit yourselves like men in this great 
fight Take the one side or the other ; and, oh, take the side 
of the Lord Jesus Christ ! Fight the good fight of faith, and 
so lay hold on eternal life. The matter is urgent. Make 
haste ; for, if you delay much longer, death may decide it for 
you, and fix you everlastingly among the foes of God. 
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Wavering sinner, you are, so to say, in the twilight ; but 
it rests with you to determine whether it shall be the 
twilight of the morning, brightening into the full splendour 
of heaven's own eternal noonday, or that of the evening, 
darkening down into the blackness of hell's own endless 
night. To the one or to the other it must come at last. 
Halt no longer, therefore, but decide for God through Jesus 
Christ our Lord ; and by the help of His Holy Spirit, slay 
every Baalitish principle within you. 

** Then bright as morning shall come forth 
In peace and joy thy days ; 
And glory from the Lord above 
Shall shine on all thy ways." 
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** Elijah went up to the top of Carmel, and he cast hunself down 
upon the earth, and put his face between his knees, and said to his 
servant, Go up now, look toward the sea. And he went up, and 
looked, and said. There is nothing. And he said, Go again seven 
times. And it came to pass, at the seventh time, that he said. 
Behold, there ariseth a little cloud out of the sea, like a man's hand. 
And he said. Go up, say unto Ahab, Prepare thy chariot, and get thee 
down, that the rain stop thee not. And it came to pass, in the mean 
while, that the heaven was black with clouds and wind, and there was 
a great rain." — I Kings xviii. 42-45. 



VII. 

PRAYER AND ITS ANSWER. 
I Kings xviii. 40-46. 

THE slaughter of the prophets of Baal, at the command 
of Elijah, immediately after his sacrifice on Mount 
Carmel had been consumed by fire from heaven, has been 
by many regarded as a high-handed proceeding, and the 
enemies of the Bible have not hesitated to cry out against 
it as both immoral and inhuman. 

In answer to all such allegations, however, it might be 
enough to say that the destruction of the idolatrous prophets 
must be taken in connection with the whole events of the 
day. We are not warranted to view it by itself alone, but 
we must look upon it as the sequel of the miraculous accept- 
ance of Elijah's sacrifice by fire; which not only proved 
that Jehovah was God, but also that Elijah was His duly 
accredited servant Hence the order of Elijah was virtually 
the command of God, who has the right to take away the 
lives which men by their sins have forfeited, whensoever 
and howsoever He pleases. If the reality of the miracle be 
disproved, then we may charge Elijah with cruelty, though 
in that case it would be hard to see how he, acting alone, 
could so move the peojile as to persuade them to carry out 
his instructions. If, on the other hand, the reality of the 
miracle be granted, we must hold that Elijah in issuing his 
command was acting in the name and by the authority of 
God. 

But this, in the estimation of some tender and sensitive 
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spirits, may only seem to aggravate the difficulty. They 
could conceive of Elijah, a man of like passions with other 
men, acting after the fashion here described, for no prophet 
was infallible in his character; but they find it hard to 
believe that God, who is, according to the apostle John^ 
love itself, should countenance and encourage, far less com- 
mand, such a proceeding as that which is here described. 

But, in reply to all this, we would remind objectors that 
love is by no means inconsistent with the execution of a 
penalty on those who have violated a righteous law. Love 
to the criminal in the remission of his sentence is cruelty 
and injustice to the nation. To pardon a thief, for example, 
and let him loose upon society to renew his dishonesty, 
might be regarded by some as kindness to him, but it is 
the greatest unkindness to the community. 

Now, in the nation of Israel, God was the real king, and 
each occupant of the throne on earth was required to rule 
in harmony with a certain written code of laws. These 
laws are contained in the Books of Moses, and among 
them are the most stringent statutes against idolatry. That 
among the Israelites was not merely an immoral thing, as it 
is and must be everywhere, but it was also a crime ; that is, 
an offence against the law of the nation, and a dishonour to 
Him who was its real king. These prophets of Baal, there- 
fore, by introducing a new divinity into the land, were guilty 
not only of sin against the God of heaven, but also of high 
treason, and so as traitors they had forfeited their lives. 

Besides, the idolatry which they were mainly instrumental 
in producing brought as its punishment temporal calamities 
upon the people ; and as these could be removed only by 
the abolition of the idolatry, love to the nation as a whole 
demanded that they should be destroyed. 
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This execution must be regarded as having occurred 
under a theocracy ; and when we so view it, we see at once 
how it was perfectly justifiable in such circumstances, while 
it would be utterly unjustifiable in the times in which we 
live. Idolatry was then a crime as well as a sin. Now, it is 
a sin only, and as such, it is not within the province of any 
government to deal with it ; but the person who is guilty of 
it must be held as answerable to God alone. 

Nor has any ruler in the Christian Church the right to 
imitate Elijah here. He was a prophet of the old covenant, 
and as such was bound to act in accordance with the laws of 
Moses. The office-bearer in the Church is a ruler, under the 
new covenant, of a spiritual society, and is under obligations 
to rule only in accordance with the precepts of Christ and 
the principles laid down by His apostles. Now, among 
these there is no warrant for the use of the sword. The 
power which the Christian office-bearer wields is that of 
truth, and if the truth which he proclaims be by men rejected, 
they must be left to be dealt with by God Himself. It is 
important thus to distinguish between things that differ, and 
to show how a vindication of Elijah here does not involve 
the approval of persecution now for religious or irreligious 
belief. 

After this terrible sentence had been executed in the 
valley beside the river Kishon, Elijah said unto Ahab, 
" Get thee up ; eat and drink, for there is a sound of 
abundance of rain f and the king, with the bitterness of 
defeat within his heart, re-ascended the hill, and sat down to 
the feast which was always associated with the offering of 
sacrifice. 

While he and his courtiers were thus engaged, Elijah, 
with his servant, who now for the first time appears in the 
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narrative, went still farther up the mountain. Taking his 
station in a fit place of retreat, the prophet gave himself to 
prayer, and sent his servant to the summit, to watch the 
result, away out on the Mediterranean Sea. 

Now, concerning this supplication of Elijah's a few things 
need to be said. 

In the first place, it is somewhat remarkable that he offered 
prayer at alL He had said to Ahab that there was a sound 
of abundance of rain ; he had also affirmed, three years and 
a half before, that the rain would come at his own word. 
What need, then, one is inclined to ask, for prayer at all? 
Might he not have spoken the word just at the moment? 
But no ! Elijah knew, what it behooves us also to remember, 
that the fiilfilment of God's promises comes in the way of 
answers to prayer. He knew that to every prediction of 
blessing the condition is annexed, "For this will I be 
inquired of to do it for you ;" and so he gave himself to 
prayer. He believed that to be a law of God's moral 
government, as imperative and unchanging as any of those 
in the physical universe, of which, in these days, so much is 
said ; and therefore he set himself to earnest supplication. 

Again, it is noteworthy that Elijah withdrew from all 
society when he prayed. He went up to be alone ; and he 
did so in order that the full strength of his fervent soul 
might be given to the work in which he was engaging. Yes, 
I say the work; for Elijah's prayer was no rnere form, 
neither was it the calm musing of a meditative spirit ; but it 
was the earnest wrestling of one whose intellect, and heart, 
and will, and conscience were all vigorously exercised for 
the production of the result at which he aimed. 

When, on one occasion, the Lord Jesus was praying, we 
are informed that, when he ceased, His disciples came unto 
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Him, and requested to be taught to pray. Now, the word 
there rendered " ceased " literally means when He " rested," 
implying that prayer with Christ, as with Elijah, was a work 
in which the whole soul was engaged. It was a saying of 
Bishop Hamilton, of Salisbury, and is quoted by Canon 
Liddon, that " no man was likely to do much good in prayer 
who did not begin by looking upon it in the light of a work 
to be prepared for and persevered in with all the earnest- 
ness which we bring to bear upon subjects which are, in our 
opinion, at once most interesting and most necessary."* 
Ah, how far from this is it too frequently with us ! We are 
listless, indifferent, formal, cold. So far from having our 
whole souls in active exertion, we are too frequently utterly 
iminterested in our own devotions, using expressions by rote, 
and going over petitions as mechanically as the little figures 
in a Swiss clock go through their hourly exercises. Let us, 
Elijah-like, concentrate ourselves on the great work of sup- 
plication; and soon we, too, shall have answers such as 
those which he enjoyed. 

Further, we are impressed with the fact that Elijah here 

« 

had a definite object in view when he prayed. Too often 
even professing Christians go to their knees with no distinct 
purpose shaped within their souls. They have been taught 
to believe that it is their duty to pray, and so they go into 
their closets to perform a duty. They use certain stereo- 
typed phrases, which have come down, as it were, by tradi- 
tion from the fathers, and form part of all orthodox prayers ; 
they ask for things which they ought to desire rather than 
for those which they really at the moment wish ; and thus 
the exercises which were meant to be a joy and refreshment 
to the spirit become a burden and a weariness. Let us see 

* "Some Elements of Religious Thought," p. 172. 

I 
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to it, therefore, that we pause and consider what we are 
going to ask before we begin to pray. 

It would be a good thing, indeed, as helping to produce 
this concentration of heart, if we were to write distinctly 
down before our own eyes that which it was our intention to 
ask from God. Elijah would not here have been taken 
aback if he had been asked, " What did you request from 
God ? " His whole soul was bent on securing rain. He 
had done all he could in the way of purging the land from 
idolatry ; and he now turned to God to remove the curse 
which for idolatry was resting on the land. He knew what 
he wanted. Yet what confusion would often cover us, if, 
after we have risen from our knees, some one were to ask 
us, " What have you been praying for ?*' 

Look at the prayer offered by Elijah before the fire came 
down and consumed the sacrifice; look at the prayers 
offered by Moses, by Daniel, by Nehemiah, and others, as 
they have been preserved in this book, and see how definite 
they were. They went to the object which the suppliants 
had in view as straight as an arrow to its mark; and we 
shall never pray aright until we learn this definiteness. 

If one, in his daily business, should go to a fellow-mer- 
chant, and present a request with the same circumlocution 
which is too often used in prayer, or if he should indulge in 
the same pointless generalities which are so common in our 
petitions, he would be laughed to scorn, and would be 
counted anything but earnest. Brethren, let us reform this 
altogether, and be as natural and direct in our requests to 
God as our children are in their applications to us. 

Notice, again, how Elijah expected an answer to his 
prayer. He sent his servant to the summit to look out for 
its appearance. He regarded it as a certainty that the 
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answer would come ; and just as when you have written to 
a dear friend, asking advice on some important matter, it 
never occurs to you to doubt that he will answer, and you 
watch for the postman every morning to see whether the 
reply has come, so it never entered into Elijah's mind to 
doubt that his prayer would be granted. The strangest of 
all things to him would have been that his prayer should be 
unanswered. So he set a watch for the coming of the 
answer. 

Now, how different all this is from our procedure I need 
hardly stay to show. Is it not true that we speak of answers 
to prayer as almost unwonted things ? When one of our own 
prayers is answered, we cannot think enough of it ; and this 
not so much because of God's kindness in giving it — for 
that would be well enough — as because of its unusualness in 
our experience. The wonder is to us that our prayer has 
been answered at all. 

Take up a book of religious anecdotes, and you will pro- 
bably see a section headed thus : " Remarkable Answers to 
Prayer f but what unbelief is there in the very title ! Why, 
that real prayer should be answered by God for Jesus' sake 
is not a remarkable thing; it is one of the laws of His 
spiritual government that such prayer should be answered, 
and the wonderful thing would be if, after the promises He 
has made, He were to ignore our petitions. Is it, after all, 
so remarkable a thing that God should keep His promise ? 
If He were a frail, erring man, who had often broken His 
word, and had obtained the reputation of being untruthfiil, 
it might be something astonishing if, on one or two occasions. 
He should keep His promise. But He is the faithful God, 
and the wonder is that we should be surprised at any mani- 
festation of His faithfulness. 
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Brethren, there is an imlnense amount of unbelief under- 
lying the common modes of speech even of professing 
Christians on this subject. It is not singular that God 
should hear prayer ; but, oh ! it is singular that, with so 
many of His promises plainly given us in His Word, and 
with the manifestation of His love to us in the cross of His 
Son, before our eyes, we should not calculate upon His 
answering our prayers just as we do upon the response of a 
beloved friend to the earnest letter which we have sent him 
for sympathy and advice. 

Elijah would have been surprised if God had not answered 
him ; we, alas ! in our unbelief, are surprised when He does 
answer us 1 Let us have done with all this ; and when we 
direct our prayer unto God, let us look up, expecting some 
result. 

I remark, again, that Elijah was importunate in his prayer. 
Six times the servant whom he had stationed on the hill-top 
returned with the reply, " There is nothing ;" but that did 
not dishearten the prophet. He kept on at his prayer; he 
knocked again and again, until the response was given. 

Nor is this a solitary instance of believing importunity 
in petition. Jesus, in Gethsemane, threw Himself three 
times upon the earth praying the same words. Paul besought 
the Lord thrice that his thorn in the flesh might be removed. 
The Syrophenician woman clung to Christ, and would not 
let Him go until the blessing came. From these cases let 
us learn not to be disappointed if at first no answer comes. 
Though it tarry, wait for it ; it will surely come — it will not 
tarry; " and of this let us be sure, that no true prayer is ever 
lost." Either in spirit or in letter, it will be surely answered. 
The God of heaven has promised to hear His children's cry, 
and His throne shall totter, and Himself cease to be the 
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Ruler of the world, sooner than His word shall be falsified 
or His pledge broken. 

Finally, here, Elijah recognized the answer when it came; 
for when the seventh time his servant came, saying, " Behold, 
there ariseth a little cloud out of the sea, like a man's hand," 
he saw in this the response to his prayer, and sent a message 
to Ahab to hasten his departure, lest the rain should hinder 
his return to his palace. 

Some have taken this as an illustration of the gradual 
manner in which God often answers His people's prayers, 
and sends His blessings ; but I confess that, to me, there is 
nothing that suggests the gradual in the description that is 
here given, for the fact that the king was bid to make haste 
shows rather that the storm came on at once in all its force. 

But while I do not see that idea in the narrative before 
me, I think we have here an indication of the fact that God 
answers His people's prayers through the ordinary operations 
of the laws of nature. There was nothing in the coming of 
this storm different from the rising of those which are com- 
mon in the eastern portion of the Mediterranean. That this 
is the case is clear from the statements made by modem 
voyagers in the Levant. 

" Of several instances which occur to us," says Dr. Kitto,* 
"the most graphic is that given by Mr. Emerson, in his 
* Letters from the iEgean.' He is at sea in a Greek vessel 
in the Levant. One morning, which had opened clear and 
beautiful, it was announced that a squall might be expected. 
No sign recognizable by European landsmen appeared, but 
on attention being properly directed, * a little black cloud 
was seen on the verge of the horizon toward the south, which 
was every instant spreading rapidly over the face of the sky, 

* " Daily Bible Illustrations," vol. iv., p. 272. 
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and drawing nearer to the vessel. Order was immediately 
given to strike sail, and to prepare the vessel for scudding 
before the hurricane. But scarcely an instant had elapsed 
ere the squall was upon us, and all grew black around ; the 
wind came swishing and crisping over the water, and in a 
moment the ship was running, almost gunwale down, while 
the rain was dashing in torrents on the decks.' Mr. Emer- 
son adds that it is mainly the dread of such sudden bour- 
rasques that compels almost every vessel in the Levant to 
shorten sail at the close of the day, since it would be next to 
impossible during the night to discern the cloud which 
announces the approach of the tempest in time to prepare 
for its reception, and to a ship with all her canvas spread 
the effect might be terrific." 

Thus, then, Elijah's prayer was answered through the 
operation of God's ordinary laws for the regulation of the 
forces of nature ; and so we have in this a triumphant reply 
to those who assert that the hearing of prayer by God must 
involve an interference with the laws of nature which would 
amount to a miracle. For there is no word here of miracle ; 
anH the storm came that evening precisely as storms come 
in that region yet. Hence we are shut up to the inference 
that this prayer was answered through God's usual channels 
of operation, and we must conclude that what men call 
physical laws have been arranged by God with the view of 
His carrying on through them the course of His providence, 
and answering by them the prayers of His people. How 
this has been accomplished I cannot tell; that it is the 
case I am forced to conclude, not only from this narrative, 
but also from many others in this Sacred Book. 

But some one may say, "Not so fast! If this storm 
came as only other storms come, through the operation of 
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natural laws, how can you hold that Elijah's prayer was 
answered by its commg? May there not be here only a 
coincidence ? " 

Now to this I reply that if we had nothing more before 
us than the fact that a man prayed for rain, and the other 
fact that the rain came just after he had prayed, we might 
say that there was only a coincidence ; but we have more 
than these two things to contemplate. We have to take in, 
besides, the truth that God has promised to hear prayer, and 
the fact that Elijah offered his prayer in the faith of that 
promise ; and when we include these, it is impossible any 
longer to speak of coincidence. 

A friend promises to another that, if he will let him know 
when he is in need, he will be always ready to help him. 
The hour of need comes. He writes for help, and by the 
first post thereafter, his friend, availing himself of the ordi- 
nary channels of communication, sends a letter inclosing 
money. Is this any the less an answer to prayer because 
the benevolent man used the regular means of transmitting 
his gift, and did not send a special messenger with it by an 
unusual route? or does the recipient in such a case speak 
of mere coincidence ? No ; but he sees the fulfilment of a 
promise, and rejoices in the new assurance which he has 
received of the faithfulness of his friend. Just so here. We 
must have regard to the promise of God, and the suppliant's 
faith in it, as well as to the coming of that which the sup- 
pliant prays for : and when we bring these in, it is the 
merest absurdity to speak of a coincidence. 

I know that just now it is the fashion, in certain scientific 
quarters, to deny the possibility of prayers being ever 
answered, and to deride the very offering of it ; but these 
philosophers forget, on the one hand, the natural impulse of 
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the burdened heart to pray, and, on the other, the promise 
which God has given to answer prayer. " There are more 
things in heaven and earth" than they have dreamed of, or 
can understand. When God created the world He cer- 
tainly did not shut Himself out of it ; and He who gave the 
universe its laws can surely so employ them as to answer the 
entreaties of His children through them. To suppose the 
contrary is to degrade the Almighty below the level of a 
common artificer, and to make Him the slave, and not the 
master, of the elements of nature. 

Some time ago, being at Binghamton, in this State, I 
went to see the machinery wherewith that city is supplied 
with water. In a small house on the bank of the Susque- 
hanna, there is an engine, which goes night and day, pump- 
ing water into the mains. The demand for water acts as a 
governor on the engine, and regulates its motion, so that the 
more water is drawn off, the faster the engine goes. Then, 
when a fire occurs, an alarm bell is rung, on hearing which 
the engineer gears on some extra machinery, which causes 
the engine to move more rapidly, and charges the ordinary 
mains to their fullest capacity, so that they can send water 
through the hose to the top of the highest building in the 
place. Now, if men can thus construct an engine whereby, 
through ordinary and already existing channels, an emer- 
gency of pressure may be met, why cannot God do the same 
in this machine which we call the universe ? As we under- 
stand the matter, it is thus He does proceed. He uses His 
natural laws for the carrying forward of His purposes in 
grace, and for the help of His believing children ; and, as 
Isaac Taylor has suggestively said, " The greatest miracle of 
God's providence is that it is carried on without miracle," 
while yet it makes provision for the answering of prayer, and 
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for the accomplishment of the great purpose of the Divine 
Mind. 

But I must hasten on to the conclusion of the narrative. 
As the storm began, Ahab mounted his chariot and rode on 
toward Jezreel, while Elijah, under a divine impulse, girded 
his loins and ran before him to the gate of the palace. I 
have seen no explanation of this apparently strange pro- 
cedure at all equal to that given by Mr. Thomson in " The 
Land and the Book ;" and as it would only mar the beauty 
of his statement if I were to attempt either to paraphrase or 
to abridge it, I shall content myself with simply reproduc- 
ing his words : — 

" This,*' says that excellent writer, " has always seemed to 
me most extraordinary conduct for a man of Elijah's age, 
character, and office. And yet, when rightly understood, it 
was beautiful and full of important instruction. Elijah, as 
God's minister, had overwhelmed the King with shame and 
confusion in the presence of his subjects. The natural ten- 
dency of this would be to lower him in their eyes, and lessen 
their respect for his authority. It was not the intention, how- 
ever, to weaken the government nor to encourage rebellion. 
The prophet was, therefore, divinely directed to give a testi- 
mony of respect and honour to the king as public and strik- 
ing as from necessity had been the opposition and rebuke to 
his idolatry. The mode of doing honour to Ahab by running 
before his chariot was in accordance with the customs of the 
East even to this day. I was reminded of this incident more 
than twenty years ago, at Jaffa, when Mohammed Ali came 
to that city with a large army to quell the rebellion of 
Palestine. The camp was on the sand-hills south of the 
city, while Mohammed Ali stopped inside the walls. The 
officers were constantly coming and going, preceded by 
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runners, who always kept just ahead of the horses, no matter 
how furiously they were ridden ; and in order to run with the 
greater ease, they not only girded their loins very tightly, but 
also tucked up their loose garments under the girdle, lest 
they should be incommoded by them. Thus, no doubt, did 
Elijah. The distance from the base of Capnel across the 
plain to Jezreel is not less than twelve miles ; and the race 
was probabl)? accomplished in two hours, in the face of a 
tremendous storm of rain and wind. It was necessary that 
the hand of the Lord should be upon the prophet, or he 
would not have been able to achieve it."* 

We have, all through this evening's lecture, set ourselves 
to give a practical direction to the example of the prophet, 
and so we may be the more readily excused if we shall, for 
once, finish with a doctrinal deduction. In our last dis- 
course we spoke of the sacrifice on Mount Carmel as having 
been, in some sort, typical of the greater offering by a gteater 
prophet on Calvary ; and it surely cannot be unnatural if 
we connect the prayer of Elijah, with its answer in the wind 
and rain, with the descent of the Holy Spirit upon the infant 
Church on Pentecost, in answer to the continuous supplica- 
tions of the first disciples. 

The sacrifice of Christ, valuable as it was, was not all that 
was needed for the world's salvation. The descent of the 
Spirit was just as needfiil as the offering of Himself upon the 
cross by Jesus. The one, without the other, would have been 
of no avail. By the union of both, the salvation of the 
believing soul is effected. The cross was the magnet, but 
the Spirit is the hand that holds that magnet, and draws 
men's souls to God. The cross is the great instrumentality 
by which the soul is renewed and sanctified and made meet 

* "The Land and the Book," English edition, p. 485. 



PRAYER AND ITS ANSWER. 1 39 

for heaven ; but the Spirit is the agent who makes that in- 
strumentality effectual. Just as in the present instance, 
though Elijah had overcome the idolaters in securing the 
acceptance of his sacrifice, the land would still have remained 
parched and barren had there been no rain ; so, even after 
the death of Christ on Calvary, and His resurrection from the 
tomb of Joseph, the world would have remained to a large 
extent unblessed had there been no succeeding Pentecost. 

Thus we may see how much we owe to these hundred and 
twenty suppliants in the upper room who continued instant 
in prayer, until, with the sound as of a tempest, the Spirit of 
fire descended on them, to purify and consecrate them for 
the Master's work, and to clothe them with power from on 
high for its prosecution. 

Nor is this true only in regard of Christ's sacrifice as 
related to Pentecost. It is as true yet of the preaching of 
Christ crucified and its relation to the conversion of men. 
It is not enough that we have a faithful minister who sets 
forth before the eyes of his hearers Jesus Christ, evidently 
crucified for them. That of itself will not convert them, and 
cause the verdure of the new life to spring up within their 
souls. The heavenly rain of the Spirit is required for that as 
well as the preaching of the Cross. 

Let us never forget this. Let the minister retire from his 
pulpit as Elijah went here to his closet, and let the hearers 
do the same ; let them together plead that God would send 
down His Spirit in rich effusion ; let them be earnest, believ- 
ing, and importunate in their prayers ; and then there will 
be " a sound of abundance of rain." Souls will be converted, 
the church will be revived, the neighbourhood will be 
blessed, and anew the old oracles will be fulfilled : " The 
wilderness and the solitary place shall be glad for them; the 
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desert shall rejoice, and blossom as the rose." " He shall 
come unto us as the rain, as the latter and former rain unto 
the earth." "He shall come down like rain upon the mown 
grass, and as showers that water the earth." To your knees, 
then, my hearers, to your knees ! Go, beseech God to pour 
out His Spirit upon us all ; and who can tell but that from 
this evening service there shall commence a blessing which 
shall be like a new Pentecost to all our souls, and the efiects 
of which shall radiate from us until all around are made to 
own the reality and to feel the power of the* Redeemer's 
grace ? Would to God that it might be so, indeed I 
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" But Elijah himself went a day"s journey into the wilderness, and 
came and sat down under a juniper-tree : and he requested for himself 
tliat he might die ; and said, It is enough : now, O Lord, take away 
my life ; for I am not better than my fathers. And as he lay and slept 
under a juniper -tree, behold, then an angel touched him, and said unto 
him, Arise and eat. And he looked, and, behold, there was a cake 
baken on the coals, and a cruse of water at his head : and he did eat 
and drink, and laid him down again. And the angel of the Lord 
came again the second time, and touched him. . . . And he arose, 
and did eat and drink, and went in the strength of that meat forty days 
and forty nights unto Horeb the mount of God." — I Kings xix. 4-8. 



VIII. 

UNDER THE JUNIPER-TREE, 

I Kings xix. i-i8. 

WHEN Ahab returned to Jezreel, and reported to 
Jezebel the proceedings on Mount Carmel, with 
their disastrous issue for the priests of Baal, her rage knew 
no bounds. She thought of Elijah as her only adversary, 
and, tracing the whole effect to some trickery or sleight of 
hand of his, she sent to him a message of revengeful import : 
" So let the gods do to me, and more also, if I make not 
thy life as the life of one of them by to-morrow about this 
time." She refused to acknowledge the sovereignty of 
Jehovah, even when proved by such convincing signs as 
those which Elijah had given, and she vainly imagined that 
if she could only destroy the prophet's life, she would also 
annihilate the cause with which he was identified. She had 
not been herself on Carmel, a spectator of the descending fire 
upon Elijah's sacrifice ; and, with the true spirit of the sceptic, 
who will not believe the eyes of others, and, unless it suits 
his own purposes, will not believe his own, she would not 
acknowledge that any miracle had been wrought. " It was all 
a delusion. By some premonitory indications, Elijah knew 
that the drought was about to cease, and, calculating on the 
coming thunder-storm, he thought he could make the people 
believe that the wood upon his altar was kindled by fire 
from heaven, whereas it was only a flash of lightning ; and 
as for the rain coming as the result of his prayer, that was 
all a superstition — it was a mere coincidence — only that, 
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and nothing more; and when the morning dawned, she 
would turn the tables upon him, and make sure that he, at 
least, would never again interfere with Ahab's plan for the 
Baalizing of the kingdom of Israel." 

Had she been merely fighting with a man, she might have 
succeeded ; but Elijah was only the servant of Jehovah, and 
though he were removed, Jehovah would remain as omnipo- 
tent as ever. This is forgotten by all persecutors of the 
faith; and in reference to every kind of religious intoler- 
ance, the advice of Gamaliel may well be pondered by the 
governments that practise it — " Refrain from these men, and 
let them alone : for if this counsel or this work be of men, 
it will come to naught : but if it be of God, ye cannot over- 
throw it ; lest haply ye be found even to fight against God."* 

When Elijah heard what Jezebel had said, a sudden panic 
seized him, and he arose and fled for his life, resting not 
until he came to Beersheba, the southern extremity of 
Judah. But he would not remain even in that utmost 
border of the land ; for though the good Jehoshaphat was 
then king at Jerusalem, his son had married the daughter of 
Jezebel, and, in his paroxysm of terror, the prophet would 
not stay where any of the kin of Ahab had any influence 
whatever. So, leaving his servant at Beersheba, he went a 
full day's journey into the wilderness, and flung himself at 
eventide under the lee of a shrub, here called a juniper- 
tree. "It was a white blossomed broom, abundant in 
Spain, Barbary, Syria, and the desert of Sinai, and known in 
British shrubberies as the Spanish Broom."t Dr. Bonar, in 
his account of his journey through Sinai, describing a bush 
of this species, says — " It was under this tree that Elijah sat 

* Actsv. 38-39. 

+ Fairbaim's " Imperial Bible Dictionary," article Juniper-tree. 
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down to take shelter from the heat, and more than once did 
we do the same; for some of these shrubs are bushy and tall, 
perhaps eight or ten feet high. They formed a shadow, 
sometimes from the heat, sometimes from the wind, and 
sometimes from the rain, both for man and beast. It was 
about the best shadow that the desert could afford, save when 
we could get under some great rock or shaggy palm."* 

Under such a broom-bush, then, in his fear, his weariness, 
his self-reproach, and his despair, Elijah threw himself, and 
requested that he might die, saying, " It is enough; now, O 
Lord, take away my life; for I am not better than my 
fathers." Is this the man who had bearded Ahab in his 
court, whose prayer had sealed and opened heaven, whose 
faith had raised the dead, and who had put to confusion the 
prophets of Baal on the brow of Carmel ? Is this he who 
heretofore has never feared the face of man ? Is this Elijah 
the Tishbite, fleeing from death, and yet with almost 
maniacal inconsistency supplicating for death ? Alas, it is 
even so ! " The best of men are but men at the best." 
Grand and noble as he was, he was, after all, only " a man 
of like passions with ourselves ;" and in this panic-stricken 
paralysis of his faith there is as much to instruct us as in his 
bold denunciation of the wrong, and manly struggle for the 
right. It seems, indeed, a strange collapse ; yet I am not 
sure but that most of us will have more affinity with him as 
he lies here in his dark depression than as he stood that 
other day in his reforming might, calling the thousands of 
Israel to decision. Paul, in his peculiar experiences, has 
taught us that when we are weak then we may be strong. 
To-night we may learn, from the fugitive prophet under the 
juniper-tree, that where we are strong there we may be 

* Bonar's ** Sinai,*' p. 196. 
K 
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weak. Let us try if we can in any degree account for this 
unusual conduct on Elijah's part, and let us also carefully 
follow God's dealing with him in the despondency out of 
which his conduct grew. 

In speaking of the causes of Elijah's sudden depression, I 
would, like Robertson, of Brighton — whose sermon on this 
chapter* has well-nigh swept the whole field of thought on 
the subject, and left the merest handful to all after-gleaners 
— give prominence to the physical reaction which must have 
followed upon the intense excitement of the previous days. 
In our complex humanity there is a mysterious sympathy 
between the body and the spirit. When the mind is earnestly 
engaged, it gives, for the time, its vigour and energy to the 
body; so that we are not surprised to hear of John Knox, 
that in his last days he had to be supported into the pulpit by 
a servant on each side of him, and behooved to lean upon it 
at his first entry; but, as James Melville says, " Ere he had 
done with his sermone, he was so active and so vigorous 
that he was lyk to ding the pulpit in blads (knock the pulpit 
to pieces), and flie out of it." But, on the other hand, 
when, after long-continued tension, the strain is slackened, 
and the body is run down, it imparts its weariness to the 
spirit. 

In the heat of a man's enthusiastic devotion to some pur- 
suit, and while the absolute necessity for exertion is upon 
him, he is not conscious of physical fatigue ; biit when the 
work is done, and the weight of responsibility removed, both 
body and mind sink into a state of weakness which makes 
every thought of exertion a distress. In such a condition 
the slightest noise will seem to sound as with the report of 
a revolver, and every call to attention will rasp upon the 

* Robertson's ** Sermons," Second Series, p. 95. 
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nervous system with an agony, the intensity of which can be 
understood only by those who have felt it. The natural 
equipoise of the system has been disturbed ; and as, when 
you take a weight out of the one scale on the balance, the 
other sinks at once to a depth corresponding to the height to 
which the first rises, so when, by some anxious and harassing 
exertion, a man has been held long on a stretch, the moment 
the work is finished there will come a rebound into a state of 
weakness which is as far below the usual condition of his 
system as his former strength was above it 

When a mother, or a sister, or a wife is watching by the 
bedside of a dear one, a marvellous power of endurance is 
evoked, sleep and rest seem almost unnecessary, and for the 
time the nurse is a wonder to herself and all around her. 
But when the danger is past, and the patient has recovered, 
then there is a recoil, and the effects of the over-exertion of 
a few weeks tell for months, both upon the body and the 
mind. The valley is as deep as the mountain is high. The 
ebb of the tide is proportioned to its height; and is ever 
greatest when the flood-tide has been at the spring. So 
excessive tension of our bodily system will induce as exces- 
sive relaxation, and that, in its turn, will tell upon the tone 
of the mind. This is the law of our human nature. We all 
imderstand it ; we have all experienced it ; and we must 
give Elijah here the full benefit of it Think what he had 
gone through during these preceding few days of exciting 
toil After his challenge to the priests of Baal, there was the 
earnestness of his prayerful preparation for the encounter ; 
then there was the long day of actual conflict on the moun- 
tain ; then his wrestling with God for the rain ; and then his 
rapid race before Ahab's chariot all the way firom Carmel to 
JezreeL Now, all these coming one upon another must have 
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worn out even so muscular a frame as Elijah's ; for observe 
there was much more than mere physical toil. 

Everybody knows that there is nothing so exhaustive as 
deep emotion. Now, the conflict on the mountain stirred 
the prophet's heart to its depths, and prayer like his must 
itself have been a labour of the most fatiguing kind. Hence, 
when the threat of Jezebel was repeated to him, and he saw 
no attempt made by the people to rally round him, we can 
easily understand how, in the state of prostration to which 
he was reduced, his faith failed him, and he turned and fled. 
Had he better understood the demands of his own frame 
upon him, he might probably have struggled more manfully 
against his physical reaction; and might have reasoned 
that Jezebel was no more dangerous to him now than she 
had been before. But, in his ignorance of the cause of his 
depression, he magnified the peril in which he stood, while 
at the same time he forgot the faithfiilness of that protector 
who before had hidden him in the valley of the Cherith and 
the cottage of Zarephath. Let us learn, therefore, from his 
case not to mistake the lassitude of the body for the deser- 
tion of Jehovah. Many of our darkest hours are caused not 
so much by spiritual evils as by physical derangements. 
And not seldom we apply to God's ministers for religious 
consolation, when we should repair to our physician for 
medical treatment 

But another cause of Elijah's depression is to be found in 
the fact that he had been thus far companionless. By this 
I do not mean that he had stood alone in the land, without 
the encouragement of knowing that at least seven thousand 
had been faithful to Jehovah, but rather that he had found 
no intimate human friend who could soothe him by personal 
sympathy and aflection. It is no doubt true that there is a 
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certain solitariness about every man, and that the greater 
the man is, the greater is his loneliness. Nor do I forget 
that when one can get access to God in prayer, the lack of 
human confidential friendship is more than compensated. 
Still, there is a craving in every heart for earthly companion- 
ship ; nay, more, there is a healing power in such fellowship 
which tends to refresh our hearts and keep us from depres- 
sion. He who formed us said, " It is not good for man to 
be alone," and in the companionship of a wife — when a man 
has the wisdom to make her a companion, and not a mere 
ornamental appendix to himself — there is great moral 
benefit. 

The beautiful myth of English history tells how Queen 
Eleanor sucked the poison out of her husband's wounds ; 
and in a moral and spiritual sense this is what every true- 
hearted wife seeks to do. She takes the poison from the 
wounds which her husband receives in the daily battle of 
life. This, also, in a lower degree indeed, but yet in a very 
great degree, is what a real friend does for his friend ; and if 
Elijah here had but possessed such a companion, he might 
have been saved from his flight into the wilderness. Up till 
this time, however, his solitariness had been the great blank 
of his life. He had been a Luther without his Melancthon; 
a Peter without his John ; sl Calvin without his Beza. 

It is instructive to note how, almost in all ages and lands, 
God has sent out His reformers as at first Christ sent His 
evangelists, two by two, that the weakness of the one might, 
in some measure, be supplemented by the strength of the 
other. But Elijah had no one to consult with ; no one to 
speak to him of his nervous prostration and exaggerated 
fears ; no one to take for a moment, as it were, the lever of 
his thoughts, and switch them off upon a different track 
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and so he ran away. Perhaps, during his past career, he 
had undervalued human society, wrapping himself up in 
solemn exclusiveness, not courting or caring for a friend ; but 
now he suffers for this lack ; and it is not without signifi- 
cance, as tending to confirm this view, that almost immedi- 
ately after, Elisha was associated with him as his coadjutor 
and companion. 

Let us learn from all this, therefore, to cultivate some 
special friendship which may prove a solace to us in time of 
trouble. We do ourselves injustice, and prepare for our- 
selves collapse and defeat like this of Elijah, when we keep 
ourselves aloof, frowning down all advances on the part of 
those who desire to be our friends, and determining to stand 
alone. Ah, how I have seen the strong man bowed down 
and lying wailing under the juniper-tree, because, by his 
exclusiveness and reticence, he had in former times so sur- 
rounded himself with chevaux-de-frise that no one could get 
near him with sympathy and succour ! The wise man here 
may well instruct us : " Two are better than one ; because 
they have a good reward for their labour. For if they fall, 
the one will lift up his fellow : but woe to him that is alone 
when he falleth. And if one prevail against him, two shall 
withstand him ; and a threefold cord is not quickly broken."* 

Still another cause for Elijah's depression may, perhaps, 
be found in the exaggerated expectations which he had been 
cherishing in regard to the results of his work. That thrill- 
ing cheer which made the echoes ring on Carmel, when the 
people shouted, " Jehovah, He is the God ; Jehovah, He is 
the God," had been interpreted by him as meaning that the 
subjects of Ahab would at once abjure idolatry, and rally 
round him as the prophet of Jehovah. But now, when 

* Ecclesiastes iv. 9, 10, 12. 
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Jezebel threatened his life, and no voice is raised on his 
behalf, he is disappointed, and seeks the wilderness. He 
imagines tliat his work has been in vain, and that the purpose 
of his life has been lost His labour, he thinks, has been 
like water spilled upon the ground ; and so, in deepest self- 
abasement, he comes to God, saying : " Why should I live 
any longer ? I wanted to stem the torrent of idolatry, and 
be so much better than my fathers as to destroy the evil 
which they left unchecked in the land. But I have failed, 
and am no better than they. Take away my life now." But 
had he only known human nature better, this dying-down of 
enthusiasm on the part of the people would not have sur- 
prised him ; for nothing is more hollow and fluctuating than 
popular applause. He forgot that the system which he was 
opposing had human nature, worldly interest, and earthly 
fashion on its side, and that it was too deeply rooted to be 
overturned by a " huzza." Grand as the Carmel triumph 
had been, that was not the winning of the campaign ; it was 
rather but the sounding of the advance, or, at best, the 
achievement of the first victory. The iniquity which he 
wished to remove was not to be destroyed in a day. It 
needed that the principles which he had announced, and the 
proofs which he had given on the mountain, should be 
received into men's minds, talked over in their homes, and 
prayed over in their closets, before any general effect could 
be produced ; and for all these things time was required. 
Nay, it might even be that his own martyrdom by Jezebel 
might have contributed as much to the reformation as the 
scene on Carmel ; even as the smoke of Patrick Hamilton's 
burning at the stake was said to have infected all on whom 
it blew, and so to have commenced the Scottish Reformation. 
In any case, it seems to me that there was impatience. 



152 UNDER THE JUNIPER-TREE. 

natural indeed, yet in its essence unbelieving, manifested by 
Elijah. He was looking for the harvest while yet the seed 
had but just left his hand, whereas " the husbandman waiteth 
for the precious fruit of the earth, and hath long patience for 
it, till he receive the early and latter rain/* Let us learn a 
lesson here also. 

Let us not be unduly elated by momentary success. It is 
pleasing at the moment, but it may not last, and we must 
discount a great deal from it when we come to call for self- 
denpng efforts for the Lord's cause. Not every one who 
cheers on Carmel will rally round us at Jezreel, with Jezebel 
denouncing death upon our head. There is much truth in 
the words of Robertson here, though they be tinged a little 
by the bitterness of his own experience — " What is minis- 
terial success? Crowded churches, full aisles, attentive 
congregations, the approval of the religious world, much 
impression produced? Elijah thought so; and when he 
discovered his mistake, and found out that the Carmel 
applause subsided into hideous stillness, his heart well-nigh 
broke with disappointment Ministerial success lies in 
altered lives and obedient, humble hearts, unseen worth re- 
cognized in the Judgment-day."* 

Let us beware, again, of falling into undue depression 
when the favour of the multitude dies down. It is not right 
to take that as a gauge of our real success or failure. There 
are some things to the merchant better than a fortune ; 
there are some things to the minister more truly successful 
than overflowing audiences. His grandest success will not 
be in immediate "hosannas," but rather in the gradual 
effects of his teaching and his example, through a course of 
years, upon those to whom he ministers. The tear-drop 

* ** Sermons," Second Series, p. 105. 
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glistening in the eye of one penitent, brought to Jesus* feet 
by his tender words ; the knowledge that some poor victim 
of evil habits has broken asunder his chains under his 
of influence ; the perception of growth in steadfast holiness 
character in many of his flock — these, to him, ought to out- 
weigh a thousand-fold the compliments of the crowd and the 
applause of thronging multitudes ; and in the days when he 
finds hhnself deserted, his truest solace will be the remem- 
brance that the truths which he has taught have taken living 
root in many hearts, and are bringing forth fruit to the 
honour of his Master. 

Let us be sure, therefore, that we put a right value upon 
that which we have before we hanker after that which we 
have not ; and, above all, let us be moderate in our expec- 
tations. Luthe/ had to say to Melancthon once, when that 
great scholar was under the juniper-tree, that " old Adam 
was too strong for young Philip ;" and many an earnest 
worker would be spared much distress, and be prevented 
firom running away from his post in despair, if he were 
more correctly to appreciate the difficulties which he has to 
encounter, and more wisely to estimate the character of 
those results for which he is to look. 

Finally, here, we may perhaps see another cause of 
Elijah's depression in the fact that he was giving too great 
prominence to himself in the matter. On a memorable 
occasion in Samuel's life, when he was greatly distressed at 
the thought that the tribes would no longer have him as 
theu: judge, but desired a king, the Lord at once rebuked 
and strengthened him by saying, "They have not rejected 
thee; but they have rejected Me." So, when Jonah lay in 
anger under the gourd, the great cause of his misery was 
that he was thinking more of his reputation as a prophet 
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than of Jehovah's glory in the salvation of the Ninevites. In 
like manner I think I can trace in Elijah's somewhat self- 
complacent rehearsal of his doings, when God questioned 
him in Horeb, that he was suffering in some degree from 
wounded self-conceit 

It is remarkable that those who are the loudest in their 
complaints of want of success are often, also, those who 
have the highest idea of their own powers. By a singular 
law of compensation they make up for the lack of apprecia- 
tion of them by others by an undue opinion of themselves. 
I am very far indeed from saying that Elijah belonged to 
that class ; yet I cannot but feel that, in this one instance, 
he was the victim of wounded pride. So just to let him see 
what he would be, or, rather, what he was when left to him- 
self, God let him alone ; and he ran away. • 

Let us learn from all this to think more of God's glory 
than our own reputation. The cause is of infinitely more 
importance than any individual among us. When we begin 
to fret over our own lack of recognition, we are in danger 
of falling into some disgrace, and, by-and-by, may find our- 
selves under the juniper-tree in the saddest and darkest 
despair, crying, " I am aweary, aweary ; I would that I were 
dead ! " The humble man is ever the most patient, and the 
most persistent in the service of the Lord. 

But now let us follow the history, and note how Jehovah 
dealt with His servant in his circumstances of depression. 
And here you will observe, first, that He gave him rest and 
refreshment. He let him lie still and sleep, that by the 
restoring influence of slumber his frame might recover its 
elasticity. He did not awake him by violence ; but when 
the time came that he should eat, He sent his angel to pre- 
pare nourishing food for him, and gently to invite him to 
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partake of it A second time this was done for him, and he 
was admonished to eat heartily, because a long journey was 
before him. Who can read this story without being reminded 
of our Lord's treatment of the multitude when it was said 
that "He would not send them away fasting, lest they 
should faint by the way?*' Then, whether by divine direc- 
tion or of his own motive we cannot tell, he rose and went 
to Horeb, that amidst those bare and lonely peaks, where 
Jehovah gave the law to Moses, he, too, might meet his 
covenant God. 

Now, what considerate kindness have we in all this ! Of 
a truth God " will not break the bruised reed, nor quench 
the smoking flax." His servant had erred, yet he was just 
then in no proper state to be admonished for his error ; so 
God strengthened him, in order that he might bear reproof 
As when a father has gone in search of a runaway son, and 
finds him stricken down with a dangerous fever, he sits 
down and nurses him with tenderness, saying no word of 
blame until he has been in some measure restored to health, 
so the Lord here will not put too heavy a load upon the 
heart-broken prophet, but makes the most appropriate pro- 
vision for his comfort and support. Behold the gentleness 
of our God ; and whensoever we are lying under the juniper- 
tree, let us recall with re-assurance this kindness shown to 
Elijah, and rest in the conviction that in some similar 
though non-miraculous way He will visit and sustain us. 

But not less remarkable is the admonition, partly in words 
and partly in supernatural symbol, which the Lord addresses 
to His servant : nor can we read the account of it without 
having recalled to us a similar revelation made by Jehovah 
to Moses in the same locality. Both were immediately 
consequent upon a signal execution of righteous judgment. 
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Moses had come from the slaying of the idolaters ; Elijah 
from the destruction of Baal's priests. In both there was a 
clear and particular reference to the mercy and graciousness 
of God; but the one was given to strengthen a faithful 
servant, the other to correct the false impressions of a sincere 
though erring prophet. To Moses the Lord said, "My 
presence shall go with thee, and I will give thee rest ; " to 
Elijah He said, " What doest thou here ? " The question 
was emphatic, and must have suggested far more than it 
expressed. Thou, my appointed messenger and chosen 
champion, here ! so far from the scene of thy labours and 
the post of duty ! So he probed the conscience of Elijah ; 
and so, not in the desert of Sinai, but in the highways of 
business, or in the byways of sin, or in the solemn assembly, 
he often probes ours. 

Ah, how frequently have we heard, sounding in our secret 
ears, these same words of searching inquiry. What doest 
thou, a professed adherent of the Lord Jesus, here, in the 
gambling-room, or haunt of sensuality or intemperance? 
What doest thou, a real disciple of the Lord, here, among 
those who make a mock at His name and a jest of His 
religion? What doest thou, a selfish, godless man, here, at 
the table of the Lord, with those who truly love and serve 
Him ? Friends, when this stern voice is heard by us thus, 
let us welcome it as the utterance of God, and resolve that 
by His help it shall never again require to be addressed to 
us. " Faithful are the wounds of a friend, but the kisses of 
an enemy are deceitful." 

Then, after Elijah had attempted to vindicate himself, in 
words that seem to reveal the wounded self-love to which I 
have referred, saying, " I have been very jealous for the 
Lord God of Hosts : for the children of Israel have for- 
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saken Thy covenant, thrown down Thine altars, and slain 
Thy prophets with the sword; and I, even I only, am left ; 
and they seek my life, to take it away.'* The Lord said, 
"Go forth, and stand upon the mount before the Lord. 
And, behold, the Lord passed by, and a great and strong 
wind rent the mountains, and brake in pieces the rocks be- 
fore the Lord ; but the Lord was not in the wind : and after 
the wind an earthquake; but the Lord was not in the 
earthquake : and after the earthquake a fire ; but the Lord 
was not in the fire : and after the fire a still small voice. 
And it was so, when Elijah heard it, that he wrapped his 
face in his mantle, and went out, and stood in the entering 
in of the cave. And, behold, there came a voice unto him, 
and said. What doest thou here, Elijah ?" And this new 
inquiry he answered after the former manner. 

Now, various interpretations of this spectacle have been 
suggested, but to my mind it seems to be a symbolical de- 
lineation to the prophet of the nature of the work which he 
had done, and a suggestion to him of that which had been 
wanting in order to the attainment of the success on which 
his heart had been set There had been about him much of 
the whirlwind, the earthquake, and the fire. He had said 
and done much to terrify and alarm. But he had to learn 
that God was not in these things. These were but the 
awful outriders of His majesty ; but that majesty itself is 
gentleness. 

Here, therefore, as it appears to me, a great principle 
was unfolded to Elijah, and to all workers for God, and an 
intimation is given that, while they may need to use the 
earthquake and the fire, the secret of their power will ever 
be in " love." It was as if Jehovah had said, " But half 
of thy work is done, and that half the least profitable and 
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powerful. Thou hast used the terror of the whirlwind. Go 
back, and try with men the still small voice of tenderness 
and compassion." Not John the Baptist, but Jesus, is the 
regenerator of men; and though John must go before Jesus, 
yet to expect that he shall succeed in reforming the world is 
as absurd as to suppose that the ploughshare and the harrow 
will produce a harvest without the genial heat of the sun 
and the kindly rain of the clouds. 

Then, having given Elijah this lesson, the Lord says to 
him, " Yet have I left me seven thousand in Israel, all the 
knees which have not bowed unto Baal, and every mouth 
which hath not kissed him." Things were not so bad as to 
the prophet's jaundiced eye they looked. However hardly 
we may judge of matters, they are usually better than we 
deem, and in any case we must not let ourselves complain 
of lack of success until we have patiently exhausted all 
inquiries, and can speak from fullest knowledge. Not in 
the shout of the multitude on Carmel, but in the existence 
of those hidden ones, must Elijah see the true results of 
his faithful labours. 

One thing, however, needs to be said here : God does not 
excuse these seven thousand for their silence. They ought 
to have declared themselves ; and if they had done so, per- 
haps Elijah's flight had never occurred. Ah! how many 
servants of God have pined in melancholy because none 
of those whom they have been the means of benefiting ever 
came to say to them, " God bless you, you have done me 
good." 

When Chalmers was in the very zenith of his popularity 
in Glasgow, and crowds were gathering every Sabbath round 
his pulpit, he was walking home one evening with a friend, 
who told him of a soul who had been converted through the 
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instrumentality of a sermon which he had preached. Im- 
mediately the tear-drop glittered in the good man's eye, and 
his voice faltered as he said : " That is the best news I have 
heard for long. I was beginning to think that I had mis- 
taken the leadings of Providence in coming to your city ; but 
this will keep me up." And how many similar cases might 
be told ? Grumblers come often enough to the pastor, com- 
plaining that they have been neglected, or that things are 
not just as they want them to be; but the people who are 
really upheld -and comforted and blessed keep themselves 
hidden, until, too often, with his energies broken and his 
spirit crushed, the minister gives up in despair. Many an 
Elijah who has fled to the wilderness might have kept his 
post, if only those whom he had strengthened by his labours 
had come to him and encouraged him by their affection. 

Finally, observe that God gives the prophet here some 
new work to do. He will take him out of himself by send- 
ing him on a new commission : ^ Go, return on thy way to 
the wilderness of Damascus : and when thou comest, anoint 
Hazael to be king over Syria ; and Jehu the son of Nimshi 
shalt thou anoint to be king over Israel : and Elisha the 
son of Shaphat of Abel-meholah shalt thou anoint to be 
prophet in thy room." There are few ministries more heal- 
ing than that of work. A friend of mine in the pastorate, 
who had lost his wife, once said to me that he had no true 
comfort till he resumed his work. Kind counsellors had 
sent him to one place and another, assuring him that change 
of scene would do him good ; but his first consolation came 
to him through his ministry for others. And so it will be 
with us. The standing pool breeds fetid weeds and harbours 
croaking frogs ; the running stream filters as it flows, and 
sings the while a happy song in the Creator's ear. Let us 
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seek to keep our happiness in keeping at our work, for by 
the Gospel of Jesus labour has been transfigured into a 
means of grace. 

Thus have I sought to bring before you the practical in- 
struction of this chapter. Despondency may be on us now, 
or it may come to us in the future ; but in either case let us 
remember God's dealings with Elijah, and so the lesson of 
this evening will be like God's own hand held down to us, 
by grasping which we may lift ourselves up from our dejec- 
tion, and sing, '^ Wliy art thou cast down, O my soul ? Hope 
in God, for thou shalt yet praise Him, who is the health of 
thy countenance, and thy God." 
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though we are all familiar with such agricultural operations 
in our own country, there are some things in the spectacle 
before us which are quite peculiar, and which call for expla- 
nation. The first is the shape and character of the ploughs 
employed. They are, indeed, of the rudest description, and 
as far as possible from equalling the elaborate implement 
which among us is so denominated. They are each, in fact, 
little else than a stout branch of a tree, from which projects 
another limb, shortened and pointed ; and they are so light 
that a man may easily carry his own, and may guide it with 
one of his hands. You observe, too, that the different 
ploughmen are not spread over the meadow, each working at 
a separate portion of it, as would be the case with us ; but 
they are following each other in line, and going over and 
over again the same furrow, Elisha having the last yoke, as 
the place of honour. This is owing to the fact that the 
ploughs are so insignificant and slight that they merely scratch 
the soil. Hence any number of them may follow one 
another, each doing its own little share in turning up the 
earth ; and even after they have all passed over it, the furrow 
will not be deep, so that they may have sometimes to return 
along the same line, and thus go back and forth until the 
work has been satisfactorily accomplished. 

Ploughing thus at Abel-meholah is a social thing. The men 
can talk and joke and laugh as easily as upon the harvest- 
field, and therefore you need not be astonished at the mirth- 
ful sounds that meet your ear as you look down upon the 
happy company. It is no place this for private meditation ; 
and yet, as we shall see, a holy heart may serve God as really 
and as acceptably amidst the labour and the frolic of this 
busy meadow as does the high-priest within the courts of the 
Temple at the hour of evening service. Ay, and yonder 
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comes the token that this service is a sweet savour to the 
Lord. For, lo ! on his way from Horeb to Damascus, his 
face yet saddened by the sorrow which his flight has caused, 
and his gait a little less defiant than before, as if yet he 
scarcely felt restored to himself, Elijah steps all unheralded 
upon the field ; and plucking his mantle from his shoulders, 
he throws it over Elisha. That is all. He stays not to 
utter a word, but passes on as if there were something in the 
future beckoning him forward, and forbidding all delay. 

It seems a strange proceeding ; and, to our Western eyes, 
it looks as if the stern old prophet had so far relaxed as to 
indulge in some practical jest at the young farmer's expense. 
But no, it cannot be a joke, for he who is most intimately 
concerned, leaving his plough midway in the furrow, runs 
after the Tishbite, and meekly asks if he may go back and 
give a farewell kiss to his parents ere he leave them.. To 
this Elijah answers, " Go back again, for what have I done 
to thee?" That is not, as the cursory reader is apt to 
imagine, " Go back, for I have done nothing to thee," but 
rather, ** Return ; see that you remain not with them, or 
delay beside them, for you know full well the solemn signifi- 
cance of that which I have done." And what was that sig- 
nificance ? Elisha, as we must suppose, was well acquainted 
with the appearance and office of Elijah. He knew him to 
be the prophet of the Lord ; perhaps, also, he had heard, or 
as one of the vast assemblage on the plain beneath the brow 
of Carmel, he had seen what the Tishbite had done in 
honour of Jehovah ; and the casting of this robe on him he 
knew to be the designation of himself as his coadjutor and 
successor in the holy office. 

Dr. Jamieson, in his " Eastern Manners," has given a full 
explanation of this symbolic act. He says — "This cere- 
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mony has always been considered by Eastern people an 
indispensable part of the consecration to the sacred office. 
It is in this way that the Brahmins are still invested with 
the priestly character, a yellow mantle being thrown across 
their shoulders, which is buckled round the waist with a 
sacred ribbon ; and it is in this way, too, that the Persian 
Sufis are appointed. The master, in anticipation of death, 
selecting one of his favourite pupils, bequeaths his anti- 
quated garment to the youth, who by that act is publicly 
recognized as his successor, and looked upon as inheriting 
along with the mantle the virtues and powers of his vene- 
rable precursor. It was evidently owing to the prevalence 
of the same Asiatic sentiments among the Israelites that the 
succession to the prophetic office was determined by .the 
descent of his master's cloak upon Elisha ; and so well was 
the action understood, as conveying to the servant the spirit 
and authority of the master, that he was universally acknow- 
ledged as the successor of that eminent prophet, and the 
leading champion in his age of the cause of God." 

It was, therefore, because Elisha knew the meaning of 
Elijah's act, and because he heard in it the voice of God 
calling him to leave his father and mother, and give himself 
entirely up to the work of Jehovah among his countrymen, 
that he ran after Elijah and made the request he did. He 
saw that, if he obeyed that call, he must forsake his home 
and kindred, and he wished for an opportunity to say one 
formal and affectionate farewell Henceforth he was to put 
his hand to another plough ; and that he might not be 
tempted to look back after he had begun his new occupa- 
tion, he wishes now to go and say good-bye to his parents 
and his friends. It was not, therefore, because he wanted to 
excusehimself for not obeying the call, but rather because he 
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desired with his whole heart to obey it, that he asked permis- 
sion to return ; and so we account for the difference between 
the answer which Elijah gave to him, and that which Jesus 
gave to the man who presented a similar request to him.* 
The man who said to the Lord, " I will follow Thee ; but let 
me first go bid them farewell which are at home at my 
house," was a waverer ; he was trembling on the verge of 
decision, and was, by reason of the strength of his family 
aflfection, in danger of deciding wrong. Hence Jesus said to 
him, in language probably suggested by this very incident, 
** No man, having put his hand to the plough, and looking 
back, is fit for the kingdom of God." Elisha, however, was 
already determined to obey the call, and so he readily 
obtained the permission which he sought 

But surely this is a strange way to say farewell. Here are 
no tokens of regret. No tears are shed on either side ; or if 
they are, they are tears as much of joy as of sorrow, for 
Elisha is stepping up to a loftier sphere than that which 
heretofore he has filled. Hence he gives an extemporized 
banquet to his family and companions. He parts from them 
with gladness, not, indeed, because he is leaving them, but 
because he is going to a nobler work, in the call to which 
he sees the highest honour of his life. Like as when 
Matthew left his toll-booth to follow Christ, he gave a great 
feast to his companions, so Elisha here makes a festival for 
his associates ; then, hurrying from the joyous board, he 
hastens after Elijah ; and as the curtain drops again, we see 
the ploughmen in the field, but Elisha is not there ; for he 
has gone to work in the greater field of God's own church, 
and henceforth he is to deal with human hearts, and to 
scatter in them the seeds of God's eternal truth. 

* Luke ix. 61, 62. 
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There is much in this history to give us encouragement 
and direction. Let us linger a while to gather up its 
lessons. 

Observe, then, in the first place, the care exercised by 
God in securing a constant succession of teachers for His 
people. He is always independent of any individual man. 
No one person is indispensable to the carrying forward of 
his gracious designs ; for as one after another disappears, it 
is invariably found that his forerunnmg care has anticipated 
the blank, and prepared already some other . servant to step 
in and fill it up. When Aaron was sent up Mount Hor to 
die, he was commanded first to array his son Eleazar in the 
robes of the high priesthood, and to anoint him to the office 
which he himself had held ; and before Moses began the 
ascent of Pisgah, from whose summit he looked, for the first 
and last time, on the land of promise, he had charged Joshua 
in Jehovah's name to. take his place. So, again, when David 
was prevented from fulfilling the cherished desire of his 
heart, and was not permitted to build the Temple for whose 
erection he had gathered so many materials, he was told 
that Solomon, his son, a man of peace, would enter upon 
and finish his beloved work. In like manner, in New-Testa- 
ment times, just as Stephen disappears from view, Saul, who 
was afterward called Paul, comes in sight, and takes up the 
particular department of work for the Christian Church 
which, in his address before the council, the protomartyr 
had already made his own. 

But so it always is ; Jesus has declared that the gates of 
the grave shall not prevail against His Church ; and just as, 
here, Elisha was ready to take Elijah's place, it will com- 
monly be found that when one servant of the Master is 
removed from earth, or is sent to another field of labour, 
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there has been, all unconsciously to himself perhaps, and to 
those around him, another led, through a course of training, 
to take the post which has been vacated. 

The Church does not depend on any man, or any set of 
men; it rests on Christ; and from its ascended Lord it 
receives, always according to its need, '* some apostles, and 
some prophets, and some evangelists, and some pastors and 
teachers, for the work of the ministry, for the perfecting of 
the saints, for the edifying of the body of Christ"* Indi- 
viduals die, but the race abides ; believers die, but the 
Church remains; ministers are removed, but the ministry 
continues ; for at the head of all is the Lord Jesus, and He 
"is the same yesterday, to-day, and forever." To Him, 
therefore, let all application be made when churches need 
an under-shepherd. " He walketh among the candlesticks, 
and holdeth the stars in His right hand;" and if He send one 
servant to work elsewhere, be sure that He will find another 
to take up the labour which is left. Herein is that saying 
true, " One soweth, and another reapeth." The seed which 
has been scattered under one minister has not all sprung up, 
when another, sent by God, will come to quicken its growth, 
and to fill his bosom with the harvest sheaves ; and there 
shall come a day — the crown of all our days — when the 
work of each shall be made apparent, and " he that soweth 
and he that reapeth may rejoice together." 

Observe, in the second place, here, the honour which God 
puts upon industry in one's common daily work. Elisha 
was not called while he was engaged at his private devotions, 
though, judging of his character from the ready response 
which he made at this time, we are warranted in saying that 
his closet would not be neglected ; but it was while he was 

* Ephesians iv. ii. 
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following the plough that Elijah came upon him, and threw 
his mantle over him. God would thus teach us that we 
must not neglect our daily business, and that His rich bless- 
ing will descend upon us while we are serving Him, whether 
that service be of a specially devotional sort or of a more 
common and ordmary description. He is pledged, indeed, 
to hear His people when they call upon Him; but He 
has often, also, come to them while they were seeking to 
glorify Him by honest industry. Moses was keeping his 
father-in-law's flock when God appeared to him in the burn- 
ing bush and commissioned him to conduct the exodus of 
his people from the land of bondage. Gideon was found 
by the angel at his threshing-floor when he was made the 
leader of his people against their Midianite oppressors. 
David was sent for from following the sheep in the fields of 
Bethlehem to receive the anointing oil from Samuel's horn. 
Amos was taken from tending his herd at Tekoah when he 
was sent to Israel with a message from the Lord ; and in the 
early history of the Gospel, if Nathanael was called to follow 
Christ from his seclusion under the fig-tree, Peter and James 
and John were taken from the fisherman's boat, and Matthew 
from the tax-gatherer's office. God thus honours work, when 
work is done faithfully and for Him. 

But some there are who think that this call is no honour. 
They imagine that to be a prophet, or teacher, or apostle, or 
a minister of Christ, is a smaller thing than to be a success- 
ful merchant or a great manufacturer ; and so they deliber- 
ately refuse to obey the call. I willingly allow, indeed, that 
there are many in the ranks of the ministry who have imag- 
ined that they heard God's call, whereas they are signally 
unfitted for the office into which they have thrust them- 
selves. But it is just as true that there are multitudes in 
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business life who would have adorned the ministry, and who 
would have been eminently successful in it, but who, when 
they heard God calling them, deliberately preferred the gains 
of the world to the honour which He had designed for 
them. 

It is the complaint of all our churches that our young men 
seem lacking now in that spirit of enthusiasm and self-sacri- 
fice which would lead them to consecrate themselves to the 
service of God in the mmistry of the Gospel ; and it is 
feared that the prizes of commerce prove a stronger attraction 
than the happiness of winning souls. If this be so, let this 
worldly spirit in our youth be solemnly rebuked by the 
narrative that has been to-night before us. There is no 
higher honour God can put upon a man than to call him to 
the ministry of His Son; there is no greater joy the soul can 
know than that of leading another soul to Christ; and if the 
highest angel might choose, among all earthly occupations, 
that which he would most delight in, it would be to tell 
again to men, as of yore he told to the shepherds of Bethle- 
hem, the glad tidings, that "unto you is bom a Saviour 
who is Christ the Lord." All work is honourable ; and the 
followers of Him who for many long years wrought as a 
common carpenter in Nazareth need never be ashamed of 
homy hands and hammering toil. Christ has consecrated 
and ennobled all such handicraft, and whoso sneers at that 
blasphemeth Him. But yet, of all labour which the earth 
can furnish, that is the most honourable which is put forth in 
the ministry of the Gospel ; and he who, when the mantle 
of God's call falleth over him, declines to wear it, is refusing 
one of the noblest, happiest, most useful, and most honour- 
able positions which the Lord can give. When God called 
Elisha, He said to him, " Come up higher." " They that be 
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wise shall shine as the brightness of the firmament ; and 
they that turn many to righteousness, as the stars for ever 
and ever." 

Observe, in the third place, that special training is needed 
for special work. We saw that for the stern duties which 
Elijah had to discharge, he was particularly fitted by the 
solitude of his early life, and the rugged grandeur of the 
scenes in the midst of which he dwelt. Elisha, on the other 
hand, was trained for the more peaceful and gentle ministry 
on which he was sent, by the home-life of his father's house, 
and the quiet influences of agricultural pursuits. Like many 
another minister, his first college was his home ; and there, 
as we are warranted in believing, from the readiness with 
which they gave him up to his new work, his parents trained 
him in the nurture of the Lord. Among the seven thousand 
who had not bowed the knee to Baal, as we believe they 
were, they would speak with him often and long of Jehovah, 
and the wonders which He had wrought of old in His 
people's behalf, thus all unconsciously preparing him for the 
future which God had planned for him ; and when the call 
to the prophet's office did come, they did not interpose, 
heaping difficulty upon difficulty, and doing everything they 
could to bar the way, but they generously gave him up, feel- 
ing that God had put the highest possible honour upon their 
home-training by crowning it with His approval. Time was 
when the office of the ministry was thus regarded by the 
fathers and mothers of our churches ; but now, alas ! they 
too are poisoned by the atmosphere of the world ; and, to 
have a ministry revived in numbers and in power, we must 
have first a revival of the family life out of which the minis 
ters of the past did spring. Give us back the godly house- 
holds of the past, and we shall not lack a devoted ministry. 
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But this was not the whole of Elisha's training. For 
seven years after the incidents which we have been con- 
sidering, he was the companion and friend of Elijah ; and so 
he was under the best of preparatory influences for his work. 
In like manner, it is highly requisite that those who, in our 
day, are to be the spiritual teachers of others should them- 
selves be specially instructed. I know, indeed, that many 
have sneered at our colleges and theological seminaries, and 
have styled the men that issued from them man-made minis- 
ters^ while they have pointed us to the first preachers of the 
Gospel who were unlearned and ignorant men. But they 
who reason thus forget that the first apostles had the privi- 
lege, for three years and a half, of receiving the instructions 
and taking on the impress of Him who was emphatically 
"The Great Teacher," and that, in addition to this advantage, 
they enjoyed the special gift of the Holy Spirit, " To bring 
all things to their remembrance, whatsoever Christ had said 
unto them." This was certainly a very special and peculiar 
training ; and so far from its being an argument for no train- 
ing at all, the case of the apostles is one of the strongest 
.that can be cited in favour of the best system of educating 
the ministers of the Gospel. 

It has been alleged, again, that the secular studies of our 
colleges have a tendency to deaden the piety of those who 
prosecute them, so that they who have entered our semi- 
naries all aglow with zeal have often left them cold and 
dead, and utterly unfit either to interest or edify their 
hearers. But this need not be the case if these studies be 
properly pursued and rightly superintended; and if the 
training of the ministry is important at any time, it is specially 
so now, when questions of criticism, science, and philosophy 
are discussed by the propagandists of infidelity, with the 
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view of unsettling men's faith in the Word of God. There 
will always be splendid exceptions to every rule, and in 
every age you will find some of the noblest ministers who 
have never been in a college in their lives ; but their cases 
are no rule for others, and they themselves, fi:om their own 
experience, will be the most earnest in enforcing special 
preparation upon others ; so that our young men who inre- 
sent themselves for the ministry need not murmur if they 
find that, as in Elisha's case, they have to reach the goal of 
their desire through a seven years' service at the side of 
some Elijah. 

Observe, in the fourth place, that God finds use for the 
distinct individualities of His servants. There are " diver- 
sities of gifts, but the same Spirit" All God's ministers are 
not made after the same pattern. There are individual 
features of character and disposition, as distinctive of each as 
are the outlines of the face of each. John is quite different 
from Peter, and Paul is distinct from both. What a contrast 
do we find between Elijah and Elisha I It is impossible to 
give it vividness without anticipating many of the statements 
of the history; but you know enough of both already to be 
convinced that I am speaking truly. Elijah began his min- 
istry with the announcement of a terrible calamity; Elisha 
signalized the commencement of his public work by the 
performance of a miracle of mercy. Elijah dwelt apart in 
the desert, like John the Baptist ; Elisha abode in the cities, 
and mingled with men in their homes and in the streets, 
like Him who was a guest at the feast of Cana, and taught 
in the streets of Capernaum. Elijah dealt in denunciation, 
and called down fire from heaven to devour his adversaries ; 
Elisha's might was in his gentleness, and he went everywhere 
carrying a blessing. Elijah with the plough and harrow tore 
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Up the soil ; Elisha followed, casting in the seed ; or, to go 
back to the parabolic miracle which was last Lord's Day 
before our thoughts, Elijah was the whirlwind, the earth- 
quake, and the fire ; Elisha was the still small voice. Each 
came in his own order; each was excellent for his own 
department The one could not do the other's work, and 
both together were needed for the service of God. So it is 
yet. There are diversities of aptitude and character among 
the servants of God ; but all who love Him are His servants, 
and the qualities of each, however diverse from tliose of the 
others, are made subservient to the purposes of Jehovah's 
grace. Each has his own beauty and excellence. The rose 
is not the violet, neither the daffodil the primrose ; but God 
has made them all, and has revealed His wisdom distinctively 
in each. So in the members of His church there is a variety 
in unity, and the effect is to manifest more wonderfully to 
men and angels His own " manifold wisdom." 

Once more : the conduct of Elisha here furnishes us with 
a beautiful example of the spirit and manner in which we 
should respond to the call of the Lord Jesus Christ. If 
we have rightly represented his views as to the meaning of 
the act performed by Elijah on him, Elisha must have fully 
counted the cost of the step which he was about to take in 
responding to Jehovah's call. He knew that he must leave 
his home. He knew, also, that with an Ahab on the throne, a 
Jezebel in the palace, and an idolatrous population scattered 
over the country, the duties of the prophetical office would 
be not only onerous, but dangerous. Yet he conferred 
not with flesh and blood, but promptly and decidedly arose 
and went after Elijah. Now, so it ought to be with us 
and Christ. He does not call every one of us now to the 
office of the ministry, indeed, neither does He require us 
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to leave our father's house in every case ; but every man whc 
hears the Gospel is required to renounce himself and his 
sins, to take Jesus for his Lord, and to follow Him in the 
sense of imbibing His principles and imitating His example. 
No matter though it should entail pecuniary loss or personal 
danger ; no matter though it should estrange us from the 
closest earthly relatives, and separate us from our most 
cherished friends ; no matter though it should demand the 
sacrifice of pleasures dear to us as a right hand or a right 
eye; no matter though it should put us in peril of the prison 
or the scaffold, we are required to "follow Him.*' Here are 
the terms — " Whosoever will be My disciple, let him deny 
himself," />., renounce himself, "and take up his cross daily 
and follow Me." Once again, O sinner ! Christ has come to 
you and made this solemn call. Let Him not cast His mande 
over you in vain. Let no sin hold you back from His ser- 
vice. Let no shame repel you from His allegiance. Let no 
fear frighten you from the ranks of His followers. Rise and 
go with Him. The very obedience which you render to His 
call will be itself within you a richer feast than that which 
Elisha spread before his fellows when he left his home. Go 
after Him at once ; but as you go, remember that you must 
trust in His strength, and not in your own. Be not heady 
and high-minded, like him who said, " Lord, I will go with 
thee to prison and to judgment," and who, ere long, denied 
Him; be steady, be resolute, be humble, like him who went 
right forward into trial with these words upon his lips, — 
" None of these things moves me ; neither count I my life 
dear unto myself, so that I might finish my course with joy, 
and the ministry which I have received of the Lord," 
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"And the word of the Lord came to Elijah the Tishbite, saying. 
Arise, go down to meet Ahab king of Isxael, which is in Samaria : 
behold, he is in the vineyard of Naboth, whither he is gone down to 
possess iL . . . And Ahab said to Elijah, Hast thoa found me, 
O mine enemy ? And he answered, I have found thee ; because thou 
hast sold thyself to work evil in the sight of the Lord: Behold, I 
will bring evil upon thee, and will take away ihy posterity." — i Kings 
XXI. 17, i8, 20, 21. 
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X. 

NABOTH'S VINEYARD, 
I Kings xxi. 

THE scene is in the city of Jezreel, where Ahab has his 
ivory summer palace, and whither he has just come 
from Samaria to take possession of a vineyard which lay 
contiguous to his park, and which he meant to turn into a 
flower-garden. He is in his royal chariot, and behind him* 
are riding Jehu, the son of Nimshi, and his comrade and 
subordinate, Bidkar — men destined, in after-days, to be the 
executioners of Jehovah's righteous retribution on the house 
of Jezebel, but now high in the favour of the reigning monarch. 
He is pointing out to them with pride the beauty of the 
situation, dwelling especially on the rounded completeness 
which this new acquisition gives to his fair domain, and 
unfolding to them the plan after which he means to lay it 
out, when, with the lightning-like suddenness so character- 
istic of all his movements, Elijah, in his hairy garment and 
leathern girdle, starts up before him, and rolls out the 
thunder of a new and terrible denunciation : " Thus saith 
Jehovah. Hast thou killed? and also taken possession? 
Thus saith Jehovah, in the place where dogs licked the 
blood of Naboth, shall dogs lick thy blood, even thine." 

What means this dreadful interruption to Ahab's tour of 
inspection and admiration ? What has the king done to 
provoke this fearful doom ? To answer these questions we 
must go back a little, and recount the particulars recorded 

* 2 Kings ix. 25. 
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in the early part of the chapter which constitutes our subject 
for this evening. Years have passed since that memorable 
night when Elijah, with his mantle girt about him, ran from 
Carmel before the monarch to the gates of this very palace, 
and they have not been either uneventful in themselves, or 
entirely discreditable to Ahab ; for twice, by the assistance 
of Jehovah graciously rendered, and gratefully received, he 
has overcome in battle his old Syrian enemy, Ben-hadad. 
But this great prosperity only filled his heart with pride and 
covetousness, and he desired to signalize his victories by 
making some splendid additions to the park surrounding 
his ivory palace at Jezreel. There was a vineyard hard by 
his land. Probably it abutted in upon his grounds, making 
what he conceived to be an ugly angle in his possessions. 
What more natural, therefore, than that he should wish to 
straighten his boundary? or what apparently more honest 
than his offer to its owner : " Give me thy vineyard, that I 
may have it for a garden of herbs, because it is near unto 
my house, and I will give thee for it a better vineyard than 
it, or, if it seem good to thee, I will give thee the worth of it 
in money." Perfectly fair, and in ordinary circumstances, 
or in another land, one would have expected that Naboth, 
to whom the vineyard belonged, would have been glad of an 
opportunity of obliging his royal neighbour by complying with 
his request. But the tenure by which the Israelite held his 
land was peculiar ; and there was another party to all such 
transactions, of whom Ahab took no note. Throughout 
Judah and Israel, Jehovah was the real owner of the soil ; 
and every tribe received its territory and every family its 
inheritance by lot firom Him, with this added condition, "The 
land shall not be sold for ever; for the land is Mine ;"* and 

* Leviticus xxv. 2 3. 
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again, " Every one of the children of Israel shall keep him- 
self to" (or, as in the margin, "cleave to") "the inheritance 
of the tribe of his fathers."* It is probable, indeed, that in 
such a time of wide-spread idolatry as that which Ahab had 
introduced, this land-ordinance had been too generally dis- 
regarded ; but Naboth " feared the Lord." Though he was 
Ahab's nearest neighbour to Jezreel, he was, as I think we 
are safe in concluding, one of those who refused at the king's 
command to bow the knee to Baal ; so now, with every dis- 
position in the world to oblige the king, he felt that he must 
obey God rather than man, and therefore he declined to sell 
his property. Had he been in debt to clamorous creditors, 
he might have had some colourable pretext for accepting the 
monarch's offer, though even then a reversion of the property 
to his family at the Year of Jubilee would have been insisted 
on. But he had not even this excuse to plead, and there- 
fore, with leal-hearted loyalty to the covenant God of Israel, 
he made reply, " The Lord forbid it me that I should give 
the inheritance of my fathers unto thee." 

This answer utterly disconcerted Ahab ; so that, as on a 
former occasionf when Ke was reproved by a prophet for his 
leniency to Ben-hadad, he went to his house " heavy and 
displeased," or, as we should now say, stubborn and " in the 
sulks." Like a spoiled child, who has been so much accus- 
tomed to his own way in everything that he knows not how 
to bear refusal, and lies down sprawling on the floor in the 
impotence of rage and disappointment, the monarch was 
actually so much affected that he took to his bed, and refused 
his food, at the same time declining to see or converse with 
any of his courtiers. He evidently had no thought of 
forcing Naboth to yield to his desires, or of laying violent 
* Numbers xxxvi. 7. f i Kings xx. 46. 
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hands either upon him or on his property. But Jezebel 
was not burdened with any such conscientious regard for 
the rights of others ; and when she learned what the cause 
of her husband's moping was, she bitterly taunted him with 
his scrupulous timidity, and intimated that she would make 
short work with Naboth and his inheritance. " What," said 
she, " you the king of Israel ! and allow yourself to be thus 
disobeyed and defied by a common yeoman ! You have 
been altogether too courteous and considerate in the offer 
you have made him. I will give you his vineyard, and pay 
nothing for it either !" 

So, taking the royal seal, she wrote letters to the elders 
of Jezreel, intimating that some dreadful sin had been com- 
mitted in their city, for which it was needful that a fast 
should be proclaimed, in order to avert the wrath of heaven. 
At the same time she named Naboth as the special object 
of the king's displeasure, and commanded that two false 
witnesses should be obtained, who should declare that he 
had blasphemed God and the king, for which, as she well 
knew, the law condemned every convicted one to death. 
To this precious document she affixed the royal seal, and 
then transmitted it to Jezreel, and calmly waited the result 

Nor had she reckoned without her host in the matter; for 
the rulers of Jezreel, either in dread of offending one whose 
revenge they knew was terrible, or eager to do a service to 
one to whom in temporal matters they were so largely 
indebted, or moved with envy against Naboth, as one whose 
piety had been a standing protest against their own iniquity, 
carried out her instructions to the letter. They held their 
religious service ; they went through the form of a trial ; and 
then they took Naboth* and his sons to the common place 

* 2 Kings ix. 26. 
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of execution, and stoned them to death, leaving their bodies 
to be devoured by the wild dogs which prowled after night- 
fall in and around the city. Then they sent and told Jeze- 
bel that her orders had been obeyed. 

She received the news with undisguised satisfaction. It 
was nothing to her that God's name had been profaned ; that 
religion had been dishonoured ; that justice had been out- 
raged; or that innocent blood had been shed. She had 
obtained her object ; for the property of those condemned to 
death for blasphemy reverted to the crown ; and she has- 
tened to carry the good tidings to her husband. " Arise ; 
take possession of the vineyard of Naboth the Jezreelite, 
which he refused to give thee for money : for Naboth is not 
alive, but dead." 

One might have thought that Ahab would have expressed 
some condemnation of this awful conspiracy, culminating 
in such a tragic horror 1 But no. Like many in modern 
times, though he was restrained by his conscience from 
committing murder himself, he had no scruple in availing 
himself of the results of such a crime when perpetrated by 
another. He flattered himself that though he had no hand 
in Naboth's death, he might, as well as another, " receive 
the benefit of his dying." So, summoning Jehu and Bidkar 
to accompany him, he drove down from Samaria to Jezreel, 
and was with them in his newly obtained vineyard, when 
Elijah struck terror into his heart by the words which we 
have already quoted. 

When he heard the Tishbite's withering denunciation fear 
and trembling gat hold upon him. His conscience, never 
fully asleep, woke into stinging activity, and he cried out, in 
horror, " Hast thou found me, O mine enemy ? " To which 
Elijah replied, with all his ancient valotu*, " I have found 
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thee : because thou hast sold thyself to work evil in the 
sight of the Lord. Behold, I will bring evil upon thee, and 
will take away thy posterity, and will make thine house like 
the house of Jeroboam the son of Nebat, and like the house 
of Baasha the son of Ahijah, for the provocation wherewith 
thou hast provoked me to anger, and made Israel to sin. 
And of Jezebel also spake the Lord, saying, The dogs shall 
eat Jezebel by the wall of Jezreel. Him that dieth of Ahab 
in the city the dogs shall eat ; and him that dieth in the field 
shall the fowls of the air eat" These words, not forgotten 
for nearly twenty years by Jehu, who merely overheard 
them,* sunk like lead into the heart of Ahab, and took from 
him all the joy of his new possessions, so " that he rent his 
clothes, and put sackcloth upon his flesh, and fasted, and 
lay in sackcloth, and went softly." There was yet some 
sense of justice in him ; and these outward symbols of sor- 
row were not hypocritical. He did not feign the feelings of 
which they were the signs. He was humiliated. He was 
sad. If it had been to be done again, he would not have 
allowed Naboth to be put to death. For so much let us 
give him credit But though his repentance was sincere, 
so far as it went, yet it did not go far enough. He feared 
the punishment of his sin more than he hated the sin itself. 
There was no word of restitution. There was no change in 
the general current of his life. Yet, to show His gentleness 
unto him, and to give him another opportunity of coming to 
his full self, by returning wholly to his God, Jehovah said 
unto His servant, " Seest thou how Ahab humbleth himself 
before Me ? because he humbleth himself before Me, I will 
not bring the evil in his days : but in his son's days will I 
bring the evil upon his house." 

* 2 Kings ix. 25. 
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And the evil did come ! Let us complete the record by 
noting how it came, and when. As to Ahab himself: enter- 
ing into league with Jehoshaphat, the king of Judah and 
father-in-law of his daughter, he met his old Syrian enemies 
at Ramoth-gilead, where, though he disguised himself, a 
random arrow mortally wounded him, so that his chariot 
was filled with blood. They took the body to Samaria. 
And one washed the chariot at the pool of Samaria, and the 
dogs licked up his blood.* As to Ahaziah, the son of Ahab, 
we shall come upon the record of his death in our next 
lecturct As to Joram, the brother of Ahaziah, we read 
that Jehu, immediately after his anointing by Elisha, con- 
spired against him, and went to Jezreel, where Joram lay 
sick of wounds which he had received in battle ; that there, 
suspecting perhaps some evil, Joram rose and went out to 
meet Jehu in this very vineyard of Naboth, where Jehu slew 
him. J As to Jezebel, we leam§ that, immediately after the 
slaughter of Joram, Jehu caused her to be thrown out of a 
window of her ivory palace, so that she died ; and hier body, 
being left neglected, was eaten up by dogs. As to the 
seventy sons of Ahab — ^we learn || that they, too, fell under 
Jehu's avenging and relentless sword ; " For he slew all that 
remained of the house of Ahab, in Jezreel, and all his great 
men, and his kinsfolk, and his priests, until he left him none 
remaining." There was much of human passion and cruel 
policy in all this, for which Jehu himself, as a free agent, 
was condemned and punished ; but yet in and through it all 
the Lord was canying out His own retributive providence, 
that men might know that His justice slumbereth not The 
mill of God grinds slowly, but it grinds to powder; and 

* I Kings xxii. 38. t 2 Kings i. + Ibid. ix. 14-27. 

§ 2 Kings ix. 23. |i Ibid. x. 
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though His judgments have leaden heels, they have iron 
hands. 

There is much in this old chronicle of sin and doom 
which it may profit us to ponder. Let me try to bring out 
of it some present day lessons of warning and admonition. 

We are reminded by the incidents which have been before 
us of the important principle that happiness consists, not in 
having, but in being. Here was Ahab on the throne of 
Israel, with every comfort and luxury which wealth and rank 
could confer, yet hankering after more, and, when that was 
denied him, filled with the bitterest mortification ! The 
blessings which he already possessed were forgotten in the 
misery which was produced within him by the refusal of 
Naboth to let him have his vineyard. His disappointment 
over that one little thing cast a shadow on all the great mer- 
cies which he already enjoyed, and this little dead fly made 
the whole pot of his precious ointment unsavoury. Nor is 
this a solitary instance. See that haughty Persian in his 
splendid house 1 He has just come from the imperial palace 
where he has been banqueting with the king and queen ; and 
iu the pride of his heart he has called his wife and children 
round him, that he might recount to them the honours 
with which he had been loaded. He tells of his riches, 
and his promotion above all others at the court, and how the 
queen had allowed no one to come with the king unto her 
banquet but himself, and had given him a special invitation 
for the following day. Then, as he thinks of his emergence 
from the palace, and remembers that the stiff-backed Jewish 
porter at the gate refused to make obeisance to him as he 
passed, all the gladness vanishes from his countenance, and 
a scowl of unutterable hatred darkens on his features as 
he adds, " Yet all this availeth me nothing so long as I see 
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Mordecai sitting at the king's gate." How many even to- 
day are letting their lives be darkened because some Naboth 
denies them a vineyard, or some Mordecai will not salute 
them ! They forget that, even if they had the things 
which they so long for, happiness would be as far from them 
as ever, and some new object would take the place of their 
old grievance. They do lack one thing. But that one thing 
is not external to them, but within them. They lack a new 
heart, and until they get that they can have no abiding satis- 
faction. "Whosoever drinketh of this water shall thirst 
again."* You may write these words over every fountain of 
external possession. No matter what a man has, if he have 
not a happy and contented spirit, he will be craving for some- 
thing else ; and as soon as he gets that, it will lose its charm 
for him, so that he will sigh again for something more. But 
this thirst is not so much a disease in itself as it is the 
S)rmptom of that inner fever which is consuming the souL 
To gratify the thirst, therefore, will not at all touch the seat 
of the malady. The soul must have peace imparted to it ; 
and then the thirst will subside. Now, it is just this that 
Christ promises to do for us and in us by His renewing 
Spirit Hence He says, "Whosoever drinketh of the water 
that I shall give him, shall never thirst, but the water that I 
shall give him shall be in him a well of water springing up 
unto everlasting life."t The renewed man shall have a 
fountain of happiness within himself ; and will not depend 
on external circumstances or earthly possessions for his joy. 
His Lord will be to him better than a thousand vineyards ; 
and the approbation of Christ will be of more value to him 
than the obeisance of any Mordecai. Perhaps there is here 
to-night some melancholy one, whose spirit is soured by 
•John iv. 13. tjohniv. 14. 
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reason of some worldly disappointment, or some lack of that 
appreciation to which he fancies he is fairly entided. Let 
me entreat him not to misunderstand his own case. These 
feelings are but the cryings out of your heart and flesh for the 
living God. They are the thirstings of your soul for that 
which can be found alone in Him. Turn, then, and seek 
your all from Him and in Him. " Wherefore do ye spend 
money for that which is not bread ? and your labour for that 
which satisfleth not ? Hearken diligently unto Him, and let 
your soul delight itself in fatness : incline your ear and come 
unto Him ; hear, and your soul shall live." 

But we are reminded here, also, of the evil of unhallowed 
alliances. But for Jezebel, Ahab had not subjected himself 
to this dreadful doom. In this scene, more than in any 
other of their history, we see the distinctive character of each. 
Ahab was ambitious ; he was brave ; he had in him many 
elements of nobleness, and was not the weakling that many 
have portrayed him. Where his conscience was clean, too, 
he could be bold. But he was less daring and decided in 
evil than Jezebel, just because he had more conscience than 
she. This kept him both from the full enjoyment of the 
world, and from the invention of such diaboHc plans as that 
which Jezebel laid on the present occasion. He was, indeed, 
bitterly mortified by Naboth's refusal to grant his request ; 
but there is no evidence that he would ever have thought 
of miwdering Naboth to get his vineyard; while his cry 
of anguish to Elijah, " Hast thou found me, O mine enemy?" 
shows that his conscience was quick to respond to the 
admonition of the prophet. Now, if, at the moment of his 
disappointment, he had been blessed with a godly wife, she 
would have led him to think of the comforts which he already 
possessed, and, far from setting herself to acquire for him the 
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object of his desire by unlawful means, she would have 
urged him to seek his happiness in something nobler than 
the vineyard of his neighbour. As it was, however, Jezebel 
added the guilt of conspiracy and murder to that of covetous- 
ness ; and so their names have come down to us stained 
with the infamy of a deed which has few parallels for cruel 
injustice and cold-blooded malignity. When he wedded 
her, he thought only of the glory of his Zidonian alliance, 
and the strengthening of his hands against his Syrian foes ; 
but now she makes him participator in a crime which drew 
down the curse of extermination on his house, and poisoned 
the happiness of his remaining years upon the earth. Thus 
the very means which he used to secure the glory of his 
kingdom and the permanence of his dynasty proved the 
ruin of both. 

How often, alas ! in humbler instances have similar results 
followed a similar course ! Dazzled with the glitter of a for- 
tune or the glare of an exalted position, a young person 
enters into the sacred alliance of matrimony with one who 
has no moral stability or Christian excellence, and the issue 
is certain misery, with the probable addition of crime and 
disaster. For in such an intimate union there cannot but be 
a constant influence exerted by the one upon the other ; and 
if it should happen that the greater decision of character is 
with the less scrupulous of the two, then both together 
shall descend to depths of wickedness of which, at first, the 
more worthy had not dreamed. For weal or for woe, for 
eternity as well as for time, few things are more important 
in a man or woman's history than the matrimonial connec- 
tion which may be made ; and yet with what thoughtlessness 
and frivolity too often is that connection formed ! It is a 
thing for joking and bufifoonery ; or, perhaps, a matter of 
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worldly wisdom or convenience; whereas it ought to be 
entered into "only in the Lord." Let the young people 
before me prayerfully ponder this important lesson ; and let 
them resolve that whensoever they take this solemn step it 
shall not be "lightly or unadvisedly," but "soberly, dis- 
creetly, and in the fear of God." 

We are reminded, thirdly, of the perversion which an 
evil heart makes of religious knowledge. One cannot read 
this narrative without observing how minutely Jezebel was 
acquainted with the requirements of the Mosaic law. She 
knew that blasphemy was punishable with death, and that 
only at the mouth of two or three witnesses could anyone 
be condemned ; and so, while professing great abhorrence 
of the sin which she falsely imputed to Naboth, she used her 
knowledge of the Books of Moses for the purpose of putting 
a fair judicial face on her murderous deed. As in modem 
times we have seen men employ their knowledge of law in 
such a way as to outwit the law itself, so she complied with 
the outward forms of justice, that she might give a righteous 
colour to her unrighteous proceeding! And then, how 
sickening to think of her, a votary of Baal, proclaiming a 
fast because some one had blasphemed God ! The Span- 
iards have a proverb somewhat to this effect, " When the 
serpent straightens himself, it is that he may go into his 
hole." So when the unscrupulous suddenly manifest some 
punctilious regard for legal forms or for religious observ- 
ances, you may be sure that they are after mischief. Some 
of the blackest crimes that have ever been committed have 
been perpetrated through the forms of law, or under the 
colour of religion. Is it not true that " the heart is deceit- 
ful above all things and desperately wicked " ? and are we 
forcibly impressed with the fact that no one is so daringly 
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defiant in wickedness as he who knows the truth and dis- 
regards it ? Mere knowledge never yet saved any one from 
ruin ; for if the heart be perverted everything that enters 
the head is only made subservient to its iniquity. Your 
educated villains are all the more dangerous because of 
their education ; and among godless men they are the most 
to be dreaded who have an intelligent acquaintance with the 
Word of God. Let us not rest, therefore, in our knowledge 
of the contents of this book, as if that were all that is re- 
quired ; for, unless we believe its statements and obey its 
precepts, our acquaintance with them will only increase our 
wickedness and aggravate our guilt. The Bible believed 
will be to us the richest of blessings ; but disbelieved and 
disregarded it will become to us the blackest of curses. 
Take heed, therefore, lest it should be to you as a millstone 
round your neck to sink you to the lowest depths of perdi- 
tion. 

We are reminded, fourthly, of the price which we have to 
pay for sin. What weighty words are these of Elijah to 
Ahab, " Thou hast sold thyself to work evil in the sight of 
the Lord *'? They imply not only that Ahab had given him- 
self entirely over to iniquity, but also that he had done so at 
the price of himself. The great German poet has elaborated 
this thought into that weird production wherein he repre- 
sents his hero as selling his soul to the mocking Mephis- 
topheles. And it were well that every evil-doer laid to 
heart the moral of his tragic tale. That which the sinner 
gives for his unhallowed pleasure or dishonest gain is him- 
self. Consider it well. O drunkard ! you thought that you 
paid for your dissipation when you laid out your money 
on the counter of Boniface ; but, bad as that was, there is 
another and far longer reckoning behind. You sold your 
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senses into inactivity; your intellect into stupidity; your 
conscience into insensibility; your character into weakness ; 
your business into bankruptcy; nay, if you continue in your 
dreadful habit, you will sell your life on earth, and your 
everlasting salvation, too. The bill may be drawn at a long 
date ; but it will come due, and when it comes, you will be 
held inexorably to your bond. All this is the price ; and for 
what? oh, for what? For a temporary exhilaration, to be 
followed by a degradation to a level lower than that of the 
brutes that perish ! 

O sensualist ! when you left the haunt of wickedness, you 
fancied that you had done with cost ; but no ! You sold 
the purity of your nature, the honour of your manhood, the 
tenderness of your conscience, the health of your body, and 
the life of yotu* soul. In one express word, you sold yourself, 
and that self, if you repent not, for eternity. All these were 
in the bond you sealed when you entered on your course of 
iniquity ; and if you persist in it, no Shylock will hold you 
with a more remorseless grasp than he to whom you have 
given it. Hear it, too, thou dishonest trader ! who thinkest 
to enrich thyself by preying upon others. In the cant 
phraseology of an unscrupulous age thou boastest that thou 
hast sold thy victims ; but thou hast only sold thyself. 
Only thyself 1 Ah, but that is everything. Thou hast given 
thy character, thy reputation, thy time, thy talents, thy soul's 
salvation, all for a few glittering coins, which, after all, thou 
must leave behind thee when thy body dies ! And this 
thou callest a shrewd, sharp transaction ! Oh, how thou art 
outwitted by the cunning Mephistopheles, who laughs at 
thine undoing ! Go to, ye blinded dupes ! and seek to un- 
learn this false philosophy, this unequal barter, this suicidal 
folly. You are selling yourselves in the market of iniquity 
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for the veriest trifles, even as the savage barters whole 
islands for a few glittering beads. If ye will make commerce 
of yourselves, then sit down first and count the cost, as you 
try to solve this infinitely momentous question, " What shall 
it profit a man if he shall gain the whole world, and lose his 
own soul ? Or what shall a man give in exchange for his 
soul ?" 

We are reminded here, fifthly, of the ciurse which attends 
ill-gotten gains. J ezebel thought that by her cunning manage- 
ment she had obtained Naboth's vineyard for nothing ; but 
it cost her very dear. It entailed upon her the loss of her 
husband and of her sons, and resulted ultimately in her 
own destruction. God is not indifferent to evil, though He 
do not interfere by miracle to prevent its commission. It 
might have seemed, indeed, that His moral government was 
a delusion when such a one as Naboth was permitted to be 
slain by the emissaries of Jezebel's malignity; and one can 
sympathize as he looks on such injustice with the complaint 
of Asaph : " Behold, these are the ungodly who prosper in the 
world ; they increase in riches. Verily I have cleansed my 
heart in vain, and washed my hands in innocency." But 
when we widen our range of observation we discover that 
for all such dishonesty and oppression there is, even in this 
life, a terrible retribution. The gains of ungodliness are 
weighted with the curse of God ; and, sooner or later, that 
will be made apparent. Let no one think that because this 
record is in the Bible, and the fearful doom upon Ahab and 
his house was pronounced by Elijah, therefore there must be 
a difference between it and any modem instance of delibe- 
rate wrong-doing and injustice. For the moral government 
of God to-day is administered on the same principles as 
those which we find underlying this narrative. True, the 

N 



194 NABOTHS VINEYARD. 

dishonest man now pursuing his purposes in secret may have 
no Elijah sent to him, with the special mission to declare 
to him the sort of punishment which shall overtake him ; 
but Elijah's God is living yet, and one has only to open his 
eyes, and mark the progress of events from year to year to 
be convinced that " sorrow tracketh wrong, as echo follows 
song — on, on, on." He who holds gain by injustice will, 
sooner or later, come to ruin ; and, if no restitution is made, 
they who inherit from him his blood-stained gold will be 
made sharers of his calamity. Let a man rudely trample 
upon the weak, and take by violence that to which he has 
no right, and it will cost him much ; for the judgment of 
God is already on the way to him, and though it tarry long, 
it will fall heavily when it comes. Let a nation covet its 
neighbour's territory, and by force or fraud annex it to its 
own, then, though no Elijah come specifically to denounce 
it, the issue must be disastrous, and may be fraught with 
evil to many generations. " Be sure your sin will find you 
out," said Moses, on a solemn day, to the two and a-half 
tribes that remained on the other side of Jordan ; and it 
seems to me that few truths need to be more faithfully pro- 
claimed in the ears of this generation. They dwell with 
much unction on the love and tenderness of God ; and if they 
but took in the whole truth, they could not dwell too much 
upon it ; but they forget the judicial aspect of Jehovah's 
character, and the awfully terrible nature of some of His 
retributions. It is no kindness, however, to keep these 
things out of view. God's government is retributive ; and 
the wrong-doer must one day confront the wrong that he 
has done ; nay, must confront the avenging God, who comes 
to reckon with him for the wrong. He may meet him in 
some desolating stroke of His providence; but he must 
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meet Him on His judgment-throne ; and if the sight of the 
servant of Jehovah so appalled Ahab that he cried out with 
trembling, " Hast thou found me, O mine enemy ?*' need we 
wonder if, as he gazes on the great white throne, he is im- 
pelled to cry to the mountains and rocks, '' Fall on me and 
hide me from the face of Him that sitteth on the throne, and 
from the wrath of the Lamb, for the great day of His wrath 
is come ; and who shall be able to stand ? " 

Finally — for I may not conclude in this terrific strain — we 
are reminded here of the tenderness of God toward the 
penitent Ahab was filled with bitter regret at what had 
been done, and God, who will not break the bruised reed 
or quench the smoking flax, said that the evil should not 
come in his day. He thus gave him another opportunity of 
becoming truly repentant. This, so far as appears from the 
narrative, Ahab did not improve ; still, that God should have 
given it to him is an encouragement to the real penitent to 
come to Jehovah's feet ; while the fact that he did not really 
and truly repent, after all, is a warning to the trembling pro- 
crastinator that, unless he avail himself of his present tender- 
ness of feeling, he may never attain salvation. If God were 
so considerate of Ahab, the idolater, the murderer, the thief, 
will He not regard thee, O thou tearful one ! who art be- 
moaning the number and aggravation of thy sins? Go, 
then, to him ; and let this be thine encouragement — " Let 
the wicked forsake his way, and the unrighteous man his 
thoughts : and let him return unto the Lord, and He will 
have mercy upon him ; and to our God, for He will abun- 
dantly pardon." But go at once ; for if, after all this feeling 
on Ahab's part, his repentance was yet only temporary, and 
he perished at last, how knowest thou that it may not be so 
with thee if thou delay ? Felix trembled before Paul, as 
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Ahab did here before Ellijah; and yet he, too, went no 
further. Agrippa was ahnost persuaded ; but the " ahnost " 
never became the " altogether." Let these beacons on the 
roaring reef of procrastination warn thee of thy danger. Let 
the feeling of this moment stiffen into the principle of thy 
life. Let thy repentance be no mere regret for sin, but a 
loving and immediate acceptance of the Lord Jesus Christ 
as the Saviour of thy soul and the Lord of thy life. " To- 
day, if thou wilt hear His voice, harden not thy heart" 
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" And Elijah said to the captain of fifty. If I be a man of God, 
then let fire come down fi'om heaven, and consume thee and thy fif^. 
And there came down fire from heaven, and consumed him and his 
fifty. Again also he sent unto him another captain of fifty with his 
fifty. And he answered and said onto him, O man of God, thns hath 
the king said. Come down quickly. And Elijah answered and said 
unto them, If I be a man of God, let fire come down ftom heaven, 
and consume thee and thy fifty. And the fire of God came down 
from heaven, and consumed him and his fifty." — 2 Kings i. 10-12. 
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FIRE FROM HEAVEN, 

2 Kings i. 

BETWEEN Elijah's interview with Ahab in the vineyard 
of Naboth, and his intercepting of Ahaziah's mes- 
sengers on their way to Ekron, a period of at least three or 
four years must have elapsed. During that interval several 
events of national importance occurred. In particular, 
Ahab, forming a league with Jehoshaphat, attacked the 
Syrians at Ramoth-gilead \ but the result, as Micaiah had 
foretold, had been fraught with disaster; for Ahab was slain, 
and the Syrians were left masters of the field. 

The death of Ahab had been followed by the accession 
of his son Ahaziah, who had proved himself to be the in- 
heritor of his father's character as well as of his position ; 
for "he did evil in the sight of the Lord, and walked in the 
way of his father, and in the way of his mother, and in the 
way of Jeroboam the son of Nebat, who made Israel to sin ; 
for he served Baal, and worshipped him, and provoked to 
anger the Lord God of Israel, according to all that his 
father had done.** 

He came to the kingdom when it was weakened, and the 
people were dispirited, by the recent Syrian defeat ; and the 
first thing he had to do was to encounter a rebellion of the 
Moabites who took advantage of the national exhaustion, 
and broke away firom the bondage of tribute under which 
they had been held by Omri and Ahab. Under the brief 
reign of Ahaziah, they were not able completely to regain 
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thdr independence, but rhey thorougfalj effected dieir eman- 
dpaikm in die days of Jefaoram, his bnxher and soocesscTy 
as described at lei^th in the third chapter of 2 Kings. Very 
recenUy an interesting light has been thrown on diis diapter 
oi ancient history by the discoTery of the Moabite Stmie, 
idiich was found by the Rev. F. A. Klein, in 1868, at the 
entrance to the mined dty oi Dibon, and whidi was a momi- 
mental record oi the soccessfol rebellion of Mesha, king of 
Moab, against the king oi Israel after a forty years' oppres- 
sion by the house of OmrL 

In neither of these times of war, however, does Elijah 
come into prominence. His mission had not to do so much 
with the relation of Israel to the surrounding nations as with 
the reformation of the tribes themselves. The department 
of work which had been committed to him was religious 
rather than political He was more concerned for the 
character of the people than for the extent of the nation's 
territory or the amount of tribute paid by its dependencies. 
Hence all his appearances had for their object the destruc- 
tion of some prevailing iniquity, like the worship of Baal ; or 
the denunciation of some flagrant wrong, like the robbery 
and murder of Naboth. There were other prophets in the 
land who took note of the doings of the king or of the 
people in their conflicts with other nations. Thus, when 
Ahab let Ben-hadad slip out of his hands, an unnamed 
messenger was sent to rebuke him ; and when, again, he 
was to be warned of his danger at Ramoth-gilead, Micaiah 
was commissioned for that special purpose. Nor is it 
without significance, as an incidental proof of the effect 
which Elijah's ministry had produced, that there were now 
in the land men of God who were willing to go to prison, or 
even to death, rather than prophesv lies in Jehovah's name. 
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But Still, when sin in high quarters was to be exposed, or 
sentence against evil executed, Elijah was the minister to 
whom such work was intrusted. Thus we account for his 
appearance on the occasion described in the chapter which 
now lies before us for exposition. 

Ahaziah, while walking on the roof of his palace, leaned 
incautiously on the frail banister of wicker-work which 
formed its only protection on the inner side, and as that 
gave way imder his weight, he was precipitated to the court 
beneath, and seriously injured. In his weakness and alarm, 
he sent some of his servants to Ekron, the most northern of 
the five Philistine towns, where Baal-zebub, the god of flies, 
was worshipped ; and where, in connection with that idol's 
temple, there was one of those oracles which, in response to 
the inquiries of liberal devotees, gave out " flattering am- 
biguities " that, from their double or doubtful meaning, could 
not be falsified by any event. This action of Ahaziah's was 
a contemptuous ignoring of the claims of Jehovah upon him, 
and an evidence that he had withdrawn conclusively from 
the service of Him from whom, as the King of Israel, he 
derived his authority, and to whom the whole allegiance of 
his heart and life was due. But as, when Saul went to con- 
sult a familiar spirit, God sent Samuel himself to confront 
him, to the dismay both of the witch herself and of the 
abandoned monarch, so now again, when Ahaziah sends to 
Ekron, the Lord commissions Elijah to intercept his messen- 
gers, and to give them an answer to their inquiries, not in 
vague and oracular phraseology, but in words of unmistak- 
able meaning and tremendous force : " Is it not because 
there is not a God in Israel that ye go to inquire of Baal- 
zebub, the god of Ekron ? Now, therefore, saith Jehovah, 
Thou shalt not come down from that bed on which thou 
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art gone up, but shalt surely die." This message given, the 
prophet, with characteristic suddenness, disappeared ; and 
the servants of the king, deeming their journey to Ekron 
now unnecessary, returned and reported the Tishbite's 
words to their master. 

When he heard their account, accompanied with a descrip- 
tion of the appearance of him who had so strangely inter- 
cepted him, the king knew at once that Elijah had been 
with them; and his heart was filled with bitterest enmity 
and fiercest rage. One might have supposed that after he 
had learned on such authority that he was so soon to die, he 
would have begun "to set his house in order," and would 
have given some serious thought to the fiiture life on which 
he was about to enter. But, no ! His sole concern seems 
to have been to get Elijah into his power, that he might 
destroy him for what he deemed to be his impertinent inter- 
ference with his messengers to Ekron. He fell into the 
mistake of supposing that he had to do with Elijah, rather 
than with Elijah's God, and flattered himself that if he could 
only silence the Tishbite, he had no one else to fear. There- 
fore, instead of turning in penitence to Jehovah, he turns in 
fury against the prophet As the heathen Xerxes is said to 
have scourged the Hellespont, because its waves, in the 
violence of a storm, swept away his bridge ; forgetting that 
he had to do with Him whom the winds and the sea obey; 
so Ahaziah took no note of Jehovah, whose servant Elijah 
was. The matter seemed to him to be only between him 
and the Tishbite, and not at all between him and the omni- 
potent God. And yet the means which he took for the 
apprehension of Elijah indicate that he feared him more than 
he did an ordinary man ; for he sent a company of fifty 
soldiers, with their captain, to take him. We are not a little 
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surprised at this, for, as Bishop Hall has pithily remarked, 
" If he had not thought Elijah more than a man, what 
needed a band of fifty men to apprehend him ? and if he did 
think him such, why would he send to apprehend him by 
fifty ?^* The probability is, however, that he looked upon 
the prophet as belonging to the class of wizards or magicians 
who had hidden resources of power which rendered them 
dangerous to single adversaries, and so he took this plan of 
overmastering him by a formidable array of numbers. But 
if this were so, he had miserably miscalculated ; for when 
the military company were ascending the hill at the top of 
which Elijah had his retreat, and the captain called jeer- 
ingly to him, " Thou man of God, the king hath said, Come 
down !" he made reply, " If I be a man of God, then let fire 
come down firom heaven, and consume thee and thy fifty ;" 
and forthwith they were destroyed by the flaming bolt of the 
divine vengeance. No one of them survived to tell what 
had happened to the rest ; but, somehow, either by report 
spreading out firom the immediate neighbourhood, or by the 
result of inquiries which he himself had caused to be made, 
the king learned what had happened; and, instead of 
humbling himself at this new manifestation of the power of 
God, he sent another company of fifty with another captain, 
who were also consumed in like manner. Undeterred even 
by this repetition of the disaster, he sent a third company 
with a third captain. But this time the messengers were not 
in sympathy with their message ; for, instead of approaching 
with a contemptuous sneer, and cynical defiance, as the 
others had done, this officer and his men drew near with 
reverence. When they called Elijah a man of God, they 
recognized the dignity that belonged to his office, and 

* ** Contemplations," as before, p. 304. 
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the protection that encircled it; and their leader made 
this humble request, " O man of God, I pray thee, let my 
life, and the life of these fifty, thy servants, be precious in 
thy sight Behold, there came fire down from heaven, 
and burnt up the two captains of the former fifties : there- 
fore let my life now be precious in Thy sight" This 
was a different spirit from that which the former companies 
had manifested ; so at the suggestion of the angel of the 
covenant, who had been mysteriously present with him 
as his guardian all the while, the prophet went with the 
soldiers to the palace, and was ushered into the bed-chamber 
of the king. 

But the presence of monarchy did not in any way discom- 
pose Elijah, or cause him to abate one iota of the message 
which he had already delivered to his servants. It was a 
singular occasion, and the whole scene stands out before the 
eye of the imagination with weird and wonderful distinct- 
ness. There lies the wounded monarch, writhing in his pain, 
and cowering before the fiery glance of the stem Tishbite's 
eye. He could send his soldiers to take him prisoner, but 
he could not meet that gaze. Around him are his courtiers 
and his counsellors, all amazed at the undaunted courage 
of the unarmed prophet, who comes to introduce into that 
presence the grim enemy who is not only the king of terrors, 
but also the terror of kings. He has no word of counsel ; 
no message of consolation ; no prophecy of deliverance. 
He stands, like Daniel, reading off from the wall the dread 
handwriting of remorseless doom : " Thou shalt not come 
down from off that bed on which thou art gone up, but shalt 
surely die /' and then, ere yet any one has recovered firom 
the startled awe which his words produced, he passes out 
from the palace, never again to be seen within its portals. 
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Nor was his denunciation vain ; for it came to pass as he 
had said, and Ahaziah died, the second of that long list of 
victims who fell before the march of God's justice in its 
course of retribution for Jezebel's murder and robbery of 
Naboth. 

This portion of the sacred narrative, like those over which 
we have already passed, is rich in suggestive lessons which 
are fiill of living interest and present importance, and we 
shall do well to pause a while, and gather them up for our 
warning and instruction. 

Observe, then, in the first place, that we do not escape 
from God by running away from Him. Ahaziah perhaps 
imagined that, by betaking himself to Baal-zebub, he was 
taking sure means to evade all danger from Jehovah. It 
was easy for him, comparatively speaking, to shut God out 
of his heart, and to cut himself off from the number of those 
who professed to believe in Him, and render Him obedience; 
but he could not thus put himself beyond the pale of God's 
government, or place himself outside of the sphere of God's 
providence. If he will send his messengers to Ekron, the 
Lord has His Elijah ready to confront them with His sen- 
tence of doom. The sinner cannot get anywhere away from 
God. This is as true to-day as it was in the times to which 
this history refers. Men may repudiate all faith in these 
sacred books; they may deify natural laws; they may 
worship philosophy or science ; they may even adopt the 
dark negation of the atheist's creed ; but they cannot, after 
all, eliminate themselves from the domain of His govern- 
ment, or the circle of His providence. True, He has no 
miraculously commissioned prophet now to intercept them 
in their foolish attempts, as the stem Tishbite turned back 
the servants of Ahaziah; but He confronts them still in ways 
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at ODce numerous and striking. There is conscience, that 
Elijah in the breast, to whose voice of expostulation and re- 
proof He gives point and power. There is temporal calamity, 
with its lesson of arrest, as it brings men up, and makes them 
think of something mightier than mere natural law or human 
skill There is family bereavement, as it turns them back 
from all their cherished purposes and cunning schemes, and 
bids them forecast the future of this earthly life. There is 
personal affliction, as it lays its subduing hand upon them, 
and makes them pause midway in their earthly pursuits, and 
compels them to reflect upon the time when they shall be 
taken away from ever)rthing that interests and occupies 
their minds in this present state of being. There is death, 
that mysterious visitant that comes ever tmbidden, and tears 
them away from all their occupations, no matter how un- 
finished they may be, or how much they may desire to con- 
tinue at them. These are God's Elijahs now, coming often 
upon men with the lightning swiftness that characterized the 
Tishbite's appearances, and thundering in their ears words 
of doom as awfiil as those which the prophet hurled at the 
head of Ahab and his son. No captain and his fifty can 
apprehend these agents of God's government and provi- 
dence. No money can bribe them into harmlessness ; no 
power can bind them into impotence; no eminence can 
overawe them into subjection. The sinner can find no place 
on this wide earth where he will be exempt from intrusion. 
Go where he will, he cannot go where God is not. He may 
shut his eyes to the truth of His existence ; but he cannot 
thereby secure himself from the visit of His messengers. 
He may occupy his thoughts with other subjects, but he 
does not thereby deliver himself from liability to the afflic- 
tive dispensations of His providence. 



FIRE FROM HEAVEN. 207 

These things come upon the unbeliever as on other men. 
The only difference is that the believer, when they come 
to him, sees in them, not the messengers of judgment, but 
the ministers of grace ; and is supported under them by the 
strength of imfaltering trust in Him who has declared that 
**all things work together for good to them who love Him, 
who are the called according to His purpose." To the child 
of God these dispensations come as Elijah did to the widow 
of Zarephath, and they end in making him praise anew the 
mercy which kept the handful of meal from wasting, and the 
cruse of oil from failing. To the ungodly they come as 
Elijah did to Ahab, when, in the vineyard of Naboth, the 
king cried out, " Hast thou found me, O mine enemy ? " 
But to both, these Tishbites come sooner or later. Behold, 
then, how foolish the unbeliever is 1 He does not, he can- 
not, get rid of trouble. The utmost he accomplishes is to 
deprive himself of that divine alchemy within the soul which 
changes trial into blessing. He has the ache of conscience, 
but he will not accept that Saviour who alone can remove 
that stinging pain. He has the endurance of temporal 
calamity, but he will have none of Him, who, in time of 
money panic and bankruptcy, can sustain him with the 
assurance of His support. He has the bitterness of bereave- 
ment, but he will not accept the tender ministrations of that 
divine Redeemer who says, "Weep not I am the resur- 
rection and the life." He has to taste of death, but he shuts 
his soul against the entrance of Him who alone can enable 
him to say, " O death, where is thy sting ? O grave, where 
is thy victory ? " What, then, is the gain of running away 
from God ? Gain ? ah I it is tremendous loss. O ye, who 
are worshipping at the shrines of the world's Baal-zebubs, 
bethink ye what ye do when ye thus turn your backs upon 
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Jehovah-Jesus ; and let me to-night, in mercy to you, inter- 
cept you on the way to Ekron. Is there no God here, that 
you should seek to fill your souls with unsatisfying husks, 
which can give you no delight? What will philosophy, or 
science, or wealth, or honour, or position do for you in the 
day when these great agonies to which I have referred are 
on you ? Turn ye, turn ye, from that cheerless path, and 
seek your life and joy in Him who is the God and Father of 
our Lord Jesus Christ 

Observe, in the second place, that terrible judgment is 
sure to overtake them that persistently and defiantly reject 
the Lord. I refer here not so much to the circumstances of 
Ahaziah's death (though, taken in connection with Elijah's 
prediction of Ahab, they, too, might illustrate my position) 
as to the destruction by fire from heaven of the two captains 
with their fifties. It has been supposed, indeed, that the 
Saviour's reference to this portion of the Tishbite's history, 
when, in answer to the question of James and John as to the 
Samaritans, " Wilt thou that we command fire to come down 
firom heaven and consume them even as Elias did ?" He said, 
" Ye know not what manner of spirit ye are of;" and added, 
" The Son of man is not come to destroy men's lives, but to 
save them,"* was a virtual condemnation of the course pur- 
sued by the prophet. But this is an entire mistake, and 
arises from a superficial perusal, both of the history on which 
we have been commenting, and of the words of the Lord 
which I have just quoted. For, in the first place, though 
the fire came at the word of the prophet, it was Jehovah that 
sent it ; and we cannot suppose that Jesus would brand any 
thing which the Eternal Father did with His reprobation. 

Further, the words, " Ye know not what spirit ye are of," 

♦ Luke ix. 52-56. 
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axe not a condemnation of Elijah, but a reproof addressed 
to His disciples. He did not mean to say that the Tishbite 
was actuated by an improper spirit ; rather He wished the 
sons of Zebedee to understand that the disposition by which 
they were animated was very different from that which cha- 
racterized the prophet As if He had said — "You think that 
in making the proposal which you have just put before me, 
you are acting in the spirit of Elijah, but in reality you are 
moved by a very different impulse. Elijah was very jealous 
for the Lord God of Hosts. He lived and laboured to pro- 
mote the honour of Jehovah, and it was solely on that 
ground that he called for the fire which came with its 
destructive stroke at his bidding ; but you are only jealous 
for yourselves. It is wounded pride that is speaking now in 
you : it was righteous zeal for the glory of his Lord that 
flashed forth in the command of Elijah." 

Others, however, while honestly believing that there is no 
condemnation of Elijah in the words of our Lord, have sup- 
posed that the whole difference between him and the 
apostles is to be accounted for from the fact that the pro- 
phet belonged to the sterner economy of the law, while they 
were under the milder system of the Gospel. And they base 
this opinion on the Saviour's words, " The Son of man is 
not come to destroy men's lives, but to save them." Now, 
though almost every commentator has taken this view, I 
confess that it does not commend itself to my judgment, 
inasmuch as I cannot see that God's dealings with hardened 
and defiant sinners are anywise different under the Gospel 
from that which they were imder the law. To them who 
receive it the Gospel brings peace ; but to those who, against 
light and entreaty, persistently reject it, there is judgment 

In the one the Gospel minister is to God a savour of life 

o 
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tion of the destruction of the others. They were spared, 
because, convinced that Elijah was really a man of God, and 
that Jehovah was the true God, they came acknowledging 
His authority and suing for mercy. Now, blessed be God's 
name ! this law of His government holds still. If we come 
in penitence and faith to Him through Jesus Christ, we shall 
be saved. They that truly seek Him shall ever surely find 
Him. Hence, if the fate of the former fifties be fraught 
with solemnest warning, the mercy shown to this captain 
and his men is full of the richest encouragement, and bids 
us improve our opportunities of salvation by securing now 
forgiveness and renewal. No matter though we have held 
out against the Lord till the present moment, if now we come 
to Him in faith, " He will in no wise cast us out" Oh ! the 
infinite grace of these precious words, " I will in no wise cast 
out." They mean, "I will receive; I will retain; I will 
eternally bless." My hearer, let their attraction draw you to 
a speedy acceptance of the grace they offer. 

Observe, finally, the prophet in the chamber of the dying 
monarch ; and notice, by way of contrast, the blessedness of 
the Christian minister at the sinner's death-bed. MacDuff" 
and others have drawn a historical parallel between this visit 
of Elijah to Ahaziah^ and that of the good Bishop Ken to the 
dying profligate, Charles II., of England, so graphically 
described in the pages of Macaulay; but, after all, every 
Christian minister, though required faithfully to unfold the guilt 
and danger of the sinner, is commissioned to proclaim par- 
don to the penitent, even though he be standing on the very 
threshold of that world where probation is unknown and 
only retribution rendered. Elijah, however, does nothing 
but read out his sentence of doom. There is no urging to 
repentance, as in the case of Daniel's appeal to Nebuchad- 
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nezzar. The stem, unbending terror of the announcement 
of the monarch's death is unrelieved by a single qualification. 
God be thanked ! it is different now with the minister of 
Christ With the case of the thief on the cross before him, 
he feels himself warranted at every dying sinner's couch to 
preach Christ and His salvation. No matter how degraded 
the poor victim may be; no matter how aggravated may 
have been his guilt, or how terrible his iniquity, "Jesus 
Christ is able to save to the uttermost all that come unto 
God by Him /' and while the day of grace lasts, and the day 
of life endures, it is the duty, as it is the privilege, of the 
minister to point the dying one to the Lamb of God that 
taketh away the sin of the world. I say not this to induce 
you to put off" your penitence until your dying hour. I say 
it rather to magnify the riches of the grace of God ; and 
having done that, I turn to reason with you in this wise. 
You admit that faith in Jesus Christ, and the peace which 
flows therefrom, are desirable things to die with. Let me 
ask, is it any too soon to secure them now ? If they are so 
valuable for the experience of a death-bed, they cannot but 
be useful in the exigencies and emergencies of daily life. 
Besides, how know you that you shall have a death-bed at 
all? You see from Ahaziah's case how brittle is the thread 
of human life. Some frail breastwork of lattice may give 
way with you, and the issue may be, not a season of pain 
and weakness, followed, as in his case, by death, but death 
upon the spot A thousand contingencies there are, the 
occurrence of any one of which would end your life and 
your probation in a moment. Is it safe, then, to trust to 
that which, after all, may never be yours ? 

Moreover, though you may have a death-bed, it may be 
one of mental unconsciousness ; or, worse still, it may be 
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one of spiritual insensibility ; and the repentance which you 
thought would come at your call may still be far away from 
you. I glory to preach the Gospel to a dying sinner ; but 
I would not have you to trust to a death-bed. There is one 
case in the Scriptures of a soul saved just ere the twelfth 
hotu: struck; one^^at no one, even at that late season, 
may despair — ^but only one, that no man in health should 
presume on such a contingency for himself To-night, 
therefore, let those who are yet imconverted submit their 
hearts and lives to the Lord Jesus Christ, and then their 
experience will be blessed, and their deaths will be safe. 
Let your motto henceforth be, "My life for Christ — ^my life 
for Christ T and then you will have no need to fear Death, 
come when he may. 

** It matters not at what hour o* th* day 
The Christian falls asleep. Death cannot come 
To him untimely who is fit to die. 
The less of this cold earth, the more of heaven ; 
The briefer life, the earlier immortality." 



THE ASCENSION. 



.^^ 



*t 



And it came to pass, when the Lou> would take up Elijali into 
heaTcn by a whiilwiiid« that Elijah went with Elisha from Gilgal. 
. . . And it came to pass, as they still went on, and talked, that, 
behold, there appeared a chariot of fire, and horses of fire, and parted 
them both asunder ; and Elijah went up by a whirlwind into heaven.'' 
—2 Kings ii. i, ii. 



■% 



XII. 

THE ASCENSION. 

2 Kings ii. 

WE have a false idea of the work of Elijah if we 
suppose that it was restricted to such public appear- 
ances as that which he made on Carmel, or such denuncia- 
tions of iniquity in high places as those which he uttered in 
the vineyard of Naboth and the palace of Samaria. In the 
history of a nation it has often been noted that the periods 
of its highest prosperity are those which furnish fewest 
materials for the public annalist ; and similarly in the life of 
a minister of God, the years of his most potent influence and 
most enduring work are frequently those concerning which 
his biographer can find least to say. 

Controversy, like war, is noisy and demonstrative, and 
forces itself on the attention of the chronicler ; but growth 
is a thing of quietness, and is withal so gradually manifested 
that it eludes the observation of the historian. I say not 
this by way of undervaluing controversy, for it has its own 
place and importance ; and he who shrinks from it when the 
honour of Christ's name, or the purity of Christ's church is 
concerned, is as much to be condemned as is the man who 
is an ecclesiastical Ishmaelite, with his hands against every 
one, and every one's hands against him. After all, however, 
the benefit of controversy is only temporary. It is an 
exposure and defeat of error for the time ; but unless it be 
followed up by the adoption of some measures for the per- 
manent conservation of the truth, the evil will come back. 
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and the whole battle will have to be fought oyer again. 
Therefore, though less note may be taken of their quiet 
exertions, those who, after times of strife and debate, have 
sought to erect and maintain educational institutions for the 
perpetuation of liberty and truth, have done a work as needful 
and as important as that of the valiant hero who, in the hour 
of battle, stood forth as the champion of the Lord. 

Now, it is an evidence of the real greatness of Elijah that 
he rendered both of these kinds of service to his country. 
For the reason which I have already assigned, there is less 
said of the educational than of the controversial portion of 
his work by the historian. Yet, from sundry incidental allu- 
sions, we are led to the conclusion that much of the Tish- 
bite's labours, especially in the latter years of his life, were 
given to the superintendence of the education of the sons 
of the prophets throughout the land. The first mention in 
Scripture of " schools of the prophets '* is in the history of 
Samuel, and it is probable that he was himself the founder 
of that at Naioth. It is likely, too, that David bestowed 
considerable attention on these important seminaries, but, 
during the years that intervened between Solomon and Ahab, 
we have no reference made to them in the sacred books. 
And it is not unreasonable to conclude that in the wide- 
spread defection of the tribes, both in Judah and Israel, 
from the Lord, they had fallen into neglect But, after the 
stirring controversy of his earlier ministry, Elijah seems to 
have set himself to the fostering, if not indeed to the re- 
founding, of these establishments. Either he himself set up 
such schools at Gilgal, at Bethel, and at Jericho, or, finding 
them existing there in a languishing condition, )ie laboured 
to give them prosperity and permanence. Th^e ancient 
colleges were under the superintendence of a recognized 
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prophet, who was called the father^ while the students were 
styled his children, or sons. They were places of retire- 
ment adapted for study and devotion ; yet they were not 
monasteries, as we now understand the word, for the 
students were permitted to marry. They seem to me to 
have resembled rather the seminary of the ancient Culdee 
Church, the ruins of which still awaken the interest of the 
traveller in the island of lona, and which was not a place of 
education merely, but also a great missionary centre from 
which labourers went forth in every direction to do the work 
of the Lord. The subject of study at these institutions was 
the law of Moses ; and along with that, but subsidiary to it, 
attention was given to music and sacred poetry, while, alike 
for purposes of recreation and preparation for after useful- 
ness, the young men were trained in various handicrafts, 
like those who to-day are in the seminary of the venerable 
Spittler, near Basel, on the edge of the Black Forest. 

In going to and fro among these schools Elijah found the 
labour and the happiness of his later years. His form was 
familiar to the students, and they cherished for him a pecu- 
liar aflfection, which was as warmly reciprocated. So, when 
the close of his sojourn on the earth drew near, and it was 
intimated to him that he should be taken up to heaven by a 
whirlwind, it was natural that he should wish to pay a farewell 
visit to those interesting institutions in which were gathered 
the young men who were the nation's hope. Indeed, from 
the narrative before us, it would seem that he was already at 
Gilgal when he said to Elisha, who had been for years his 
constant attendant, '* Tarry here, I pray thee, for the Lord 
hath sent me to Bethel.*' But a similar intimation to that 
which had been given to Elijah had been vouchsafed to the 
son of Shaphat, and he, resolved to abide by his master to 
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the last, replied, "As the Lord liveth and as thy soul 
liveth, I will not leave thee." So they went both down to 
Bethel. As they approached the site of the sacred semi- 
nary, the well-known form of the man of God was recognized 
by the students, to whom also a knowledge of what was 
about to happen had been divinely communicated, and 
they came forth in a body to meet him with a greeting which 
was all the more tender because they knew it was their last 
In response, we may imagine that he gave to them a few 
earnest counsels, bearing on their character and work ; but 
he said no word of that which was most heavy on their 
hearts ; and eager to talk to someone on the subject, they 
whispered to Elisha, "Knowest thou that the Lord will 
take away thy master from thy head to-day ?" But he was 
as reserved as his master, and merely indicated that he was 
aware of what was about to take place, while he enjoined 
them to be silent, out of respect to the feelings of Elijah. 

When they were about to depart from Bethel the prophet 
renewed his request that Elisha should remain behind. It 
is difficult to account for this earnest wish of the Tishbite to 
be alone in the last and most glorious incident of his career. 
Perhaps its very solemnity made him desire to go apart from 
his fellows and his friends. We know that extreme agony or 
severe anxiety produces in the soul this longing for solitude, 
and it may be that at the other end of the scale the same 
law holds good, and that the highest raptures of triumph 
isolate a man from others as really as do the deepest trials. 
Or the prophet may have been prompted by a laudable 
modesty, and may have shrunk from seeming to make 
that a spectacle to others which was so full of honour to 
himself. Or, as in the case of Jesus with the earnest sup- 
pliant, he may merely have designed to test and stimulate 
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the faith of Elisha, so that at the critical moment he might 
be ready to receive the valuable legacy which he wished to 
leave him. But, whatever may have been his motive for 
asking Elisha to stay, his request was earnestly deprecated ; 
and so they went on together to Jericho, where the incidents 
which had occurred at Bethel were substantially repeated. 
Again the students spoke privately to Elisha of his master's 
departure, and received an answer identical with that which 
he had given to their brethren. Again Elijah desired him 
to remain behind, and the fonner reply was given with 
deeper and more earnest emphasis. 

So out from Jericho they two went on. Fifty students 
followed them till they came to an eminence which over- 
looked the Jordan, and there they remained " to view afar 
off." But the two pilgrims wended their way on toward the 
river, and when they reached the Bank, Elijah, taking his 
mantle from his shoulders, and wrapping it up into a roll, 
smote the waters with it, and immediately they were parted 
hither and thither, so that they went over on dry ground. 
Up from the opposite bank they still held on their way j and 
now, breaking the sacred silence which they had both main- 
tained concerning that which was yet so vividly before their 
minds, Elijah said, " Ask what I shall do for thee, before I 
be taken away from thee ; " to which Elisha made reply, " I 
pray thee, let a double portion of thy spirit be upon me." 

How wisely, how divinely taught the son of Shaphat was ! 
He seeks not riches, nor worldly honour, nor power, nor any 
thing that is in its nature earthly. He desires a double por- 
tion of his master s spirit A double portion — the expres- 
sion is peculiar. It does not mean that Elisha wished to be 
twice as great a prophet as his master had been. It is the 
formula which is used in the law to denote the portion of 
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the first-born son in the family ; and its emplojrment here by 
Elisha is very much as if he had spoken after this &shion : 
** Thou hast been visiting, at Gilgal, at Bethel, and at Jericho, 
thy spiritual sons ; let me be as the first-bom among them. 
Let me be, indeed, thy successor, the inheritor of thy spirit, 
and the continuer of thy worL" 

To this request Elijah made reply : ^' Thou hast asked a 
hard thing : nevertheless, if thou see me taken from thee^ it 
shall be so unto thee ; but if not, it shall not be so." And 
still they went on and talked : how we wish we had knows 
the character of their discourse, as thus they walked so 
consciously on the confines of the unseen ! Perhaps it was 
on high and heavenly themes ; or, just as likely, it was on 
some simple topic of daily life : we know not Nor is it 
an uninstructive feature in the narrative that we are not 
informed concerning it ; for nothing — no, not even his part- 
ing words — must interfere with the impression produced 
upon us by the manner of the prophefs going hence. So, 
while they spake one with another, a whirlwind came rushing 
up, a sudden change passed over the heavens, and, lo ! in 
the bosom of the cloud there was, as it were, a chariot of 
fire and horses of fire : 

** The drivers were angels on horses of whiteness, 
And its burning wheels turned upon axles of brightness ; 
A seraph unfolded its doors bright and shining, 
All dazzling like gold of the seventh refining : 
On the arch of the rainbow the chariot is gliding, 
i Through the paths of the thunder the horses are riding."* 

And so, " caught up to meet the Lord in the air," Elijah 
went up into heaven, while Elisha was left exclaiming, " My 
father, my father, the chariot of Israel, and the horsemen 

* Hyslop^s " Cameronian's Dream," 
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thereof!' Then, gathering up the mantle which had fallen 
from his ascending master, he slowly retraced his steps ; and 
when he came to the river, he smote the waters with the 
official garment, crying, " Where is the Lord God of Elijah?" 
As he called, the river was again divided, and he went over. 
This was a sign to the students, who were still standing on 
the hill of Jericho, that he had succeeded to Elijah's dignity, 
and they went forth to meet him, and bowed themselves 
before him. 

So much occiured on the earthly side of that storm-cloud 
which parted the Tishbite from his faithful follower; but 
who can adequately imagine, much less describe, all that 
transpired on the heavenly ? In a moment, in the twinkling 
of an eye, the body of the prophet underwent that change 
which shall come upon the living at the day of Christ's ap- 
pearing, for " flesh and blood cannot inherit the kingdom of 
God, neither doth corruption inherit incorruption." Then, 
with every demonstration of welcome, he is ushered into the 
presence of Him whom he had served so lovingly upon the 
earth. And as he is led on to his place of honour by the 
side of Enoch and of Moses, there swells from the attendant 
throng the glorious chorus, " Well done, good and faithful 
servant ! enter into the joy of thy Lord." Thou man of 
God, enjoy thy longed-for and well-earned repose I Well 
for thee that thy Lord took thee not at thy word, when thou 
didst cry for death beneath the juniper-tree of the wilder- 
ness ! Bravely hast thou fought the battle of thy earthly life, 
and gloriously hast thou been taken, not through death, but 
over death, to wear " the crown of pure and everlasting and 
passionless renown !" 

The history over which we have come, unparalleled 
as it is in some respects, has yet in it material for practical 
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applications that bear upon our modem life. We may 
learn from it, in the first place, the importance of the schools 
of the prophets in our land. Elijah paid no farewell visits 
to the great and noble of Israel ; but he could not leave the 
world without one more interview with the youths who were 
prosecuting their education at Gilgal, Bethel, and Jericho ; 
and that not simply because they were dear to him per- 
sonally, as Timothy was to Paul, but because he recognized 
the momentous results to the nation at large of the work 
which lay before them in the coming years. They had in 
their hands much of the making of the character of the 
people for the next generation. And so, after having lovingly 
superintended their seminaries during the riper portion of 
his life, he went to say to them some memorable and impres- 
sive words, which would ever connect themselves in their 
minds with his translation to heaven. Now, from all this, we 
should be stirred up to take a deep, aflfectionate, and personal 
interest in the colleges and theological seminaries -of our 
country. Those who to-day are the inmates of these insti- 
tutions are to mould the thoughts and actions of the coming 
age. In the Harvards and Yales and Princetons of the 
present, you will find, sitting side by side, in the soft and 
plastic period of their youth, those who are to be the legisla- 
tors and philosophers and ministers of religion in our land, 
a few years hence, and who, when the present generation has 
passed away, will be the leaders of the community, giving it 
its intellectual, moral, and spiritual tone. There are, there- 
fore, few institutions which have stronger claims upon our 
patriotism than the colleges of the land. Let them be 
Hberally supported and generously endowed by the wealth of 
our merchants ; and let the foremost men among us in every 
department count it the greatest honour that can be given 
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them Vhen they are asked to labour in such promising and 
important fields. Some time ago, it was my privilege to visit 
Oberlin, Ohio, and to preach to the assembled students of 
the college at that place. There were gathered together 
some twelve or fourteen hundred young people, and I have 
seldom been so deeply moved as when I arose to address 
them. I felt that there were very few places whence one's 
words would radiate farther, or sound longer, than from that 
pulpit; and I prayed that God might enable me to say 
something that would minister to His glory and the good of 
souls. 

But if such be the importance of the words of a casual 
visitor, how much greater must be that of the teachings of 
their constant instructors. Surely, the best men in the land 
should be secured for the position of professors ; and when 
secured, as I believe they very largely are, they ought to be 
liberally supported. Yet in this last respect the colleges of 
our country are greatly below the requirements of the age, 
and the salaries given to the professors, even in our oldest 
and most eminent institutions, are miserably inadequate. 
Let our men of wealth in the great cities look to this im- 
mediately : for the vigour of our educational institutions has 
a very intimate connection with the stability of our political 
constitution and the prosperity of our commercial enter- 
prises. It gladdened the heart of Agassiz when one of our 
own citizens gave a whole island for the prosecution of his 
scientific pursuits ; and though he did not live long to enjoy 
the gift, we feel thankful now that it was not delayed until 
it would have been too late.* Let others imitate this noble 

* I have recently heard that the Penikese experiment has failed, for 
the time. Will no one step into the breach, and carry the enterprise 
into permanent prosperity ? 
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example ; for education elevates and refines the natioif, and 
our colleges are the true centres of influence in the land. 

But if it be important for our citizens to look after our 
colleges, it is even more so for our churches to give heed to 
the theological seminaries of the land. It is true, indeed, 
that the Christian people help very largely to make the 
minister who comes among them by the tone and temper 
of their daily lives ; but it is also a fact that the minister 
does much to make the church by his teaching and example. 
Now, our theological seminaries are making the ministers of 
the future. From them are to come forth the men who shall 
by-and-by occupy our pulpits, who shall lay the foundations 
of our churches in the new districts of the West, and who 
shall take up and carry forward the labours of our foreign 
missionaries. The mantles of our present pastors and 
preachers are ere long to fall on the shoulders of those who 
are to-day the students of our seminaries. Surely, therefore, 
it well becomes us to give the most fostering care to these 
interesting and noble institutions. Let us get for them the 
ablest men on whom we can lay our hands ; let us give 
liberally, so that the occupant of a chair shall not feel that 
he is a whit behind the very chiefest of our city pastors in 
emolument ; and let us statedly and steadily remember them 
in our prayers, that God may pour upon them His richest 
benediction. There are few nobler positions on the earth 
than that occupied by him who trains the ministers of the 
Church of Christ ; and so when we have seen lately one of 
the most honoured and successful of the ministers* of this 

* These words were written just after the acceptance by Dr. William 
Adams of the Presidency of Union Theological Seminary, and I delight 
in this opportunity of weaving my little ** mountain daisy" into the 
chaplet that adorns his brow. 
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in 
city, after a pastorate of forty years, consecrating the maturity 

of his experience, the wealth of his resources, the culture of 
his intellect, and the reputation of his life, to the work of the 
professorial chair, we have felt that it was all that was needed 
to give the ornamental capital to the polished pillar of his 
public life. May God preserve him long in his new and 
noble sphere, and may the influence of this act of his give to 
our theological seminaries throughout the land a firmer hold 
on the minds and hearts of the members of the Christian 
church ! 

But, in the second place, we may learn from this history 
that there is commonly a correspondence between the gen- 
eral character of a life and the nature of its close. Elijah 
did not see death ; but though we might not have anticipated 
for him such a termination of his earthly career as that 
which we have to-night attempted to describe, we yet can 
see a special fitness in it as the close of such a life as his. 
His history was one of storm. He came in before Ahab, at 
first, as with the rush of the hurricane ; and in the Divine 
symbolism of the Horeb vision we might describe his min- 
istry as consisting successively in whirlwind, and earthquake, 
and fire. Fitiy, therefore, did such a one go up in a whirl- 
wind to heaven. Now, of course, in so far as his departure 
from the earth was a translation, it was exceptional, and, 
save in the case of Enoch, it has had no parallel ; but in so 
far as this sort of close to his life was appropriate to the 
general character of the work he did on earth, it was only 
another instance of the fact that the nature of a man's death 
is determined by the kind of life which has preceded it. 
Your Great Heart, who has gone through the world van- 
quishing every foe in the might of the Lord Jesus, finds the 
Jordan dry when he goes over, and has not so much a death 
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as a translation. Your Hopeful, who has been walking' all 
along his pilgrimage in the sunshine of God's countenance, 
is of good cheer also when he goes into the river. In the 
rich old language of John Bunyan, he " feels the bottom, 
and it is good.*' While your timid Christian, who has all 
along been troubled with quivering misgivings, and has had 
to go shuddering through many a valley of shadow, will be 
full of anxiety when in the vestibule of death, and will be 
thankful for any word of promise which a brother may 
whisper in his ear. But you do not think any the less of 
him because of that ; nor do you imagine that there is, on 
that account, any less hope in his death. You are sorry for 
his own sake, because you wish he had more peace and, 
indeed, some triumph ; but you recollect what has been the 
character of his experience throughout, and you begin to see 
that the manner of his departure is taking the same hue. We 
must have the life of an Elijah, if we are to have a translation 
at its close ; and it is noteworthy that, so far as we know 
anything of it from the fragment of Jude, Enoch's was just 
such a life of struggle and protest against abounding iniquity 
as that of the Tishbite. Paul could say with ease, " To die 
is gain," after he had been able to say, " To me to live is 
Christ." So if we wish to have an experience of peace and 
hope and triumph in the hour of our departure, we must get 
out of our despondency now, and begin to ** live Christ" in 
the cheerfulness of His happiness as well as in the purity of 
His holiness. In any case, just as the river takes with it to 
the sea the colour which its waters have contracted from the 
soil over which it has flowed throughout its course, so our 
death experiences will partake of the character, be it sombre 
or cheerful, which our lives have had. There may be excep- 
tional instances, when, after long-continued despondency, 
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there comes light at evening-time j but these are excep- 
tional. The best means of having light at death is to walk 
in the light through life. Try this, my brethren, and you 
will find that He who met Elijah with his chariot of fire will 
not be far from you when you close your eyes on this 
sublunary scene. 

We may note, in the third place, the connection which 
subsists between strong faith in the invisible life and the 
power of a public ministry. When Elisha requested a 
double portion of Elijah's spirit, his master made reply, 
" Thou hast asked a hard thing; nevertheless, if thou see 
me when I am taken from thee, it shall be so unto thee ; 
but if not, it shall not be so." That is to say, the securing 
of that on which Elisha's heart was set depended on his 
seeing Elijah's ascension. Now, have you thought on the 
reason of that appended condition ? Where the record is 
silent, we may conjecture; but we must not dogmatize. 
It is with diffidence, therefore, that I venture to suggest an 
explanation. Still the suggestion may itself be profitable, 
whether or not you accept the theory on which it is 
based. The sight of Elijah's ascension gave to his ser- 
vant a firmer and more vivid faith in the reality of the 
unseen life than he ever had before. Had Elijah simply 
died like another man, no more lively sense of the invisible 
would have been given to Elisha than that which he had 
received at the death-bed of any other fiiend/ But when 
he saw tlie prophet taken firom his side alive, he felt as he 
had never felt before regarding the other state of existence. 
Wherever he had gone, the prophet was living, and if he had 
gone, as he was sure he had, to Jehovah, then a new em- 
phasis was given to the words which used to be so often on 
his lips, " Jehovah liveth," and in that faith in Jehovah as 
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the living one lay the power of the spirit of Elijah. He did 
not think of the prophet as one thinks, in spite of himself 
sometimes, of a near relative who is dead. He thought of 
him as alive, and that gave new reality in his soul to his 
belief in the living Jehovah. Hence it was with no misgiv- 
ings, and not at all as an experiment to see how he would 
succeed, but in the strongest faith that he cried out, " Where 
is the Lord God of Elijah ?" And the power which he then 
received continued with him throughout his entire career. 

We have a similar thing in the history of the Christian 
aposties. Their sight of the Lord's ascension gave life and 
power to their labours in His cause. No doubt the Spirit 
came down upon them on Pentecost, but their prayer for the 
Spirit derived life and earnestness from their knowledge of 
the fact that Jesus had gone alive into heaven; and you 
cannot read, in even the most cursory manner, the first 
chapters of the Acts of the Apostles without feeling how 
vivid was their sense of the fact that Christ was living. This 
it was that gave life to their prayers, earnestness to their dis- 
courses, and energy to their characters. Their devotions 
were no mere pious meditations, but they were like letters 
sent by one to another whom he knows to be interested in 
his doing ; and all their references to Him in public were to 
One who was very real and very near to them. Thus on them 
also the Spirit of power came down through their faith in the 
unseen, quickened and focalized as that was by their sight of 
their Lord in the act and miracle of His ascension. Now, 
if we would have more power, we must aim first at securing 
this faith in the invisible. It was said of one that as he 
prayed he spoke as if God was so near, and talked with Him 
so really and confidingly, that those who were beside him 
found themselves almost looking round to see where God 
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was. It was said of another that he preached as if the Lord 
Jesus were standing just by his side. Brethren, when we 
have this faith in the real, living nearness to us of the un- 
seen Jehovah, we, too, shall have the Spirit of power, and 
find upon our shoulders — shall I make bold to say it ? — the 
mantie, not of a prophet or apostle, but of the ascended 
Christ Himself. 

Let us learn, in the fourth place, the value of a good man 
to his country. Elisha called his master "the chariot of 
Israel and the horsemen thereof," implying that he was the 
true national defence, better to Israel than all the pomp 
and circumstance of a military host And that this was no 
exaggerated estimate, we may learn from the valuable services 
which Elisha himself rendered to the ten tribes when they 
were sorely menaced by the Syrian hosts. But though his 
gift of prophecy and miracle made Elijah peculiarly service- 
able to Israel, it is as true to-day as it was in his time that 
the real strength and rampart of a nation are the good men 
that belong to it Character is power ; and, therefore, that 
is the strongest nation that has most of purity and morality 
and nobleness in the lives of its people. " Providence," 
said Bonaparte on one occasion, somewhat sneeringly, " is 
generally on the side of the strongest battalions." Be it so ; 
but has not the moral character of the soldiery much to do 
with the strength of the battalion which they form ? And 
even, apart from military prowess altogether, are not the 
prayers of the people of God more powerful than all the 
enginery of war ? " There was a little city, and few men 
within it ; and there came a great king against it, and be- 
sieged it, and built great bulwarks against it. Now there was 
found in it a poor wise man, and he by his wisdom delivered 
the city; yet no man remembered that same poor man. 
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Then, said I, Wisdom is better than strength : nevertheless 
the poor man's wisdom is despised, and his words are not 
heard.*** Thus spake Solomon thousands of years ago, and 
the world has not yet learned the lesson of his words. 
Wisdom is better than strength. Character is the noblest 
strength. Oh, that the men of this land to-day would but 
give good heed to this neglected truth ! It is not armies 
or navies, or diplomacy or wealth, that is to defend us from 
attack without, or from perfidy within. It is character that 
is a nation's real grandeur and true palladium. But what 
makes the noblest character? Is it not belief in and 
obedience to the Lord Jesus Christ? Thus piety is the 
loftiest patriotism, and the army of Christian men and 
women are more to our land than all earthly soldiery or 
military defence. 

Finally, let us learn that though men are removed from 
earth, God remains to strengthen and bless His people. 
Elijah ascends, but God, through Elisha, is as gracious as 
before. So when statesmen and ministers of religion are 
taken away, the Lord is still left to the State and to the 
Church. They did not take Jehovah with them when they 
left the earth, and we can still sing, " God lives ; blessed be 
our Rock, and let the God of our salvation be exalted." 
Nor is the application of this truth restricted to national or 
ecclesiastical life. It is true in our homes as well as in our 
churches. The head of the household may be removed. 
But the God of Elijah remains, who fed His servant by the 
ravens, and made provision for the widow and the orphan in 
the home of Zarephath. Therefore He will provide for and 
comfort the bereaved who put their trust in Him. Haply 
there may be someone here to-night mourning over some 

* Ecclesiastes ix. 14- x 6. 
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such loss, and crying, not in the assurance of firm faith, but 
in the sadness of despondency, " Where is the Lord God of 
Elijah?" Let such a one take courage from the bearing 
of EHsha here, and go forward. True, the river of some 
great difficulty may lie before thee, and thou mayest fear to 
advance; but Jehovah will open up thy way. He who 
tenderly fed His desponding servant when he lay beneath 
the juniper-tree will not forsake thee. He is near to all 
that call upon Him in the day of trouble : " He will deliver 
thee, and thou shalt glorify His name." 
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"And, behold, there talked with him two men, which were Moses 
and Elias : Who appeared in glory, and spake of his decease which 
he should accomplish at Jerusalem." — Luke ix. 30, 31. 



XIII. 

ELIJAH ON THE MOUNT. 

Luke ix. 30-31. 

AN Alpine traveller has told us how, one day, he set 
out from Geneva, in a dense and dripping fog, to 
climb one of the hills in the range of the Grand Sal^ve, and 
how, after ascending for some hours, he came out above the 
mist, and saw the cloudless sky above him, and around him 
on every hand the snowy battlement of the glorious moun- 
tains. In the valley lay the fog, like a waveless ocean of 
white vapour \ and as he stood on the overhanging crags he 
could hear the chime of bells, the lowing of cattle, and the 
sounds of labour coming up from the villages that lay invis- 
ible beneath ; while now and then, darting up out of the 
cloudy sea, there came a bird, which, after delighting itself 
awhile in the joyous sunshine, and singing a glad song to 
greet the unexpected brightness, dived down again and dis- 
appeared. Now what that brief time of unclouded radiance 
was to the bird which had left the drizzling dulness of the 
lower world beneath it, that was the experience of the Trans- 
figuration to our Lord Jesus. His earthly life, as a whole, 
was spent in the valley, beneath the clouds of suffering and 
sorrow \ and it was only at rare intervals that He emerged 
above it, and stood on the mountain-top in the glorious 
majesty of His native Godhead. Of such occasions, that of 
the transfiguration was, by far, the grandest. There was, 
indeed, nothing precisely like it in His whole earthly career. 
It stands alone, even among the marvels of His history. 
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rising above them with as much magnificence as does the 
mountain on which it took place above the surrounding 
plain. 

And yet, because it was singular, we are not to conclude 
that it was the most marvellous incident of His life, for when 
we remember that He was divine, nothing will seem more 
natural than that His glory should be thus transcendent. 
Viewed from the heavenly and divine side of His nature, 
His transfiguration was indeed the least surprising thing in 
His experience. There is nothing astonishing in the idea 
that God should be surrounded with light as with a gar- 
ment : but that He should have taken human nature ; that 
He should have lain in the cradle of infancy, and wrought 
at the carpenter's bench, and been crucified on a malefac- 
tor's cross — these are the marvels. Accordingly, the glori- 
fied saints who were with Him on the Mount expressed no 
surprise at seeing Him "pavilioned with splendour;" but 
they conversed with Him on the decease which He should 
accomplish at Jerusalem as on the thing which was at once 
most amazing to them and most interesting to Him. 

But we must not anticipate, or begin tq expound the 
meaning of the transfiguration, until we have endeavoured 
to set it in its true perspective by placing before you its 
antecedents and surroundings. Some six or eight days 
before, Peter had made his noble confession of faith : 
"Thou art the Christ, the Son of the living Godj" and 
almost immediately thereafter the Lord made formal an- 
nouncement to His followers of His approaching death and 
resurrection. This took them all by surprise ; for though, 
with his accustomed impulsiveness, Peter was the first 
to speak, he was yet only giving utterance to the sen- 
timents of them all when he said, "That be far from 
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Thee, Lord ; this shall not be unto Thee." But, to their 
still greater amazement, this response of the son of 
Jonas, which seemed to them so full of kindness, was met 
with perhaps the severest reproof that ever came from the 
Master's lips: "Get thee behind me, Satan; thou art an 
offence unto me : for thou savourest not the things that be 
of God, but those that be of men." 

This conversation, peculiar as it was, both in its theme 
and in its manner, must have been still fresh in the memory 
of the disciples, when about a week after, at the close of a 
day spent in the service of humanity, the Lord sought rest 
of spirit in fellowship with His Father. For this purpose 
He betook Himself to a mountain, and leaving nine of His 
disciples in the valley. He took with Him those three who 
were always chosen by Him for special privilege or arduous 
duty. AVhen they reached the summit, it would seem that 
night had darkened down upon them, and Jesus gave 
Himself to prayer, while His companions, worn out by the 
fatigues of the ascent, were "heavy with sleep." But having 
had former experience that, when they were thus selected 
from the others, something unusual was sure to happen, they 
bravely battled with their drowsiness and kept awake (for 
the word rendered " when they were awake " properly means 
" having kept awake "). Nor was their watchfulness unre- 
warded, for, as Jesus "filled the silent night" with His 
supplications, a wondrous transformation passed upon Him. 
" His face did shine as the sun," and " His raiment became 
shining, exceeding white as snow ; so as no fuller on earth 
can white them." 

This light was not reflected upon Him from without, but 
it was radiated from the divinity that dwelt within Him ; it 
was the breaking through of the glory, which commonly was 
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veiled by the flesh of His humanity. But as they looked 
on, and their dazzled eyes became accustomed to the 
shining splendour, they saw that their Master was not alone. 
" There appeared with Him two men," wearing the garb of 
glorified humanity, whom, by some peculiar indications, 
they identified as Moses and Elijah, and they talked with 
Him on the subject of His death upon the cross. What a 
theme for such high converse I How we long to have but 
one golden sentence from that glorious triumvirate on such 
a subject ! Little wonder that Peter, as he listened, desired 
that the precious privilege should be indefinitely prolonged, 
and said, as he saw the celestial deputation about to depart: 
" Lord, it is good for us to be here : if Thou wilt, let us 
make here three tabernacles ; one for Thee, and one for 
Moses, and one for Elias.'' But, after all, his request was 
one of ignorance. There was a world to be redeemed and 
converted ; there were sufferers in the valley waiting to be 
relieved ; there was work to be done, which needed the self- 
sacrifice and exertion alike of his Lord, of himself, and of 
his apostolic companions ; and so, even as he spake, there 
came the mystic shechinah cloud, the emblem of Jehovah's 
presence, wherein He was in part revealed, and in part also 
concealed, and overshadowed them. As it settled down 
upon them, they were filled with holy reverence, and there 
came to them a voice from the excellent glory, " This is My 
beloved Son, in whom I am well pleased ; hear ye Him." 
Then as it passed away, and the clear shining of the silent 
stars was seen by them once more, Jesus was found alone ; 
and when the day broke they descended to the valley, with 
a new and deeper adoration of Him who had called them to 
be His followers. 

Now, if I were to attempt to expound the fiiU significance 
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of this remarkable event in the Gospel history, there are 
many methods which I might adopt. I might look at it in 
its relation to the Saviour, to the glorified beings who stood 
by His side, to the apostles, and to the Church at large ; or 
I might take it as furnishing one of the most striking proofs 
of the deity of Him who came into the world to save sin- 
ners ; or I might regard it as establishing the reality of the 
unseen state of existence, and the fact that the inhabitants 
of heaven are deeply interested in the progress of the cause 
of Christ upon the earth. But coming upon it as I do now, 
in connection with our study of the life and times of Elijah 
the Tishbite, I am compelled to narrow the range of my 
observations, and look at it from that point of view which 
will best enable us to understand the presence of Elijah 
with Moses on the occasion. This, however, will be no dis- 
advantage in the end, inasmuch as, by so doing, we shall 
grasp the central significance of the scene, which, while it 
was truly historic, was also designed to be parabolic and 
instructive. 

Now, if we will attentively consider it, we shall discover 
that the central truth of the transfiguration was this : Christ 
glorified in connection with His death. The disciples, in 
their ignorance and prejudice, had supposed that it would 
be a dishonour to their Lord to be put to death ; and they 
looked upon such an event as a virtual extinguishing of the 
hopes which they had permitted themselves to cherish. 
They fancied that their Master had come to establish an 
earthly kingdom, wjierein they should hold places of pecu- 
liar honour; and so, when they heard Him speak of His 
decease, they accounted that He was preparing for defeat, 
and that they were about to be covered with confusion. 
Hence they preferred to hear no more about it : the subject 

Q 
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was one which was full of pain and grief to them. So far 
from wreathing Him with glory, the death of their Master, 
in their estimation, would darken Him with dishonour, in 
which, as His chosen companions, they would have to share. 
But here, as He speaks with Moses and Elijah on this very 
topic, His countenance is radiant with brightness, and they 
show an intensity of interest in its accomplishment which 
furnishes a remarkable contrast to the hasty deprecation 
in which Peter had indulged. Thus there was given to 
the disciples a new view of that decease, from the very 
thought of which they had so revolted at the first, and they 
were taught to connect it, not with shame, but with honour. 

Let us learn the lesson with them. We cannot compre- 
hend the transfiguration if we dissever it from Calvary, for 
the glory that radiated from Jesus on the Mount was but the 
first faint foretaste of that celestial honour which would be 
conferred on Him when he should ascend from His com- 
pleted work, and take His seat on the right hand of the 
Majesty on high. 

Tell us, ye who would have us believe that the death of 
Jesus was a mere martyrdom, like that of Stephen, why here 
Christ is so glorified as He speaks concerning it, and why 
these great ones, so long the denizens of heaven, should 
appear on earth to talk with Him of its accomplishment. 
Why did they not rather discourse of the morality He taught, 
of the holiness He manifested, or of the originality of the 
doctrines which He promulgated ? Rest assured, my breth- 
ren, that wherever the Cross of Christ may be undervalued 
and the sacrifice of Christ ignored, it is not in heaven ; and 
the very same motive that urges the redeemed before the 
throne to sing " Worthy is the Lamb that was slain," im- 
pelled these two representatives of the church triumphant 
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here to speak with Jesus of the " decease which He should 
accomplish at Jerusalem." 

That death upon the cross was not a mere personal mat- 
ter, concerning only Jesus Christ Himself. It involved in it 
the dearest interests of saints already in heaven, and of sin- 
ners down to the last hour of time. It was, indeed, the 
most important event in the history of the universe ; the great 
central fact in the annals of humanity ; the meeting-place 
of the two eternities. By it Jesus consummated His sacri- 
ficial work; satisfied the law and justice of God in the room 
of sinners, triumphed over all His adversaries, and laid the 
foundation of that kingdom which is to be universal in its 
extent and eternal in its duration. All this, of course, would 
not appear, at first, in connection with it. When men saw 
Him hanging on the cross, and heard Him cry, in heaviness 
of spirit, "My God, My God, why hast Thou forsaken 
Me ?" it might seem to them, it did seem to them, that He 
was vanquished ; but when He rose from the tomb on the 
morning of the third day, He was declared a conqueror, and 
was seen to be the deliverer of His people firom sin and 
death. 

This, I doubt not, was the view which Moses and Elijah 
got of it as thus they stood in glory, and spake of it with the 
transfigured Christ ; for there is a peculiarity in the original 
expression that is, to my mind, singularly suggestive. Liter- 
ally rendered, Luke's words are, "They spake of the 
exodus which He should accomplish at Jerusalem." It may 
be a mere fancy, indeed ; yet as that is the term which, in 
the Greek version of the Old Testament, even as in our own 
English Bible, is the name of the Second Book of Moses, 
that tells of the leading-forth of the tribes of Israel from their 
house of bondage, I cannot help thinking that these two 
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ancient worthies had come to regard the death of Christ as 
a grander exodus than that of which Moses was the leader ; 
and whether they had or not, there is no doubt whatever 
that such was really the fact. That of Moses delivered from 
the bondage of the Egyptian task-masters, whose lash galled 
only the body; this of Jesus rescues from the slavery of sin, 
whose chains of habit are coiled around the soul. That of 
Moses was achieved by the destruction of Pharaoh and his 
host ; this of Jesus by the overthrow of Satan and his legions. 
That of Moses was accomplished by the mere attribute of 
power, through the instrumentality of his wonder-working 
rod ; that of Jesus was wrought out by love, which sacrificed 
itself for the good of sinners on the cross of Calvary. That 
of Moses emancipated but one nation ; this has introduced 
a great multitude, whom no man can number, out of sill 
peoples, and kindreds, and ages, into " the glorious liberty 
of the children of God." Hence, if it be true, as Bunsen 
says, that " history itself was bom on the night when Moses 
led forth his countr3anen from the land of Goshen," it is no 
less true that a new era in the annals of humanity was intro- 
duced at Calvary when our Great Deliverer cried, not in 
weakness, but in triumph, " It is finished 1 " 

The bush burned, but it was not consumed ; yea, in the 
midst of the flame, its green leaves kept their verdure, inten- 
sifying the wonder of the spectacle, whereon Moses gazed 
with rapt reverence and in unsandaled feet. But here is a 
wonder greater still ; for while the fire played round the man 
Christ Jesus, the divinity within Him still kept its indestruc- 
tible features, and gave to the spectacle at once its mystery 
and its majesty. 

Brethren, there are two transfigurations : that of the Mount, 
and that of the Cross ; and it is impossible to understand 



ELIJAH ON THE MOUNT. 245 

either, save in the light of the other. He who was on the 
Mount was still the Man of Sorrows, and He who was on 
the cross was still the Divine Son. The death on the cross 
gave its glory to the mountain scene ; the declaration on the 
Mount makes the death all radiant with triumph, in spite of 
the blackened heavens and the hooting multitude. To the 
heavenly hosts the scene upon the Mount was natural, and 
that on the cross was the transfiguration ; to us the death 
was human, and the mountain scene divine ; but, in reality, 
the two are one, or, rather, they are but opposite sides of 
the one great mystery of godliness, God manifest in the 
flesh ; and both alike are transcendently glorious. 

But I must pass on to remark, in the second place, how 
Christ, glorified through His death, reflects back a radiance 
On Moses and Elijah. At first sight we are disposed to 
wonder that, out of all the glorified ones in heaven, these 
two should have been chosen to be present on this great 
occasion ; and, doubdess, had the selection been made on 
merely personal grounds, it might have fallen upon others, 
such as Abraham, the father of the faithfiil, or Daniel, the 
man greatly beloved. But the delegation was sent for public 
rather than personal reasons; and in the official position 
which these two had held on earth we find the explanation 
of their appearance here. Moses is inseparably associated 
with the law which was given to Israel through his instru- 
mentality ; while Elijah (as we have seen) was distinguished 
for his zeal in reforming his countrymen, and bringing them 
back to the observance of the precepts which Moses had 
commanded, but which Ahab and the people had disre- 
garded. 

It has been supposed by many, indeed, that Elijah was 
here as the representative of the prophets ; but though, in 
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the broad sense of speaking in the name and by the inspi- 
ration of God, Elijah was certainly a prophet, yet there is 
a clear distinction between him and Isaiah, or Ezekiel, or 
Daniel, or Zechariah. These last all looked forward, and 
had much to say of the great coming Deliverer, and the 
kingdom which He was to establish on earth. But the work 
of Elijah was not so much a preparation for the fiiture as an 
earnest effort for the restoration of the past It was with 
him through all his public life, as it was that day on Carmel, 
when he repaired the altar which had been broken down. 
During his whole public ministry he was seeking to build 
up a ruined altar, and to bring back again the nation to its 
observance of the Mosaic ritual. 

Thus it was most fit that he should stand by the side of 
Moses, especially when now, as the result of Christ's death, 
the necessity for the perpetuation of the Mosaic economy 
was about to cease, and a new and better, because more 
spiritual, dispensation was to be introduced. They were 
here to do homage to the Lord Jesus as the new king ; they 
were here to set an example to the Jews of confidence in 
the Christ who had come to abrogate the law by " the bring- 
ing in of a better hope." 

But observe that they were here m glory. Now, that of 
course was a literal fact They came wearing the nature of 
the blessed immortals in the heavenly world. Of that there 
can be no doubt Yet this glory had also a parabolic sig- 
nificance, and we see in it the illumination which is given to 
the whole system of Jewish worship by the death of Christ 
Nothing can well be more unmeaning or enigmatical than a 
transparency when you put it upon a mantel-shelf, or hang 
it against a dark background. But take it up, and look at it 
with the bright sunshine behind it, and what a transfiguration 
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ensues ! Forthwith some exquisite work of art comes 
into view, and lines of beauty and significance, which you 
would never otherwise have thought of, force themselves 
upon your attention. 

Now is it not just so with the whole history and economy 
of Moses ? In themselves considered, the Books of Exodus, 
Numbers, Leviticus, and Deuteronomy are not the most 
interesting in the Scriptures ; but take them and read them 
in the light of Christ, and what a new world of meaning is 
there then revealed ! Peruse the Book of Exodus in the 
light of the Gospel history and of Christian experience, and 
say if Moses is not made thereby a sharer in the glory of 
the transfigured Christ? Egypt, Marah, the manna, the 
wilderness, the water from the rock, the serpent of brass, 
the parted Jordan, the long-desired Canaan, with its milk 
and honey, all acquire a new significance, and the book is 
henceforth an old edition of the " Pilgrim's Progress, *' in 
black-letter, and with quaint engravings, such as strike us 
more than the finished pictures of a modem artist. 

So, again, with the ritual which Moses introduced : take 
Christ for a background to that transparency, and you have 
the Epistle to the Hebrews, so marvellous in its beauty and 
so matchless in its glory. The tabernacle, with its furniture; 
the festivals, with their peculiar surroundings ; the ark, with 
its cherubim continually gazing on the blood-stained mercy- 
seat, as the angels desire to look into the sufferings of Christ 
and the glory that should follow — all are irradiated with 
new lustre, a lustre reflected from the face of Christ 

Take one example : In the ordinances prescribed for the 
great Day of Atonement, we find that two goats were to be 
designated by lot ; the one was to be slain, and the other, 
bearing sin on its devoted head, was to be led by the hand 
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of a fit man into the wilderness. It seems a singular and 
unmeaning thing ; but when you look at the whole in the 
light of Christ, these two goats, like the two pictures in the 
modem stereoscope, blend into one finely relieved and 
beautifully distinct image of "the Lamb of God taking 
away the sin of the world."* So it is with all the others. 

And so do we find it also with Elijah. You have won- 
dered, as, indeed, I have myself, at the deeply suggestive 
lessons for modem life which we have received fi-om this 
old history of the Tishbite ; but here is the explanation as 
we read it with the Sun of Righteousness for a back- 
ground. Nothing can well be duller or more dingy than 
the appearance of a cathedral window to one who is look- 
ing on it fi"om the outside of the building ; but when you 
enter, and gaze at it from within, the whole is aglow with 
beauty. 

Now, most people read the history of Elijah much as they 
would that of some old hermit, and they get little out of it. 
We have tried to read it in the light of the Gospel, and, as 
we have done so, we have seen that Elijah is a sharer of the 
glory of the transfigured Christ. We saw Calvary fi-om 
Carmel ; in the still small voice which we heard at Horeb 
we discerned the mercifiil accents of Him whom the Mag- 
dalene recognized when, at the door of the sepulchre. He 
said unto her, " Mary !" And in the ascension of the 
faithful prophet we descried a far-off prediction of the day 
when to those on His right hand the Judge shall say, 
" Come, ye blessed of My Father, inherit the kingdom pre- 
pared for you from the foundation of the world." Thus the 
glory of Christ illuminates Moses and Elias ; and as we read 
their pages, so irradiated, we are to ourselves as if we stood 
with the privileged three on the Mount of Transfiguration, 
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and we, too, are constrained to say, ** It is good for us to be 
here." 

But now, advancing another step, behold how, as Moses 
and Elijah are thus glorified by Christ, they retire from 
view, and give place to Him. When the vision was past, 
the disciples saw no man, save ** Jesus only f nay, when 
the two were in the act of departing, the cloud came down, 
and a voice from the midst of it proclaimed, " This is My 
beloved Son, in whom I am well pleased." Thus the 
servants fall back before the Son whom the Father solemnly 
introduces to the world, and commends to its attention, 
sa)dng, in effect, " Ye have heard Moses and Elijah, and ye 
did well to hear them; for they were My servants. But 
now a greater than either has come to you, even Mine only 
begotten and well-beloved Son ; therefore hear Him.'* 

Thus Moses and Elijah, when rightly understood, lead up 
to Christ, and leave us with Him. Their function was peda- 
gogic, or educational, and it is over when men come to 
Christ. The moment the Mosaic ritual is seen in its tine 
bearing on the Gospel, it ceases to be binding on the con- 
science, and men are enjoined to take the law at the 
Redeemer's lips. Hence this vision, rightly understood, 
was designed to make the transition from the law to the 
Gospel easy for the disciples and their earliest converts 
among the Jews. 

But in this last " Hear Him " there are a breadth and an 
intensity of injunction that concern us also. Hear Him ! 
My brother, have you opened your ears to any of His words? 
Have you listened to His faithful warnings. His tender expos- 
tulations. His gracious invitations, His precious promises. 
His consoling utterances ? Is it so that you have an ear for 
the classic dramatist, or the political orator, or the scientific 
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lecturer, or the concord of sweet sounds that came first from 
the heart and brain of some Beethoven or Mozart, while yet 
you will not listen to the Son of God? Go back to the 
days of His flesh, and be reproved by the words which fell 
from the lips of the officers sent by His enemies to appre- 
hend Him, as they said, " Never man spake like this man." 
Go back, and learn from the masses of His own day how 
much you miss from tiurning away from Him ; for "the com- 
mon people heard Him gladly." Even as artistic produc- 
tions, His discourses are unrivalled in the literature of the 
earth. Where will you find such fertility and beauty of illus- 
tration, wedded to such simplicity of style and massiveness 
of thought? Who so original as the prophet of Nazareth? 
Who so authoritative with the authority of truth ? Who so 
sympathetic as He who bore our griefs and carried our 
sorrows ? But that is a low ground on which to ask your 
attention to His words. He is the Son of God, and His 
utterances concern you. "Except ye repent, ye shall all 
likewise perish." Impenitent sinner, hear that ! " Except 
a man be bom again, he cannot see the kingdom of God." 
Hypocrite, with the fair show and the false heart, hear that ! 
" God so loved the world, that He gave His only begotten 
Son, that whosoever believeth in Him should not perish, . 
but have everlasting life." Despairing sinner, you who fear 
that God has cast you off", hear that " whosoever," and grasp 
it, and by it lift yourself up to the " whosoever believeth." 
" Him that cometh unto Me, I will in no wise cast out" 
Doubting sinner, hesitating whether you will be received if 
you come, hear that ! " Let not your heart be troubled, ye 
believe in God, believe also in Me." Desponding Christian, 
who art carrying the burden of some sore sorrow, hear that ! 
" I am the Resurrection and the Life : he that believeth in 
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Me, though he were dead, yet shall he live ; and he that 
liveth, and believeth in Me, shall never die." Bereaved 
Christians, hear that ! Take the Sermon on the Mount, all 
ye who are seeking for a directory for life, and as you read 
it forget not these closing words : **' Whosoever heareth 
these sayings of Mine, and doeth them, I will liken him unto 
a wise man, which built his house upon a rock : and the 
rain descended, and the floods came, and the winds blew, 
and beat upon that house; and it fell not: for it was 
founded upon a rock. And every one that heareth these 
sayings of mine, and doeth them not, shall be likened unto 
a foolish man, which built his house upon the sand : and 
the rain descended, and the floods came, and the winds 
blew, and beat upon that house, and it fell ; and great was 
the fall of it." 

I have, to-night, but one thought for my closing lesson. 
See here the reality of the future life. Elijah was with 
Christ more than eight hundred years after his translation, 
and Moses more than twelve hundred after his burial in 
"Nebo's lonely mountain." As Elijah did not die, we 
know that he appeared in glorified humanity ; and as it is 
said that two men talked with Jesus, we infer that the body 
of Moses had been raised in anticipation of the general 
resurrection. If this view be accepted, then it may help to 
explain an obscure passage in the Epistle of Jude, where we 
read that " Michael the archangel contended with the devil, 
disputing about the body of Moses." But however that 
may have been, here are two men living hundreds of years 
after the death of one and the translation of the other. 

Here, therefore, we have one of the most striking proofs 
of the reality of the world unseen. We must eithei give up 
our faith in the historic verity of this narrative, or we must 
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accept it as an incontrovertible evidence of the fact that 
there is a life beyond this. Now, I will not argue here. I 
know you believe that there is such a state. But what pro- 
vision are you making for it ? Where will you be in it ? 
Here, centuries after the finishing of their earthly course, we 
find Moses and Elijah in such circumstances as warrant us 
to believe that they were happy in the presence of their 
God. In a short time each of us shall be as they, with the 
mystery of death behind us ; but shall we be as they also, 
joyfiil in the heavenly inheritance ? The first moment after 
death — that will settle it all. What will that be ? Nay, I 
am wrong. We are settling even now what that first 
moment shall be. How are you settling it, my hearer ? If 
you are living in sin, you are settling that, when you leave 
the body, the first and continued experience of your soul 
shall be that of perdition : if you are living in Christ, you 
are settling that, when your spirit leaves its fleshly taber- 
nacle, you shall have " a building of God ; a house not 
made with hands, eternal in the heavens." Which is it ? 

Now the God of Peace, that brought again from the dead 
our Lord Jesus, that great Shepherd of the sheep, through 
the blood of the everlasting covenant, make you perfect in 
every good work to do His will, working in you that which 
is well pleasing in His sight, through Jesus Christ, to whom 
be glory for ever and ever. Amen. 
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Special training needed for special work, 
172. 

Spirit, double portion of Elijah's, meaning 
of, 221. 

Stanley, Dean, quoted from, 52, 70. 

Stevenson, Rev. W. F., quoted from, 46. 

Sunday Magazine^ incident from, 59. 

Taylor, Isaac, referred to, 136. 

Tell-el-Kusis, hill of the priests, 109. 

Temporal things provided by God as well 
as spiritual, 43. 

Tenderness of God, 155, 195, 212. 



Tennyson, Alfred, quoted from, 36, 71. 

Theological seminaries, importance of, 224. 

Thomson's, W. M., D.D., "The Land 
and the Book," quoted &om, 53, 73, 
138. 

Transfiguration, the, exceptional in the 
history of Christ, 337, 238 ; relation of, 
to Christ's previous conversation with 
His disciples, 238, 239 ; central truth of, 
242. 

Trial a training for triumph, 82-84. 

Ungodly, selfishness of the, 99 ; blindness 
of the, 102. 

Unsettlements in life to be expected, 77 ; 
reveal us to ourselves, 79; give us a 
new errand to the throne of grace, 81 : 
lead us ultimately to stronger confidence 
in God, 82. 

Urgency of decision for God, 119, 120. 

Van-Lknnep's, Dr. H. J., " Bible Lands," 
quoted from, 113. 

Vindication of the slaughter of the priests 
of Baal, 125. 

\^dication of the Reformer$ for their 
sternness, 25. 

Wady Kelt described, 33. 

Waitinfj a service of God equally with 
working, 34. 

Widow, God's care for the, 62. 

Widow of Zarephath, distress of, 55 ; faith 
ofi S4» 55 J why selected to receive 
Elijah, 55 ; son of, an object of interest 
to Elijah, 69 ; death of son, 71 ; ele- 
ments of mystery in trial of, 72 ; resur- 
rection of son, 74, 75 ; result on, of this 
discipline, 82 ; leaving of, by Elijah, 88. 

Wilberforce's, Bishop. " Heroes of Hebrew 
History," quoted from, 17, 25. 

Wisdom needed for winning of souls, 104. 

Work for God, not rendered impossible by 
the smallness of our resources, 58 ; 
should take precedence of our care for 
ourselves, 59; rewarded by God, 60; 
we must not cherish exaggerated ex- 
pectations as to results of, 150. 

Workman, the, ready when his work is to 
be done, 25. 

Zarephath, description of, 52 ; why Elijah 
was sent to, ^2-54 ; widow of, selected 
to receive Flijah, 55. 
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(S j^oie E D). 
Azranged with. Pianoforte Accompaniments, 

EDITED BY W. M. MILLER. 

This Selection of Sacred Songs has been made with great c^are. It com- 
prises most of the old favourite Hymns, and furnishes not a few which are 
not so well known as, owing to their merits, they are likely to become. 
Though specially adapted to the Young, the Selection contains a few that 
are equally suited to those of riper years. 

Great attention has been given to the ^usic. Nothing has been admitted 
which was thought not to harmonize with the purpose of Sacred Songs, or 
to be beneath the existing standard of musical taste and attainments. The 
harmonies have been made very simple, and it is hoped that the Young 
Folks will not find their fingers unduly tasked. 

The Olasgow Daily Mail says : — ** Mr. Miller has carried out his theory 
practically and sensibly, for the collection is admirably calculated to meet 
the demands of young voices and fingers. Flowing melody is found in every 
number, and the Pianoforte Accompaniments are arranged; as they ought 
to be, in the most simple way. The wT>rk is a sensible contribution to 
schoolroom and family hterature and music. It is beautifully printed, and 
no better book of the kind has come under our notice for a very long time.'* 







( S E O TJ Xj ^ K. ) . 
Arranged with. Pianoforte Accompaniments. 

EDITED BY W. M. MILLER. 
A Companion Volume to " Young FoIHb Songs " {Sacred). 

Price, in Extra Imperial 8vo, handsomely botind in Oloth, 

bevelled Boards, extra gilt, with illustrated Frontispiece, 

6s, each; Post Free for 70 Stamps. 



»i?i9 iEAC&iS'S WORKS. 

AMERICANS AT HOME : Pen and Ink Sketches of Ameri- 
can Life. Crown 8to., handsomely bound, 5f ., post free for 66 Stamps. 

LITTLiE TIZ, and other Stories. Contents:— Story of Litft^ 
^a— JqQ Bikeratj^h— T^e Four Brojkhm— pown %D9Lopg. t£^ D^p^ribi- 
fiiiji^Vi Ttjmij—GodiT^ Gmai^tr-XhtT-VinusT Oratorj-rSpiDctMes in 
Uhurch — The Railwaj Chase— Leap- Year Wooing — ^Typographical 
Errors. In crown 8to. ^ doth boaida, extra ^t, ^i. 6d. , post free for 34 
Stamps ; in limp, plain edges, Is. 6d., post free for 21 Stamps. 

FAGKKXFS IfO^ TSPS PHBISTMAI^ FIEE, wlt}^ lUuaftra- 
tions. Contents : — Round the Fire — Encounter on the Highway — 
Brown's Story — TJjif Qai^i^^ed Castle — \ Kun for lafee-rCiotach — Died of 
the Doctor — Presence of Mind — At Oban— Dietetic .Morality — A Convict 
Ppspn— Clwlie*a<prav^--Tl?Lf Gol^ep Pi^lli— Diiier^tion. pi^ P^biefH-rllM 
P^nny Pcmjij^gc— in Atexnoriam. !« crown Sva, illu«trate4 P^ixur ffoim^ 
1^, po^ tc^ for 14 Stf^^ipjn'; j^. hfind/iopua 9loiih lw<ynAL g&<i ^^ *»* 
PQsif free for 27 St^p(k 

^ BOOK OF BliUNDEIlS, and a O^raptev of Qiieer :^at%ph& 
TpN^i ^QOk will b^ fonnd very, intereating/ in^tmotive, and am;itsiDg. In 
cr9JV3» 8Ta,'ilkistraJ^ Pf^P^c oaTcra, hL, post free, for 14 Stampaf m 
lL^d|pm.e o\oih binding, gilt edgta, 2s., post fre^ foe 27 Stamps. 

i^MONaST THE DABKIES. Contents :— Amongst t^ 
Darkies — Pen and Ink Sketches of Established, Free, and tLP.' Cele- 
brities— ^Kilta versi^ Trouserp : a Qvp — Christopher North — American 
Spiritualists — Queer Things Iq. the Hebrides — Thomas Carlyle — Charley 
Dickens, Ac. In crown 8vo., illustrated paper covers. Is., post free for 
14 Stamps ; in handsome cloth binding, eilt edges, 2s., ]^08t free for 27 
Stamps. 

lilFB A^'B DEATH Q^ IJAPOLEOU m., wii^b, ?oi1ire4ii» 
In crown 8to., paper covers, ls.*i post free for 14 Stamps. 

DIOG-ENES AMONG- THE*D.D.*S. Contents :— Extra- 
ordinary Intelligence : Report of Infernal Parliament — Trial of Dr. 
M*Lcod for the Murder of Mr. Moses Law — Broad Church Millennimn — 
and other Burlesques. In crown 8vo., illustrated paper covers, Is., post 
fvee for I^ Stamps ; in handspme cloth bindmg, gilt 64ges, 2%, -jg^ fs^ 
fpr 27 Sli^pfl,' ' 

ISiOTiK Rb4S>y. 

A STORY F9.R T H ip WHC>^& FAMILY. 

By NEIL FORKST. 

" When the ca^s atoay the mice will play,'* 

** *^ce at Pls^'; or, SomQ. Qtheix Babies, veiy like Helen's, only m(^a^w9, 
ii said to b^ a better story, qI the same kind, a& * Il^l«n's Babietf/ '^ 4P sfy 
we. In crown 8vo., 160 page^, superfine p^^r^' h^djBpmely bound, dotn 

boards extra gilt edges, 23., post free for 27 ritamps ; in Bn&melled paper^ 

UJujstrated OoverB, Is., post tT«e lot \^ ii\i«.m^. 



NEW TWO SHILLINGS AND SIXPENCE GIFT BOOJCS. 

Grown 8ifo., Price 2b, 6d., Post Free for 35 Stamps. 

1/ Broomlea; or the Manse Plreside» By Sydney Martin. 

2. Master and Pupil; or School life. By E. D. K. 

3. Will Phillips; or Ups and Downs in Christian Boy-Life. 

4. Andy Luttrell. By Clara Vance. 

5. Little Tiz, and other Stories. By the Kev. David Macrae. 

6. Life's Struggles. By the Ker. J. J. HiUocks. Edited, with Bemaito 

iby the Key. George GilfilUn, Dundee. 



NEW TWO SHILLINGS GIFT BOOKS. 

Grown 8ro, Gloth, Elegant, Gilt Edge«, Price 2s. each, Post Free ^r 27 

Stamps. 

L Amy Royson's Resolve, and other Tales. Bein<v a Prize Yolnme. 

2. My Parish and what Happened in it. By M. A,' Panl, AntiiLor of 

•* Tim's Troubles.'* 
SL The Diver's Daughter. A Thrilling Tale of the Devonshire Coast $ by 
M. A. Paul. 

4. Cleorge Ainalie. By M. A. PAut, Anthor of the "Divert Daughter." 

5. Kenneth Lee. By James Galbraith, Author of "City Poems ind 

Songs," &c. 

6. Following the Master. By E. L. Beckwith . 

7. Crosses of Chloe. < By M. A. Paul, Author of " My Parish," &c. 

8. Silent Tom. An American Thousand Dollar Prize Tale. 

9. At the Lion's Mouth. By W. D. Ghellis, Author of several Fizclh 

class Tales. 
IOl Clarence Vane, or How the Doctor Saved. By W. D. Chellis, Author 
of "At the Uon's Mouth. " 

11. Out of the Fire. By W. D. Ghellis, Author of "Clarence Van*, or 

How the Doctor Saved." 

12. Effie Raymond's Life Work. By Jeanie Bell, Author of "MyMotlMi^s 

Prayer," &c. 

13. Life of the Rev. Thomas Guthrie, D.D., with Portrait. 

14. Lectures on Preaching. By Henry Ward Beecher. 

15. Book of Blunders, and a Chapter of Queer Epitaphs. By David Macne. 

16. Amongst the Darkies. Contents — Amongst the Darkies — ^Thomar 

Carlyle-^hristopher North — Charles Dickens. By David Macrae. 

17. Faggots for the Christmas Fire. Contents — Round the Fire— 

^counter on the Highway — ^Brown's Story — The Haunted CastU— 
A Run for Ijiie — Ciotach, &c. By David Macrae. 

18. life of Napoleon III., with Portrait. By David Macrae. 

19. Travels in A merica, with special reference to Ontario. By Geo. Eastxm 

20. Hindu Thought. By W. A. Leonard. ^ 

21. Mice at Play. By Robt. Forrest. A Story for the whole Family. 

'22. Diogenes among the D.D.'s. Contents — Extraordinary Intelligence — 

Report of Infernal Parliament — Trial of Dr. M*Leod for the Murder 

of Mr. Moses Law — Broad Church Millennium — and other Bnrlesqi 

By David Macrae. 

Also can he had in Illustrated Enamelled Paper Coven, Prictt la. 

Post Free 14 Stamps. 



Jnst Publialied. 

IjIFB STE^XIGhGhLBB: 

AN AUTOBIOGRAPHIC RECORD 

or THE 

Rev. JAMES INGHE^ HILLOCKS, 

A.nthor of ''Mission Life in London/' "The Cause, Oorse, and Core of 
Intemperance," '*The Poor, and How to Raise Them," "Christian 
Revivals," '* The Welfare of Children," Ac, and General Superintendent 
of the Christian Union for Christian Work, 

Edited, with remarks, by the Rev. GEORGE GILFILLAN, M. A. 

The revised and enlarged edition of Mr Hillocks* Prize Autobiography 
(now out of print^ forms the basis of the larger portion of Life Struggles. 
The former work (Life Story) was handsomely acknowledged by Her 
Majesty thb Queen, and highly recommended by his Grace the Duke of 
Argyle, the Right Hon. Lord Kinnaird, the late Lord Brougham, the 
Right Hon. W. E. Gladstone, late Revs. Drs. Guthrie and Campbell, Pro- 
fessors Nichol, Miller, and Aytoun, Revs. Dr. Parker, Newman Hall, 
L.L.B., Principal Tulloch, Professor Blackie, {md many others; also by 
such ladies as Mrs. S. C. Hall, Mrs. Wightman, and Mrs. Isa Craig-Elnox.. 

The Press was equally favourable — 

Weeklif Review — "The Life Story of Mr. Hillocks is one which the 
world will not soon let die.*' ' 

London Beview— "It is entitled to hold a place in English literature. 
Every sentence is well written and every word is true." 

Glasgow Citizen — ^* It is an Diad of suffering, and a most instructive page 
in the stem chronicles of honest poverty." 

AberdeeiP Free Preas-^" A noble, manful struggle in the sternest passages 
of which the hero bated not a jot of heart or' hope but held right onward to 
the temple of learning which snone afa^, and nothing less his goal." 

English Churchman — "A struggle for knowledge more striking than we 
ever remembered to have seen before." 

ChelteTiham Mercury — "Thd Author evinces a spirit of piety truly 
refreshing, and his path has been nobly trodden with temperance, charity, 
and integrity." 

Weekly Times — " A record of a life struggle, suffering, and success. The 
lessons it inculcates are worth being written in letters of gold." 

British Workman — "It shows what patient perseverance, under God's 
blessing, will accomplish." 

" His motto through his severe life struggle has been the very brief but 
most pregnant sentence * I'll rise again ! Expressing in one terse phrase, 
bis energy as a man, and his hope as a Christian." 

Christian Word — " It is a story that ought to inspire young men in their 
wrestle with fortune in her sternest moods." 

Arbroath Guide — " The account of Mr. Hillocks* life is interesting, and 
we recommend the book to the notice of young men especially." 

Journal — " The editor has with a skilful and sympathetic heart framed 
and arranged the "most important incidents. It is a very affecting and 
interestiag record. " 



THE POETIOAIi WORKS OF ROBERT BURNS, Complete 
with Memoirs, Prefatory Notes, and Marginal Glossary, beautiful Portrait 
and other Illustrations — forming the cheapest large-type editions of i^e. 
Poet*s Works ever issued. Ex&a cloth, extra gut, price 2s. 6d. ; post 
free, 34 stamps. Cloth extra, price 2s. ; post free for 28 stamps, dioth 
covers. Is. ; post free, 14 stamps. 



Scottish Songs— Old Notation. 

SCOTTISH SOKGS, Complete; containing the Words and 
Music of 222 Popular Scottish Songs, many of them copyright. In paper 
eovers, 9d. ; post free for 10 stamps. In cloth limp. Is. ; post free for 14 
stamps. Handsomely bound in cloth, gilt, price Is. 6d. ; post free for 20 
stamps. In tartan boards, price 5s. ; post free for 64 sUunps. 



Scottish Songs— Sol-Fa Notation. 

SCOTTISH SONGS, Words and Music in Sol-Fa Notation; 
containing the Words and Music of 222 Popular Scottish Songs, man^ of 
them copyright. In paper coyers, 9d.; post free for 10 stamps. In limp 
doth, Is.; post free for 14 stamps. Handsomely bound in cloth, gilt, 
price Is. OaL; post free for 20 stamps. 



English Songs— Sol-Fa Notation. 

BNGUSH SONGS, Words and Music in Sol-I'a Notation; 
containing the Words and Music of Popular English Songs, many of them 
copyright. In paper covers, 9d. ; post tree for 10 stamps. In limp cloth. 
Is.; post free for 14 stamps. Handsomely bound ih doih, gilt, price 
Is. 6d. ; post free for 20 stamps. * 



Ballantine's Scottish Songs. 

ONE HUNDRED SONGS, with Melodies, Original and 
Selected, by James Ballantine, author of "Castles in the Air," &c; on 
toned paper and extra binding. Price 5s., post free for 64 stamps. la 
tartan boards, Vs. 6d. ; post free for 94 stamps. 
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NEW FIVE SHILLING BOOKS. 

Jut pfablislMd, post frte fcr 66 ttamfi; 

LIFE AT A NORTHERN UNIVERSITY. 

Bt NEIL N. MACrJ5A3Sr» a iff , 
Being a JLuu^qpqum Sheteh of JhUmersUif lAfe, 



AMERICANS AT HOME. 

IfBHf ANJ> INK SKBTCSJES OF JLMEHICAN I*IJFE. 

By Ret. DAVID MACRAE. 



NEW WOBK. 

LIFE OF XSE BEV. TKOHAS GUTHBIB, B.B« 

With PORTHAIT. In Paper Coreri, 1b^ poit free, 14 stamps > 
Cloth Boardr, extra gilt, 2lh ; post ireie, 28 gtampa.. 



NEW WOBK BT H. WARD BEECHEB. 

Now ready, in extra cloth, bevelled boards, price 28. ; poat free, 28 stamps. 

POPULAR LECTURES ON PREACHING. 

" The expositions of tho Art of Preaching have excited wide-spread interest, and will 
be largelv sought and read by all classes. Imbued as thej are with strong connnaa 
lease, and rich with th« furcef ul eloquence of the great preacher, they win be of untold 
^oe to the students and professors of theology not only, but of exceptional interest to 
general readers besides. It corruscates witli wit ; it is all humorous with immxuvat; it is 
charged with feeling, and sweet, hopsful cliarity ; but the baaiaof all la the gdd.of a 
'vdio&some piety and sterling good sense." — American Paper a. 



GEORGE BOY'S WOBKS. 

Price Two Shillings, post free for 27 stamps. 

Gf-EisrE:R.A.XiSia:x:p : .a. or^^XiE. 

In limp Cloth, Is. 6d., post free for 20 stamps; in Extra Cloth Binding^ 28., 

post free for 28 stamps. 

Price Sixpence each, post free for 7 staraps. 

oTiaiE oxjHd, oxjId sa?os.-Y". 

THZIE ^A-ieO? OIF :E>XiE.A.SIIsr(3-- 
NEW WORK BY GEOItGE EASTON. 

TRAVELS IN AMERICA. 

With special reference to ONTARIO as a Home fi)£ Working Kex^ 

Frice in Paper Corera, Is., post free for 14 stampa; in Cloth, 2s;, poii 

free for 27 ataaips. 
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FOR THE CONCERTINA. 

MARRS' OONOERTINA PRfeoEPTdR, or Pocket (iiiide to 
i^e Art of Playing the Concertina; cofltftiniixg LessotiS m the Rudilb,«itt8 
01 Music, full inBtructions and Soale«, and A Tiariet^ of popular A^ 
marked and figured, progrepsiyelj arranged for Beginners. Price 4d. ; 
post free for 5 stamps. 

MABRS' OONOERTINA TUTTOU : a H&t^ afcttd greatljr Im- 

S roved Instruction Book ; containin£[ a concise Series of Lesions in 
[usiOy- fniktructidiilr; ScalM, knd a Vari^ dt pornthn^ Airs, aCcurtttely 
tta/tktd and figured thToughoui;; Price Gd. ; pbsl; tM fof* 7 rtittipit 

MARKS' 350 TUNES FOR TBtE od^iD^MtNA. iMB is 
the best afid largest c&llectloti of Ttmei f of thitr f atorcttrte Iiutrament tiott 
has yet appeared. Price is. ; pk>st free fen: 14 stamps. 

MARRS' SELEOTION OF OOITOERTINA MUSIC (tteifbttn 
with "Concertina Tutor*'); 206 of the most favourite Melodies of all 

, Nations, accurately marked and figured throughout. Price Is. ; post free 
for 13 stamps. 

MARRS' SELECTION OF SACRED MUSIC FOR THE 
CONiCERTINA; 141 of the inos^ popular Tunes, marked and figured 
throughout. Price 6d. ; post free for 7 stamps. 

ItfiARRS' CONCERTINA MELOlijSt'.: a Choice Selection of 
English, Irish, and Scottish Mel6<ties, Airs from the Operas, Christy's 
Minstrel Songs, &c., all marked and figured for the, German Conceiima, 
with Instructions for Playing. Price 6d. ; post free for 7 stamps. 

MAJiRS' CONCERTINA COMPANION. This Book con- 
tailis above 100^ New and Popular Etiglish, Irish, Scotch, and American 
Airs, several of them oopyri;^t. In mttih foMo, price 0d.7poEAi free f<v 



iULECAB' s:ELEC*tON 6t i4,0 *UihBlS FOfe' i-Hifi ObN- 
C^lETINA. This will be foii^ llo be the cheapest and bes^ selectiOii of 
Tunes for the Concertina pul^hshed. In music folio, price 6d. ; post free 
for 7 stamps. 

flcAiiJis* sBiiEOTioN 6# AjRMt A]^D :^Airf iftfi^f^ 

FOR THE CONCEBTINA. . In music folio, price 6d.j post free for 7 
stamps. 
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MARBS' SELEOTIOIT OF DANOE TUNES FOR THE OON- 
CERTINA. 100 ^ow and Popular Tunes, in music folio, price 6d.; post 
free for 7 stamps. 

MAKES' SELECTION OF CHRISTY'S MTNTSTREIi TUNES 
FOR THE CONCERTINA. 112 New and Popular Tunes, in music 
folio, price 6d. ; post free for 7 stamp& 

MARKS' REPOSITORY OF CONCERTINA MUSIC. lOO 
New Popular Copyright Tunes, in music folio size, price 6d.; post free for 
7 stamps. 

MARRS' GEMS OF MUSIC FOR TfiCB CONCERTINA. In 
music folio, price 6d. ; post free for 7 stamps. 

MARKS' SELECTION OF SCOTTISH SONGS, arranged for 
the Concertina, Words and Music. This will be found to be a selection 
of the best Scotch Songs, with the music carefully marked and figured. 
40 pp. imperial 8vo. Price 6d. ; post free for 7 stamps. 

MARKS' SELECTION OF CHRISTY'S MINSTREL SONGS, 
arranged for the Concertina, Words and Music. A selection of the most 

gopular Christy's Minstrel Songs. 40 pp. imperial 870, price 6d.; post 
'ee for 7 stamps. 



For the Pianoforte. 



MARRS' PIANO-FORTE TUTOR; a new and simple In- 
struction Book, containing complete Lessons to enable the Learner to play 
the Piano-forte easily and thoroughly. It also contains Twenty-seven 
popular Tunes, progressively arranged for Beginners . In music f oUo, price 
Is.; post free, 14 stamps. 

YOUNG- FOLKS'. SONG'S— SACRED, arranged with Piano- 
forte Accompaniments by W. M. Miller. A Selection of 60 Sacred 
Songs, comprising a number of the old favourite Hymns and a few not 
so well known as, owing to their merits, they are likely to become. Though 
specially adapted for the }roung, the selection contains a few Hymns 
equally suited for those of riper yealrs. Great attention has been paid to 
the Music, the harmonies bemg simple and not likely to overtask the little 
fingers. Handsomely bound in cloth, bevelled boards, extra gilt, with 
Illustrated Title. Price 5s. ; post free, 70 $^amps. 

t 

YOnNO FOLKS' SONGS— SECULAR, arranged with Piano- 
forte Accompaniments by W. M. Milleb. A selection of 60 Son^, being 
a companion to Young Folks' Sacred. Handsomely bound m cloth^ 
bevelled boards, extra gilt, with Illustrated Title. Price 5s. ; post free, 
70 Btscai-^ 
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For the Accordion and Flutina. 

AOOOKDION' PREOEPTOR, or the. Pocket Guide to the 
Ai^jb of Playing the Accordion and Flutina ; containing a course of Lessons 
on Music, complete Instructions and Scales, and a Selection of Tunes, 
Sacred and Secular, carefully marked and .figured throughout, and ar- 
ranged progressively for Beginners. Price 4d.; post free for 5 stamps. 

• 

AOOOBDION" AND FLUTTNTA TUTOR ; a new and greatly 
improved Instruction Book ; containing a concise Series of Lessons in 

> Music, with Instructions, Scales, and a variety of Popular Airs, accur- 
ately marked and figured throughout. Price 6cL ; post free for 7 stamps. 

AOOORDIOK MADE EASY: a OoUection of 150 Easy 
Tunes, carefully marked and figured, progressively arranged for 
Beginners. Price 3d.; post free for 4 stamps. 

SELECTION OF AOOORDION AND FLHTINA MHSIO 
(uniform with ** Accordion and Flutina Tutor") ; containing 174 of the 
.choicest Melodies of all Countries, correctly marked and figured through- 
out, forming the best and largest Collection of Tunes for these instru- 
ments which has yet appeared. Price Is. ; post free for 13 stamps. 



For the Violin. 



MABRS' VIOLIN PRECEPTOR, or Pocket Guide to the 
Art of Playing the Violin ; containing a complete course of Lessons on 
Music, with Instructions, Scales, and a Selection of Airs, arrfuiged in an 
easy and progressive otyle. Price 4d. ; post free for 5 stamps. 

MARRS' VIOLIN TUTOR: a new and greatly improved In- 
struction Book (uniform with ** Selections"); containing a concise Series 
of Lessons in Music, Instructions, Scales, and a vaiiiety of Popular Airs* 
P^ce 6d. ; post free for 7 stamps. 

MARRS' SELECTION OP VIOLIN MHSIO (uniform with 
"Violin Tutor" ) ; containing 233 of the most Popular Airs, Marches, 
Strathspeys, Keels, Hornpipes, Jigs, Country Dances, Quicksteps, Quad- 
rilles, Polkas, &c. , each page forming a complete Medley. Tnis is the 
best and largest collection ever offered for the money, four times its 

frice having been formerly charged for half the number of pieces, 
'rice Is. ; post free for 13 s&mps. 

POPULAR DUET BOOK: a Selection of favourite Airs, ar- 
ranged as Duets and Trios, for Two or Three Violins. Cloth, 28.; post 
free for 28 stamps. 
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For THfi Flute. 

FLUTE PRECEFTOB» or Pocket Gizlde to the Art of Pbiyii^ 

the Flute ; contaming complete Course of Lessons on ^itaic^ with In- 
gtrncUonfl, Scalet, and a selection of fsroorice Ain» smmged y op w - 
dvelj. iSice 4d. ; post free for 5 stamps 

ICARUS' FlitJTE TUTOR: anew and greatly improved In- 
stmctioa Book (uuiform with "Selictions"); containing a coBciM> Series 
of Leesons in Mnsic, Instractiouf, Scales, and a raiiety of poj^olnr AiA 
Price Cd. ; jiost free for 7 stamps. 

MARKS' SET^ECmON OF lOO TUNES FOR THE ItDWE. 

In fooLtcap 4to. Price 6d. ; post free for 7 stamps. 

1CABR8* FLUTE TtfADE F.ABY; a Collection of lOO Eaqy 
Tunes, carefully selected, progressively' arranged for Beginners, ^ioe 91 ; 
post free for 4 stamps. 

FLUTIST'S HANDBOOK: a Collection of choice and ix>piilar 
Melodies ; forming a sequel to the " FLru M^de East," and oontaisiiig 
Tunes of a more iMlvanced class for BeginnersL Phee 3d. ; post bms kt 

4 stamps. 

MARKS' SELECTION OF FLUTE MUSIC (unifonn with 
" Flute TuTou ") ; 237 favourite Melodies of all kinds, set in the keys 
most suitable for the Flute, forming the largest and most complete Collec- 
tion ever offered at the price. Price Is. ; post free for 13 stamps. 

POPULAR DUET BOOK: a choice Selection of favourite 
Airs, arrangcil as Duets and Trios for two or three Flutea Cloth, pnoe 
2s. ; post free for 28 stamps. 



Vocal Music 

MARRS| VOCAL TUTOR: containing a concifis oerieB oi 
Lessons in Music, Instructions, and Scales, for the formation and'imptove 
ment of the Voice, and a variety of Popular Songs, Duets, Glees, and 
Catches. Price 6d. ; post free for 7 stamps. 

ONE HUNDRED SON(?S: with Melodfes, Original and Se- 
lected, by James Ballantyne, author of "Castles in the Air," Jba, on tcmed 
^^nd extra binding. Price 5s. ; post free for 64 stamps. In tartan 
^ *" 6d,; post free for 94 stamps. 

' ROBERT BURNS: Woi^ds and Muaio 6f S3 of 
Songs. Price 3d. ; post free for 4 stamps. 

OF SCOTLAND: a new collection of nearlj^ T#o 
ar and National Songs. In paper corersc Prioe 3d» ; post 
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TONIC SOL-FA MUStC BOOKS. 

EDTTESk BQT W. M* MILLER. 

TWO HTTHTOBEB AlTD TWENTY-TWO POFUliAR SOOT- 

TISH SONGS, Words and Music in th© Tonic Sol-fa Notation. In 
paper covers, 9d.; post free for 10 atampa. In limp cloth, la.; post free 
ror 14 stamps. 

BNGIilSH SOKQS, witk Music in the Sol-fa dotation; over 
100 of the most Popidar SangjL In paper cofvera; 9d.; post &eefor 10 
stamps. In limp cloth, Is. ; post free lor 14 stamps. Handsomely bound 
in cloth, gilt, price Is. 6d.; post free for 20 stamps. 

SCHOOL MTJSIO: a Selectioii of beautiful Songs, progres- 
fiirely arranged for use in. School. ' In the SoL-fa Notation. FrisA 2d.; 
poet free for 3 stamps 

THE TOinq SOL-FA SCHOOL CHOIR BOOK: a Selection 
of Songs specially prepared for beina used at Juyenile DemonstcatioDS» 
Examinations, &c. I^ce 2d.; post &ee for 3 stamps. 

MTN'STEIEL MSLODIES, Words and Music in the Tonio 
Sol-fa Notation. Price 3d.; pott free for 4 stamps. This coUectioit ol 
Melodies has been prepared for the use of Schools and Bands of Hope. 
The words have been carefully selected for their beauty and purityf 

MTLLEK'S SELECTCOdSr OF PABT BONGS ; arranged fbs 
four Voices. In Tonic Sol-fa Notation. Price 3d, ; poet free for 4 etampAi 

CHORAL 6arP: a Selection of Three Part Songs, Sacred 
and Secular, in Tonio Sol-fa Notation. 64 pages. Price 2dU; post £ree 
for 3 stamps. 

TEMEEEANCE HARP : a Selection of 93 very popular and 
beautiful Part Songs. Arranged for the use of Bander of Hope and 
Schools. In the Tonic Sol-fa Notatictt. Ibiee 2d.; post free for 3 stamps 

SILVER HARP : a Selection of 62 Three Port Songa Ar- 
ranged for the use of Schools. Li the Tonic Sol-fa Notation. Price 2d.; 
post free for 3 stamps. 

GOTTEN HARP: a Selection of 70 New eaad Beaatzfcd 
Saored Songs. Arranged for the use of Sehools. Prioe 2d^; peeri tree iot 
3 sti-mps. 

VOCAL HARP: a Selection of 50 Three Part Sacred and 
Secular Melodies in the Sol-fa NotatioQ. Price 2d. ; post tree for 3 stamps. 



SUiVEK OOKD : a Solection of 100 Secular and Sacred Melo- 
dies in the Sol-fa Notation. Price 2d. ; post free for 3 stamps. 

THE CHORUSES of Donizetti's Orora, "Liucia de iLamzner- 
xnoor," in the Tonic Sol-fa Notation, and used by the Glasgow Tonic 
Sol-fa Choral Society at Mr. Sims Keeves' Concert. Price 6d.; poBt free 
for 7 stamps. 

HANDEL'S ORATORIO "ATHAT.TA," in tie Tonic Sol-f^ 
Notation. Price Is. 6d. ; post free for 20 stamps. 

HANDEL'S ORATORIO "BELSHAZZAR, in the Tonic 
Sol-fa Notation. Price 3s. 6d. ; post free for 45 stamps. 



NEW SERIES-SOL-FA SCHOOL BOOKS. 

PRICE ONE PENNY. 

UTTLB SUNBEAMS, No. 1, Simple Pieces for Infant Classes. 

LITTLB SUNBEAMS, No. 2, Do. do. 

LXTTLE SUNBEAMS, No. 8, Do. do. 

SCHOOL DUETS, No. 1, Simple Pieces arranged In Two Farts fior Innlor 
^Classes. 

SCHOOL DUETS, No. 2, Do. do. 

NATIONAL MELODIES (Scotoli), Na 1, Simply arranged. 

NATIONAL MELODIES (Scotcli), No. 2, Do. 

NATIONAL MELODIES (EngUsli), No. 8, Do. 

(This Series will include Melodies of principal Nations,) 

SCHOOL TRIOS, No. 1, Arranged for Senior Classes. 
SCHOOL TRIOS, No. 2, Do. do. 

SILVER BELLS, No. 1, A Selection of Two-Part Pieces snltable for Junior 
Classes. 

SILVER BELLS, No. 2, Do. do. ' 

SILVER BELLS, No. 8, Do. do. 

SILVER BELLS, No. 4, Do. do. 

SILVER CHIMES, No. 1. A Selection of Two and Tliree-Part Pieces suitable 
for Senior Classes. 

SILVER CEIMES, No. 2, Do. do. 

SILVER HORN. A Selection of Sacred and Secular Pieces suitable for tlie 
more advanced Classes in Day Sdiools. Price 2d., Post free for 8 
Stamps. 



15 



SACRED MUSIC IN THE OLD NOTATION, 

B. A. SMITH'S ANTHEMS, DOXOIiOGIES, &o.: only 
Complete Edition, containing Thirteen Favourite Pieces not in any 
other; uniform with, and forming a Companion to, **MAfi.BS* Saorkd 
Music. " Price Is. ; post free for 14 stamps. 

MARKS' (late Cameron's) SELECTION of SACBED MUSIC : 
300 of the most Popular Psalm and Hymn Tunes used in Churches, 
including many Copyright Pieces which cannot appear in any other 
work; with Lessons on tho Art of Singing, and a Precentor's Directory 
to appropriate Tunes for the various Psalms, Paraphrases, &c. Price 2s. ; 
post free for 28 stamps. 

MABBS' (late Cameron's) NATIONAL PSALMIST : a neat 
Pocket Collection of Sacred Music for use in Church; containing 154 of 
the Tunes most frequently sung; with Lessons on Singing, 18mo, in 
paper covers, 6d. ; post free for 7 stamps. In limp doth. Is. ; post free 
for 14 stamps. 

MABBS' (late Cameron's) NATIONAL LYBIST: a Selec- 
tion of the most popular Tunes in all metre.% suitable for the diflferent 
Hymn Books, as well as for the Psalms and Paraplirases. Pocket size, 
cloth, gilt edges, price Is. 6d. ; post free for 20 stamps. In limp cloth, 
Is. ; post free for 14 stamps. In paper covers,,9d. ; post free 10 stamps. 



SACRED MUSIC in the TONIC SOL-FA NOTATION. 

MABBS' SELECTION OF SACBED MUSIC: Pajrt I., con- 
taining 203 Psalm Tunes, in different Metres. Tonic Sol-fa Notation. 
Paper covers, price 6d. ; post free for 7 stamps. In cloth limp, 9d. ; post 
free for 10 stamps. 

MABBS' SELECTION OF SACBED MUSIC: Part n., 
containing 181 Hymn Tunes, Doxologies, and Chants, specially^ suited 
for the Hymn Books. Tonic Sol-fa Notation. In paper covers, price 6d. ; 
post free for 7 stamps. In cloth limp, 9d. ; post free for 10 stamps. 

MABBS' SELECTION OF SACBED MUSIC, containing 
above 374 Psalm Tunes, Doxologies, and Chants. Tonic Sol-fa Notation. 
In paper covers. Is.; post free for 14 stamps. In doth limp. Is. 6d.; post 
free for 20 stamps. 

TUNE BOABDS FOB PBECENTOBS' DESKS.— Just pre- 
pared, a new set of Tune Boards, which for distinctness and cheapness, 
are without a rival— each Board has a Time on each side. A Sample 
Board can be sent, post free; on receipt of 12 postage stamps. 
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TOY BOOKS. 



Hew Senoa, jait Pabliihed, beautifially Qlvftnied, and printed by the 

fint lithographien bt BrituQ. 

Price Sixpence. 
1. m&nyTimM. 



& HappFHoon. 

a. Picture Alplial>tt 

i. Merry Clilldren. 

Cu Tonnff FoDci' Joyi. 

t, CZilldren's Conntry FeU. 

7. Upliabet (tf ATitiiwili. 



Price One Shillinq. 

1. Qeoriro Wacbixifi^toiL 

a. Tbe Ten Little TtaveBflini. 

& Fonay Antinale. 

4L Floture Alphabet. 

6. BritlBli Sporti. 

6. Bperts and Games. 

7.^ Uttle Folks at Home. 

8. Happy Boys and CUrls. 

9. Tbe Infant Cbinee. 
10. UtUe Folks In GUtea. 



NEW SERIES OF TWO SHILLING NOVELS. 

Bomid tn Boards. BMutifvUp lUmmaied Cover. Post free, 30 eUmips, 



1. The Abbot of Aberbrothock. 

2. Tbe Gold Hunters. 

3 The Perils of the Sea. 



4. LoYe and Fortune Lost. 

5. Maggie Lyndsay. 

6. Hada, the Hindu. 



THE FIRESIDE 8dRIE8 OF NOVELS. 

Price 6d. eadt, or Po$t free for 7 itamps. 



1. A Gold Hunter's Adventures be- 

tween Melbourne and BaQarat. 

2. The Adventures of a Midship- 

man. 

3. life at the Gold Mioea ' 
4. . The Household Skeleton. 

5. Wamdifie the Wanderer. 

6. The Brave Old Salt; or, Ii£e on 

the Quarter-Deck. 

7. The Light- Dragoon. 

8. The Gambler's Last Pledge. 

9. Life Among the JEted Indians. 

10. Lights at]d Shado-vrs of Scottish 

Life. By Professor Wilson, of 
Edinburgh Univendty. 



n. 



12. 
13. 
14. 

15. 

16. 
17. 
18. 

19. 



Trials of Margaret Lyndsay. By 

Ptofessor Wuson, of ISdlinrais^ 

University. 
The TraU of Blood. 
The Conscript's Revenge. 
Walter Ogilvy; or. The forgot* 

ten!£fame. 
A Widow's Devotion. 
The Missing Wife. 
Burns' and Tannahill*8 Poems. 
A Strange Life; or, The life of 

a literary Vagrant. 
Wandering Mome. 



MONSTER 8HILUNQ NOVELS. 

1, S^nfljNa()9»19ei^^<>ve?f {408imgoa)« | ^ NovfOa few To-D»y (490 p»gM)^ 
a AdyentoFei in Searoh of Gold (496 plages). 
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CHEAP UIPRARY OF AMUSEMENT AND 

INSTRUCTION. 

The folibwiag VolmaaA, price 61dL each ; pocft Irea lor 7 atagnpa. 

THS MOBEIj IjETTEII^WBJTEB, fov^ Xiaoden and GtonlOtt- 
men, forming a complete Guide to the AH^. of Polite CorrespoBdenee en 
all subjects. 18mo, sewed, fancy cover. 

Fpue^JDg 4Jf I3'SE]«EISrT» FOR WKTOER ETENIITGra ; 
QQnt(^^ing the best Eiddles, i^njgm^A, CoiMUidJCQms, Puzzks, i^ortwM- 
^^f^ia^, Fovfeita, Charnu^ CevemoniM» Ma^e> Le^ievdemaio,. TvickSiVxIb 
Cards and Bice, Fireworks, &c. 18mo, sewed, f^ncy cover. 

THB BUDGET OF ANEODOTB, WIT, AKD HTJMOXTR; 
^.Qtyoice Collection of Anecdqtes^ JestSj, Funs, a^d other Comic Sayings, 
selected from the best sources, l^vf^ s^wed, imcj Qover.. 

"PATOSTWOIVK," 9, Bpok of Pw*. wA Fun* oompiled 1^ 
W?>, 5Qwd ?i^V a»4 ooittfdiu«g tb^f l^es* qelAoticsQ, of AneadAt^fl* 4»i, 
ever published. 18mo> sewed^ fanojB ooTer. 

TK© IiIVES. OP OEIiEBKATED. WlAJlBIQBa^W&UjMWi,. 
Bruce> Wellington, .Bonaparte, Havelook^ and Sir Ocdin CampbelL 
13510,^ seared, f^ncy qq^cer. 

Beading for Leisure Hours. Demy l&no, sewed, fancy cover. 

Ustxm f Q« ^9 YQUng.. viitH; ^^pdwtsj lISTOft^ wwed,. fancy} ootor 

TH» POETI0A3U. W0BK3 QW IIOBEB^T TAJSr^STAHIUti.* / 
with Memoir of his Life. 32mo, fancy cover. 

JOHNSON'S DICTIONARY. 32mo, doth, stamglow boTUXdi. 
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MISCELLANEOUS BOOKS. 

HOW TO WHITE : a Poc]^et Manuca of Composition and 
Letter- Writing, embraciiu; hints on Penmanship and the choice of Writ- 
ing^ Materials; Practical Kales for Literary Composition in general, and 
Epistolary and Newspaper Writing and Proof -correcting in particular; 
and Directions for Writmg Letters of Business, Relationship, and Love, 
illustrated by numerous examples of senuine Epistles from the pens of the 
best Writers. To which are addea Forms oi Letters of LitroductioD, 
Notes, Cards, &c. In paper covers, 6d. ; post free for 7 stamps. 

HOW TO DEBATE: a Manual for Debating Societies, with 
Hints as to Public Speaking. Price 2d. ; post free for 3^ stamps. 

HOW TO BEHAVE : a Manual of Etiquette and Polite Be- 
haviour, and Guide to* correct Personal Habits : embracing Personal 
Habits, Dress, Self -culture. Manners, and Morals ; Courtesy, Etiquette, 
Domestic Manners, Apologies, Situations, Keceptions, Visits and (jsJIb, 
Observances^ of Everyday Life, Etiquette of Occasion and Places ; Love, 
Courtship, Marriage, etc. Price 6cL ; post free for 7 stamps. 

HOW TO DO BUSINESS : a Manual of Practical Affairs, and 
Guide to Success in Life ; embracing Principles of Business, Advice in 
reference to a Business Education, Choice of a Pursuit, Buying and 
Selling, General Management, Causes of Success and Failure, how to g^t 
Customers, Business Forms, etc. Price 6d. ; post free for 7 stamps. 

CAMERON'S SHOBT-HAND WBITEB'S POCKET aUTDE, 

being a New and Improved System of Stenography, whereby that art 
■ may be acquired in a few hours, without the aid of a teacher. Boyal. 
32mo, cloth gilt, price 6d. ; post free for 7 stamps. 

THE BEADY BEOKONEB, or. Trader's Sure Guide; con- 
tainin^ accurate Tables of the value of any quantity of goods from Jd. to 
£1, with Tables of Interest, Weights, and Measures, &c. Price 6d. 

GBAY'S INTBODUOTION TO ABITHMETIO for use in 
Schools and Private Instruction. Price 6d.; post free for 7 stamps. 

A CATECHISM FOB YOUNG COMMTJNTCAlirTS on the 
Nature and Use of the Sacrament of Our Lord's Supper. By the late Rev. 
Dr. Andrew Thomson, Edinburgh. Price 3d.; post free for 4 stamps. 

JOHNSON'S piCTIONABY OF THE ENGLISH IiAN- 
euage : containing many additional words not to be met with in former 
Pocket Edition, accentuated for Pronunciation on the basis of Walker. 

• Diamond 32mo, neat Pocket Edition, cloth, price 6d. ; post free for 7 
stamps. Also an 18mo edition, cloth, price 9d.; post free for 11 stamps. 

WATT'S DIVINE SONGS, 18mo., with Engravings. Price 
Sd; post free for 4 stamps. 
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LETTER WRITERS. 

New and Improved Series. Illustrated Covers. 

THE aENTLEMEN'S LETTER WHITER; containing 76 
specimens of Letters on Business, Friendship, Love, Courtship, Marriage, 
and various other subjects, with applications for Situations, Forms of 
Receipts and Bills, Correspondents* JJirectory, and List of Useful Abbre- 
viations. Price 3d. ; post free for 4 stamps. 

THE liADIES' LETTER WRITER containing 67 examples 
of Letters on Love, Courtship, Business, Friendship, and a variety of other 
subjects, with forms of Invitations, Cards, Notes, Bills, &c. ; Directions 
for Addressing persons of all Ranks, and list of Abbreviations. Price 
3d. ; post free for 4 stamps. 

HOW TO WRITE : a Pocket Manual of Composition and 
Letter Writing. Price 6d. ; post free for 7 stamps. 

THE MODEL LETTER- WRITER, for the use of Ladies and 
Gentlemen: a complete Guide to Correspondence; comprising 142 origi- 
nal Letters on Business, Love, Courtship, Marriage, ana other subjects; 
Directions for Letter Writing, Instructions for making Wills, Forms of 
Invitations, Receipts, Bills, and Notes: Correspondents' Directory, and 
copious List of Useful Abbreviations. Price 6d. ; post free for 7 stamps. 

THE PENNY LOVE-LETTER WRITER: a complete Guide 
to Correspondence on Love, Courtship, and Marriage. Price Id.; free by 
post for 2 stamps. 



RECITERS. 

LLOYD'S OOMIO RECITER; a Selection of favourite Oomio 
Pieces for Recitation. Price One Penny; post free for 2 stamps. 

THE MODERN RECITER; a Selection of Standard Pieces in 
Prose and Verse, selected from the best Modem Authors. Price 3d.; 
post free for 4 stamps. 

THE HANDBOOK OP RECITATION ; a Selection of the 
newest and most popular Pieces. Price 3d.; post free for 4 stamps. 

THE RECITER; a Selection of first-class Pieces from the 
most popular Authors. Price 3d. ; post free for 4 stamps. 

THE POPULAR RECITER , or Handbook of Modem Elo- 
cution; a Selection of the choicest pieces in Prose and Verse, for Recita- 
tion, 18mo, sewed, fancy cover, price 6d. ; post free for 7 stamps. 

RECITATIONS AND READINGS ; selected from the best 
Authors. This Book is unequalled as a cheap collection of Recitations. 
Price 6d.; post free for 7 stimips. 
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MARR8' Penny Headline Copy Books. 

In Ten Copy Books, with Sngraved Headlines, consisting of 
ft Series of Frogrewire Lessons in Penmanship, from the siniplest to the 
Biost difficolt. 



L Initiatory Lessons. 

2. Combination of Letters. 

3. Combination of Words. 

4. Text or Large Hand. 

5. Text and Eoond Hand. 



e. Half-Text or Ronnd Hand. 

7. Half -Text and SmalL 

8. Small Hand. 

9. Text, Half-Text» and SmalL 
10. CnrreutHand. 



1 Dozen post free for 13 stamps. 



Marrs' Twopenny Headline Copy Books. 

In Ten Copy Books, with Engraved Headlines, on Superfine 
Paper, cousisting of a series of Progressive Lessons in Penmanship, from 
the simplest to the most difficult. 



1. Initiatory Lessons. 

2. Combination of Letters. 

3. Combination of Words. 

4. Text or Large Hand. 

5. Text and Round Hand. 



6. Half-Text or Round Hand. 

7. Half-Text and SmalL 

8. Small Hand. 

9. Text, Half-Text, and SmalL 
10. Current Hand. 



1 Dozen post free for 26 stamps. 



Marrs' City of Glasgow Penny Pencils. 

For General Use. Not to be Excelled. In Six Different Degrees. 



HHard. 
HB Hard, yet Black. 
B Medium, for General Use. 



BB Soft and Black. 
BBB Softer and very Black. 
F Fine and Firm. 



These Pencils are made of a really good Lead, and will be found rerj 
suitable for all kinds of Writing, as specified above. 1 Dozen post free 
for 14 stamps. 
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